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Treatise on the Apparitions of Spirits and on Vampires




A note on this rendering

About this rendering. This is the second of Calmet’s two dissertations, and the one he says in his preface to volume one was his real subject all along — the treatise on apparitions grew out of it and eventually crowded it out. The same method applies here as in volume one: plain modern English rendered from the French, checked against Henry Christmas’s 1850 translation, with the Latin translated, the citations placed inline in brackets, and Calmet’s longest sentences broken up. Names have been restored to their standard modern forms where the Victorian text garbles them.

Progress: Volume Two complete — Preface, all 63 chapters, the Maffei letter, and Calmet’s letter to Debure. The work is finished.






Preface

Every age, every nation, every country has its prejudices, its diseases, its customs, its inclinations, which mark it out and which pass away and give place to others. Often what has seemed admirable at one time becomes pitiful and ridiculous at another.

We have seen ages in which everything turned on a particular kind of devotion, of study, of exercise. It is known that for more than a century the prevailing taste of Europe was the journey to Jerusalem. Kings, princes, nobles, bishops, clergy, monks, all crowded there. Pilgrimages to Rome were once very frequent and very famous. All that has fallen away. We have seen whole provinces overrun with flagellants, of whom none remain now except in the brotherhoods of penitents still found in some places.

We have seen in these countries the jumpers and dancers, who every moment leapt and danced in the streets, squares, and marketplaces, and even in the churches. The convulsionaries of our own day seem to have revived them; posterity will be astonished at them, as we now laugh at the others. Towards the end of the sixteenth century and the beginning of the seventeenth, nothing was talked of in Lorraine but wizards and witches. For a long time now we have heard nothing of them.

When the philosophy of Descartes appeared, what a vogue it had. The old philosophy was despised; nothing was talked of but experiments in physics, new systems, new discoveries. Newton appears, and every mind turns to him. Law’s system, the banknotes, the frenzy of the rue Quincampoix — what upheavals did they not cause in the kingdom? A kind of convulsion had seized the French.

In this age a new scene presents itself, and has done for about sixty years in Hungary, Moravia, Silesia, and Poland. They see, so it is said, men who have been dead for several months come back to earth, talk, walk, infest villages, ill-treat men and animals, suck the blood of their near relations, make them ill, and finally cause their death — so that people can only save themselves from these dangerous visits and hauntings by digging the bodies up, impaling them, cutting off their heads, tearing out the heart, or burning them.

These revenants are called oupires or vampires, which is to say leeches; and such particulars are related of them, so singular, so detailed, and supported by such probable circumstances and such judicial evidence, that one can hardly refuse credit to the belief held in those countries, that these revenants come out of their graves and produce the effects reported of them.

Antiquity certainly never saw or knew anything like it. Read through the histories of the Hebrews, the Egyptians, the Greeks, and the Latins; nothing approaching it will be found.

It is true that we do find in history, though rarely, that certain people, after some time in their tombs and after being taken for dead, have come back to life. We shall see too that the ancients believed magic could cause death and call up the souls of the dead. Several passages are cited proving that at certain periods they imagined sorcerers sucked the blood of men and children and caused their death. And in the twelfth century they saw in England and Denmark some revenants like those of Hungary. But in no history do we read of anything so common or so pronounced as what is reported to us of the vampires of Poland, Hungary, and Moravia.

Christian antiquity provides some instances of excommunicated persons who visibly came out of their tombs and left the churches when the deacon commanded the excommunicate and those not receiving communion to withdraw. For several centuries nothing of the kind has been seen, although it is known that the bodies of several people who died under sentence of excommunication and church censure are buried in churches.

The belief of the modern Greeks, who will have it that the bodies of the excommunicated do not decay in their graves, is an opinion with no foundation in antiquity, in sound theology, or even in history. It looks as though the idea was invented by the modern Greek schismatics purely to authorize and confirm them in their separation from the Church of Rome. Christian antiquity believed, on the contrary, that the incorruption of a body was rather a probable mark of the sanctity of the person, and proof of God’s particular protection extended to a body which in life had been the temple of the Holy Spirit, and which had kept in justice and innocence the mark of Christianity.

The vroucolacas of Greece and the Archipelago are revenants of yet another kind. We can hardly persuade ourselves that a people as quick-witted as the Greeks could fall into so extraordinary an opinion. Their ignorance or their prejudice must be extreme, since neither a churchman nor any other writer has undertaken to undeceive them.

The notion of those who believe the dead chew in their graves, with a noise like pigs eating, is so ridiculous that it does not deserve serious refutation.

I undertake, then, to treat here of the revenants or vampires of Hungary, Moravia, Silesia, and Poland, at the risk of being criticized however I handle it. Those who believe them real will accuse me of rashness and presumption for having raised a doubt about them, or even for denying their existence and reality; others will blame me for spending my time discussing a matter that many sensible people consider frivolous and useless.

Whatever is thought of it, I shall be satisfied with myself for having examined a question that struck me as important from the point of view of religion. For if the return of vampires is real, it matters that it should be defended and proved; and if it is illusory, it matters to the interests of religion that those who believe in it should be undeceived, and that an error should be destroyed which may produce dangerous effects.






Chapter I. The resurrection of a dead person is the work of God alone

Having treated in a separate dissertation of the apparitions of angels, demons, and disembodied souls, the connection of the subject invites me to speak also of ghosts, and of the excommunicated whom the earth is said to reject from her bosom; of the vampires of Hungary, Silesia, Bohemia, Moravia, and Poland; and of the vroucolacas of Greece. I shall report first what has been said and written of them, then draw some conclusions, and set out the reasons and arguments that may be brought for and against their existence and reality.

The revenants of Hungary, or vampires, who are the principal subject of this dissertation, are men who have been dead a considerable time, sometimes longer and sometimes less, who leave their tombs and come and disturb the living: sucking their blood, appearing to them, making a racket at their doors and in their houses, and often in the end causing their death. They are called vampires or oupires, which is said to mean leech in Slavonic. The only way to be rid of their visits is to dig them up, cut off their heads, impale them, burn them, or pierce their hearts.

Several systems have been put forward to explain the return of vampires and their apparitions.

Some have denied and rejected them as illusory, and as an effect of the prepossession and ignorance of the people of those countries where they are said to come back.

Others have thought that these people were not really dead, but had been buried alive and came back to themselves naturally and got out of their graves.

Others believe these people are truly dead, but that God, by a particular permission or command, permits or commands them to come back to earth and take up their own bodies again for a time; for when they are exhumed their bodies are found whole, their blood red and fluid, and their limbs supple and pliant.

Others maintain that it is the devil who makes these revenants appear, and by their means does all the harm he inflicts on men and animals.

On the supposition that vampires really do rise again, we may raise endless difficulties. How is this resurrection accomplished? Is it by the strength of the revenant, by the return of his soul into his body? Is it an angel, or a demon, who reanimates it? Is it by God’s order, or by his permission, that he rises? Is the resurrection voluntary on his part, and by his own choice? Is it for a long time, like the resurrection of those restored to life by Jesus Christ, or of those raised by the prophets and apostles? Or is it only momentary, for a few days or a few hours, like the resurrection worked by St Stanislaus on the lord who had sold him a field; or those spoken of in the lives of Macarius of Egypt and of Spiridion, who made the dead speak simply to bear witness to the truth and then let them sleep in peace again, awaiting the last day?

First of all I lay it down as an undoubted principle that the resurrection of a person really dead is brought about by the power of God alone. No man can either raise himself, or restore another man to life, without a visible miracle.

Jesus Christ raised himself, as he had promised he would. He did it by his own power, and with circumstances that were all miraculous. If he had come back to life as soon as he was taken down from the cross, it might have been thought he was not quite dead; that some remains of life were still in him, which might have been revived by warming him or giving him cordials and something to bring him to his senses.

But he revives only on the third day. He had, so to speak, been killed a second time after his death, by the opening made in his side with a lance, which pierced him to the heart and would have killed him had he not been beyond receiving it.

When he raised Lazarus, he waited until he had been four days in the tomb and had begun to show corruption — which is the surest mark that a man is really dead, with no hope of returning to life except by supernatural means.

The resurrection Job so firmly expected; that of the man who came to life on touching the body of the prophet Elisha in his tomb; the child of the Shunammite woman, whom the same Elisha restored to life; that army of skeletons whose resurrection Ezekiel foretold, and which he saw in spirit carried out before his eyes as a type and pledge of the return of the Hebrews from their captivity in Babylon — in short, all the resurrections related in the sacred books of both Testaments are plainly miraculous effects, attributed solely to the almighty power of God.

Neither angels, nor demons, nor the holiest and most favoured of men could by their own power restore a person really dead to life. They can do it only by the power of God, who, when he sees fit, is free to grant this favour to their prayers and intercession.






Chapter II. On the revival of people who were not really dead

There is the raising of people believed dead who were not so, but merely asleep or in a lethargy; and of those supposed dead after drowning, who came back to life through the care taken of them or through medical skill. Such people must not pass for really resuscitated; they were not dead, or were so only in appearance.

I mean to speak here of another order of revived persons: people who had been buried sometimes for several months or even several years, who ought to have suffocated in their graves had they been buried alive, and in whom signs of life are still found — the blood in a liquid state, the flesh whole, the complexion fine and florid, the limbs flexible and pliant. These are the people who come back by night or by day, disturb the living, suck their blood, kill them, appear in their clothes, in their families, sit down at table, and do a thousand other things; and then return to their graves without anyone seeing how they get back in.

This is a kind of momentary resurrection or revival. For whereas the other dead people spoken of in Scripture lived, drank, ate, and conversed with other men after their return to life — Lazarus, the brother of Mary and Martha, and the son of the Shunammite woman raised by Elisha — these appear for a certain time, in certain places, in certain circumstances, and appear no more as soon as they have been impaled, or burned, or beheaded.

If this last order of revived people were not really dead, there is nothing remarkable in their coming back into the world, except the manner of it and the circumstances attending it. Do these revenants simply wake from sleep, or do they recover as people do who fall into a syncope, a fainting fit, or a swoon, and who after a certain time come naturally to themselves when the blood and the animal spirits have resumed their natural course and motion?

But how do they get out of their graves without opening the earth, and get back in again without any sign of it? Have we ever seen lethargies, swoons, or faints last whole years together?

If people insist that these resurrections are real, did we ever see the dead raise themselves by their own power?

If they are not raised by themselves, is it by the power of God that they have left their graves? What proof is there that God has anything to do with it? What is the purpose of these resurrections? Is it to display the works of God in these vampires? What glory does the Divinity get from them?

If it is not God who drags them from their graves, is it an angel? Is it a demon? Is it their own spirit? Can the soul, once separated from the body, re-enter it when it likes and give it new life, even for a quarter of an hour? Can an angel or a demon restore a dead man to life? Certainly not, without God’s order or at least his permission. This question of the natural power of angels and demons over human bodies has been examined elsewhere, and we have shown that neither revelation nor reason throws any certain light on it.






Chapter III. The revival of a man buried three years and raised by St Stanislaus

The lives of the saints are full of resurrections of the dead; thick volumes could be written on the subject.

These resurrections bear plainly on the matter we are dealing with, since they concern people who are dead, or held to be dead, who appear bodily and animated to the living, and who live after their return to life. I shall content myself with relating the history of St Stanislaus, bishop of Kraków, who restored to life a man three years dead, in circumstances so singular and so public that the thing is beyond the severest criticism. If it is really true, it must be regarded as one of the most extraordinary miracles in all history.

They claim that the life of this saint was written either at the time of his martyrdom or shortly after, by various well-informed authors; for the saint’s martyrdom, and above all the raising of the dead man we are about to speak of, were seen and known by an enormous number of people, by the whole court of King Bolesław. And since the event took place in Poland, where vampires are frequently met with even in our own day, it bears all the more directly on our subject.

Bishop Stanislaus, having bought from a gentleman named Piotr an estate on the banks of the Vistula in the territory of Lublin, for the benefit of his church at Kraków, paid the price to the seller in the presence of witnesses and with the formalities required in that country, but without written deeds; for at that time they seldom wrote anything in Poland on the occasion of sales of this kind, and were content to have witnesses. Stanislaus took possession of the estate by the king’s authority, and his church enjoyed it peaceably for about three years.

In the meantime Piotr, who had sold it, happened to die. King Bolesław of Poland, who had conceived an implacable hatred of the holy bishop because he had freely rebuked him for his excesses, looked for an opportunity to make trouble for him. He stirred up Piotr’s three sons and heirs and told them to claim the estate their father had sold, on the pretext that it had never been paid for; and he promised to support their claim and have it restored to them.

So these three gentlemen had the bishop summoned before the king, who was then at Solec, dispensing justice under tents in the countryside, according to the ancient custom of the land, in the general assembly of the nation. The bishop was summoned before the king and maintained that he had bought and paid for the estate in question. The day was drawing to a close, and the bishop was in great danger of being condemned by the king and his counsellors.

Suddenly, as if inspired by the divine Spirit, he promised the king to bring him within three days the Piotr from whom he had bought it. The condition was accepted mockingly, as a thing impossible to perform.

The holy bishop went to Piotrawin, remained in prayer, and fasted with his household for three days. On the third day he went in his pontifical robes, accompanied by his clergy and a great crowd of people, had the gravestone lifted, and made them dig until they found the dead man’s body, fleshless and decayed. The saint commanded him to come out and bear witness to the truth before the king’s tribunal. He rose; they covered him with a cloak; the saint took him by the hand and led him alive to the king’s feet.

Nobody had the boldness to question him; but he spoke first, and declared that he had in good faith sold the estate to the bishop and had received the value of it. After which he severely rebuked his sons for having so maliciously accused the holy bishop.

Stanislaus asked Piotr whether he wished to remain alive to do penance. He thanked him, and said he would not expose himself again to the danger of sinning. Stanislaus led him back to his tomb, and having arrived there he fell asleep again in the Lord.

It may be supposed that such a scene had an enormous number of witnesses, and that all Poland soon knew of it. The king was only the more enraged against the saint. Some time later he killed him with his own hand as he was coming from the altar, and had his body cut into seventy-two pieces, so that they might never be gathered together again to receive the veneration due to the body of a martyr for truth and for the liberty of the pastoral office.

[Calmet added a note to this chapter in a later edition. The Bollandists believed the life of St Stanislaus they printed was very old and close to the time of the saint’s martyrdom, or at least taken from an original life by a near-contemporary. But since the first edition of this dissertation it has been pointed out to me that this is by no means certain. Baillet, under 7 May, in his critical table of authors, states that the life of St Stanislaus was written only four hundred years after his death, from uncertain and mutilated memoranda; and in the life of the saint he admits that only the tradition of the writers of that country can make the account of Piotr’s resurrection credible. The Abbé Fleury, in volume thirteen of his Ecclesiastical History, under the year 1079, agrees neither with what is written in that life nor with what has followed it. At any rate, the miracle of Piotr’s resurrection is related as certain in a discourse of John of Polemar delivered at the Council of Constance.]

Now let us come to the principal subject of this enquiry: the vampires or revenants of Hungary, Moravia, and the like, who appear only for a short time in their natural bodies.






Chapter IV. Can a man who is really dead appear in his own body?

If what is reported of vampires were certainly true, the question here proposed would be frivolous and useless. They would answer directly: in Hungary, Moravia, and Poland, people dead and long buried have been seen to return, to appear, to torment men and animals, suck their blood, and cause their death.

These people come back to earth in their own bodies; they are seen, they are recognized, they are dug up, tried, impaled, beheaded, burned. It is therefore not only possible but perfectly true and real that they appear in their own bodies.

It might be added in support of this belief that the Scriptures themselves provide instances of such apparitions. At the transfiguration of our Saviour, Elijah and Moses appeared on Mount Tabor talking with Jesus Christ. We know that Elijah is still alive, so I do not cite him as an instance; but as for Moses, his death is not in doubt, and yet he appeared bodily, in conversation with Christ. The dead who came out of their graves at the resurrection of the Saviour and appeared to many people in Jerusalem had been in their tombs for several years; there was no doubt they were dead, and yet they appeared and bore witness to the Saviour’s resurrection.

When Jeremiah appeared to Judas Maccabeus and put a golden sword into his hand, saying, “Take this sword as a gift from God, with which you will overcome the enemies of my people Israel,” it was apparently the prophet himself in person who appeared and made him the gift, since he was recognized by his bearing as the prophet Jeremiah.

I am not speaking of those who were really restored to life by a miracle: the son of the Shunammite woman raised by Elisha, or the dead man who rose to his feet and revived on touching the same prophet’s coffin, or Lazarus, to whom Jesus Christ restored life in so miraculous and striking a way. Those people lived, drank, ate, and conversed with others after their death and resurrection as before.

It is not of such people that we are speaking now. I mean, for instance, Piotr raised by Stanislaus for a few hours; and those people I mentioned in the treatise on the apparitions of spirits, who appeared, spoke, and revealed hidden things, and whose resurrection was only momentary, and only to show forth the power of God — to bear witness to truth and innocence, or to uphold the credit of the Church against obstinate heretics, as we read in various cases.

Martin, newly made bishop of Tours, had suspicions about an altar which the bishops before him had raised to a supposed martyr, whose name and history nobody knew, and about whom none of the priests or ministers of the chapel could give any certain account. For some time he kept away from the place, which was not far from the city; but one day he went there with a few monks, and having prayed, he begged God to let him know who was buried there.

He then saw on his left a hideous and filthy-looking apparition; and having commanded it to say who it was, the spectre gave his name and admitted that he was a robber who had been executed for his crimes and acts of violence, and that he had nothing in common with the martyrs. Those present heard distinctly what was said but saw nobody. Martin had the tomb pulled down, and cured the ignorant people of their superstition.

The philosopher Celsus, writing against the Christians, maintained that the appearances of Jesus Christ to his apostles were not real, but merely shadowy forms. Origen turns the argument back on him, pointing out that the pagans give accounts of various apparitions of Asclepius and Apollo, to which they attribute the power of foretelling the future. If those appearances are accepted as real because some people attest them, why not accept as true the appearances of Jesus Christ, reported by eyewitnesses and believed by millions?

He then tells the following story. Aristeas, of one of the leading families of Proconnesus, went one day into a fuller’s shop and suddenly died there. The fuller locked the door and ran to tell the dead man’s relations; but as the report spread instantly through the town, a man of Cyzicus who had come from Artace declared it could not be so, because he had met Aristeas on the road from Cyzicus and had spoken to him — which he maintained loudly before all the people of Proconnesus.

The relations then arrived at the fuller’s with everything needed to carry the body away; but when they went in they could not find Aristeas there, dead or alive. Seven years later he showed himself in Proconnesus itself, composed there the verses called the Arimaspea, and then disappeared a second time.

Three hundred and forty years after that, the same Aristeas showed himself at Metapontum in Italy, and ordered the Metapontines to build an altar to Apollo and afterwards to set up a statue in honour of Aristeas of Proconnesus, adding that they were the only people in Italy whom Apollo had honoured with his presence, and that he himself, who was speaking to them, had accompanied the god in the form of a crow. Having said this he disappeared.

The Metapontines sent to consult the oracle at Delphi about this apparition, and the oracle told them to follow the advice Aristeas had given and it would go well with them. And in fact they did set up a statue to Apollo, which was still to be seen there in Herodotus’s time, and at the same time another to Aristeas, standing in a small grove of laurels in the middle of the public square of Metapontum.

Celsus made no difficulty about believing all this on Herodotus’s word, though he and Pindar refused credit to what the Christians taught of the miracles of Jesus Christ, related in the Gospel and sealed with the blood of martyrs.

Origen adds: what could Providence have intended by performing for this man of Proconnesus the wonders we have just described? What benefit could mankind derive from them? Whereas what the Christians relate of Jesus Christ serves to confirm a doctrine beneficial to the human race. We must then either reject this story of Aristeas as fabulous, or set down everything told of it as the work of the evil spirit.






Chapter V. The revival or apparition of a girl some months dead

Phlegon, a freedman of the emperor Hadrian, says in the surviving fragment of his book on marvels that at Tralles in Asia a man named Machates, an innkeeper, had an affair with a girl named Philinnion, daughter of Demostratus and Charito. This girl having died and been laid in her grave, went on coming every night for six months to see her lover, to drink, eat, and sleep with him.

One day the girl was recognized by her nurse as she sat beside Machates. The nurse ran to tell Charito, the girl’s mother, who after making many difficulties came at last to the inn; but as it was very late and everyone had gone to bed she could not satisfy her curiosity. Still, she recognized her daughter’s clothes, and thought she recognized the girl herself in bed with Machates. She came back the next morning, but having missed her way she did not find her daughter, who had already withdrawn.

Machates told her everything: how the girl had come to him every night for some time past. And in proof of what he said he opened his chest and showed her the gold ring Philinnion had given him, and the band she wore over her breast, which she had left with him the night before.

Charito, who could no longer doubt the truth of it, gave way to cries and tears; but as they promised to send for her the following night when Philinnion returned, she went home.

In the evening the girl came back as usual, and Machates sent at once to let her father and mother know, for he was beginning to fear that some other girl might have taken Philinnion’s clothes from the tomb in order to deceive him.

Demostratus and Charito, on arriving, recognized their daughter and ran to embrace her. But she cried out: “Father, mother, why have you grudged me my happiness, by stopping me from staying three days longer with this innkeeper without harm to anyone? I did not come here without permission from the gods” — that is to say, from the demon, since we cannot attribute a thing like this to God or to a good spirit. “Your curiosity will cost you dear.” And at the same moment she fell down stiff and dead, stretched out on the bed.

Phlegon, who held some office in the town, held back the crowd and prevented a riot. The next day the people assembled at the theatre and agreed to go and inspect the vault where Philinnion, who had died six months before, had been laid. They found there the bodies of her family arranged in their places, but not the body of Philinnion. There was only an iron ring which Machates had given her, together with a gilded cup she had also received from him. Then they went back to Machates’s house, where the girl’s body still lay on the ground.

They consulted a diviner, who said she must be buried outside the boundaries of the town; that they must appease the Furies and Mercury of the underworld, hold solemn funeral ceremonies to the god of the dead, and sacrifice to Jupiter the god of hospitality, to Mercury, and to Mars.

Phlegon adds, addressing the man he was writing to: “If you think fit to inform the emperor of this, write to me, and I will send you some of the people who saw all this with their own eyes.”

Here is the fact circumstantially related and furnished with everything that could make it pass for true. And yet how many difficulties it raises. Was this girl really dead, or only sleeping? Was her resurrection effected by her own strength and will, or was it a demon who restored her to life? It seems it cannot be doubted that it was her own body; all the circumstances noted in Phlegon’s account persuade us of it. If she was not dead, and everything she did was merely a game she played to satisfy her passion for Machates, there is nothing in the whole account that is particularly incredible. We know what illicit love is capable of, and how far it may lead someone consumed by a violent passion.

The same Phlegon says that a Syrian soldier of the army of Antiochus, after being killed at Thermopylae, appeared in broad daylight in the Roman camp, where he spoke to several people.

Harald, or Harappe, a Dane who had himself buried at the entrance of his kitchen, appeared after his death and was wounded by one Olaf Pá, who left the iron head of his spear in the wound. This Dane, then, appeared bodily. Was it his soul that moved his body, or a demon making use of the corpse to disturb and frighten the living? Did he do it by his own strength, or by God’s permission? And what glory to God, what benefit to men, could come of such apparitions? Are we to deny all these facts, related in such circumstantial detail by enlightened authors who have no interest in deceiving us and no wish to do so?

Augustine relates that during his stay at Milan a young man was sued by someone who repeated a demand for a debt already paid by the young man’s father, but the receipt for which could not be found. The father’s ghost appeared to the son and told him where the receipt was that was giving him so much trouble.

Macarius the Egyptian made a man speak who had been buried some time, in order to discover a deposit he had received and hidden without his wife’s knowledge. The dead man declared that the money had slipped down at the foot of his bed.

The same Macarius, being unable to refute a heretic in any other way — a Eunomian, according to some, a Hieracite according to others — said to him: “Let us go to the grave of a dead man and ask him to tell us the truth you will not agree to.” The heretic dared not present himself at the grave; but Macarius went there, accompanied by a crowd of people. He questioned the dead man, who replied from the depth of the tomb that if the heretic had appeared in the crowd he would have risen to convince him and bear witness to the truth. Macarius commanded him to fall asleep again in the Lord, until the time when Jesus Christ should wake him in his place at the end of the world.

The ancient writers who report this same story vary in some of the circumstances, as commonly happens when such things are told only from memory.

Spiridion, bishop of Trimythous in Cyprus, had a daughter named Irene who lived in virginity until her death. After she died, a man came to Spiridion and asked for a deposit he had entrusted to Irene without her father’s knowledge. They searched the whole house and could find nothing. At last Spiridion went to his daughter’s tomb and, calling her by name, asked her where the deposit was. She told him, and Spiridion restored it.

A holy abbot named Erricles brought back to life for a moment a man who had been killed, and of whose death a perfectly innocent monk had been accused. The dead man cleared the accused, and the abbot Erricles said to him, “Sleep in peace, until the Lord comes at the last day to raise you for eternity.”

All these momentary resurrections may serve to explain how the revenants of Hungary come out of their graves and then return to them, after making themselves seen and felt for a time. But the difficulty will always be to know, first, whether the thing is true; second, whether they can raise themselves; and third, whether they are really dead, or only asleep. However we look at it, it always appears equally impossible and incredible.






Chapter VI. A woman taken alive from her grave

We read in a recent work a story with some bearing on this subject.

A shopkeeper of the rue Saint-Honoré in Paris had promised his daughter to one of his friends, also a shopkeeper in the same street. A financier having presented himself as a husband for the girl, he was accepted in place of the young man she had been promised to. The marriage took place, and the young bride, falling ill, was taken for dead, wrapped in a shroud, and buried.

The first lover, thinking she had fallen into a lethargy or a trance, had her taken out of the ground during the night. They brought her round and he married her. They crossed the Channel and lived quietly in England for some years.

At the end of ten years they returned to Paris, where the first husband, having recognized his wife on a public walk, claimed her in a court of law; and this became the subject of a great lawsuit. The wife and her second husband defended themselves on the ground that death had dissolved the bonds of the first marriage. The first husband was even accused of having had his wife buried too hastily. The lovers, foreseeing that they might lose the case, withdrew again to a foreign country, where they ended their days.

The circumstance is so singular that readers will have some difficulty in believing it. I give it only as it is told; it is for those who put the fact forward to guarantee and prove it.

Who can say that in Phlegon’s story the young Philinnion was not laid in the vault in the same way without being dead, and that she came every night to see her lover Machates? That was much easier for her than it would have been for the Parisian woman, who had been shrouded, buried, and left covered with earth and wrapped in linen for a fairly long time.

The other example related in the same work is of a girl who fell into a trance and was taken for dead, and became pregnant during that interval without knowing who was responsible. It was a monk, who, having made himself known, argued that his vows should be annulled since he had been forced into the religious life. A great lawsuit followed, the documents of which are preserved to this day. The monk obtained a dispensation from his vows and married the girl.






Chapter VII. Let us now examine the facts about the revenants or vampires of Moravia

I was told by the late Monsieur de Vassimont, counsellor of the Chamber of Accounts of Bar, that having been sent into Moravia by the late Duke Leopold of Lorraine on business concerning his brother Prince Charles, bishop of Olomouc and Osnabrück, he learned from common report that it was quite usual in that country to see men who had died some time before present themselves in company and sit down at table with people they had known, without saying anything; and that if such a figure nodded to one of the party, that person would infallibly die a few days later. The fact was confirmed to him by several people, among them an old curé who said he had seen more than one instance of it.

The bishops and priests of the country consulted Rome about so extraordinary a matter, but received no answer, apparently because all such things are regarded there as mere visions or popular fancies. They afterwards took to digging up the corpses of those who came back in this way, and burning them or destroying them some other way; and so they delivered themselves from the nuisance of these spectres, which are now seen much less often than before. So said that good priest.

These apparitions gave rise to a small work called Magia Posthuma, printed at Olomouc in 1706, written by Karl Ferdinand von Schertz and dedicated to Prince Charles of Lorraine, bishop of Olomouc and Osnabrück.

The author relates that in a certain village a woman died having received all her sacraments, and was buried in the usual way in the cemetery. Four days after her death the villagers heard a great noise and extraordinary uproar, and saw a spectre which appeared sometimes as a dog and sometimes as a man — not to one person only but to several — and caused them great pain, seizing their throats and pressing on their stomachs so as to suffocate them. It bruised almost their whole bodies and reduced them to extreme weakness, so that they grew pale, thin, and wasted.

The spectre attacked the animals too, and some cows were found weakened and half dead. Sometimes it tied them together by their tails. The animals gave sufficient evidence by their bellowing of the pain they were in. The horses seemed worn out with exhaustion, all sweating, particularly on the back, hot, out of breath, covered with foam, as they are after a long rough journey. These troubles lasted several months.

The author examines the affair in a lawyerly way and reasons at length on the facts and on the law. He asks whether, supposing these disturbances, noises, and torments really did proceed from the person suspected of causing them, she may be burned, as is done to other ghosts that harm the living.

He relates several instances of similar apparitions and of the evils that followed. There was a shepherd of the village of Blov, near the town of Kadaň in Bohemia, who appeared for some time and called certain people by name, who never failed to die within eight days. The peasants of Blov dug up the shepherd’s body and fixed it in the ground with a stake driven through it.

The man in that condition mocked them for what they were making him suffer, and told them they were very good to give him a stick like that to defend himself against the dogs. The same night he got up again, and by his presence alarmed several people and strangled more of them than he had before. Afterwards they handed him over to the executioner, who put him in a cart to carry him beyond the village and burn him there. The corpse howled like a madman and moved its hands and feet as if alive; and when they pierced it through again with stakes it uttered very loud cries, and a great quantity of bright red blood flowed out. At last he was burned up, and this execution put an end to the appearances and hauntings of the spectre.

The same has been done in other places where similar ghosts have been seen; and when they have been taken out of the ground they have appeared red, with limbs supple and pliable, without worms or decay, but not without a great stench.

The author cites various other writers who confirm what he says of these spectres, which still appear, he says, fairly often in the mountains of Silesia and Moravia. They are seen by night and by day; the things that once belonged to them are seen to move and change place without anyone touching them.

The only remedy for these apparitions is to cut off the heads and burn the bodies of those who come back to haunt people. At any rate they do not proceed to this without a proper legal process. They summon and hear witnesses; they examine the arguments; they look at the exhumed bodies to see whether they can find any of the usual marks that lead them to conjecture that these are the parties troubling the living — the mobility and suppleness of the limbs, the fluidity of the blood, and the flesh remaining uncorrupted. If all these marks are found, the bodies are given up to the executioner, who burns them.

It sometimes happens that the spectres appear again for three or four days after the execution. Sometimes the burial of suspected persons is put off for six or seven weeks. When they do not decay, and their limbs stay as supple and pliable as when they were alive, then they burn them. It is asserted as certain that the clothes of these people move without any living person touching them; and not long ago, our author goes on, a spectre was seen at Olomouc which threw stones and gave the inhabitants a great deal of trouble.






Chapter VIII. Dead people in Hungary who suck the blood of the living

About fifteen years ago a soldier was billeted at the house of a Haiduk peasant on the frontiers of Hungary. One day as he was sitting at table beside his host, the master of the house saw a person he did not know come in and sit down at table with them. The master of the house was strangely frightened by this, as were the rest of the company. The soldier had no idea what to make of it, knowing nothing of the matter in question. But when the master of the house died the very next day, the soldier asked what it had meant. They told him it was the body of his host’s father, dead and buried for ten years, who had come and sat down beside him, and had announced and caused his death.

The soldier reported it to his regiment, and the regiment gave notice to the general officers, who commissioned Count de Cabreras, a captain in the Alandetti infantry regiment, to make enquiry into the matter. Having gone to the place with some other officers, a surgeon, and a clerk of the court, they took the depositions of everyone belonging to the house, who all testified that the ghost was the father of the master of the house, and that everything the soldier had said was the exact truth; and this was confirmed by all the inhabitants of the village.

Accordingly the body of this spectre was exhumed, and found to be like that of a man who has just died, with his blood like that of a living man. Count de Cabreras had his head cut off and had him laid back in his tomb.

He also took information about other similar ghosts, among them a man more than thirty years dead, who had come back three times to his house at mealtime. The first time he had sucked the blood from the neck of his own brother, the second time from one of his sons, and the third from one of the servants of the house; and all three died of it instantly, on the spot. On this deposition the commissioner had the man taken out of his grave; and finding, as with the first, that his blood was fluid like a living person’s, he ordered a large nail to be driven into his temple, and had him laid back in the grave.

He had a third burned, who had been buried more than sixteen years and had sucked the blood and caused the death of two of his sons.

The commissioner, having made his report to the general officers, was sent to the emperor’s court, which ordered that some officers of both war and justice, some physicians and surgeons, and some learned men should be sent to examine the causes of these extraordinary events. The person who related these particulars to us had them from Count de Cabreras himself, at Freiburg im Breisgau in 1730.






Chapter IX. Account of a vampire, from the Lettres Juives, Letter 137

This is what we read in the Lettres Juives, new edition of 1738, Letter 137.

We have just had in this part of Hungary a scene of vampirism, duly attested by two officers of the tribunal of Belgrade, who went down to the places in question, and by an officer of the emperor’s troops at Gradisca, who was an eyewitness of the proceedings.

At the beginning of September there died in the village of Kisilova, three leagues from Gradisca, an old man of sixty-two. Three days after he had been buried, he appeared at night to his son and asked him for something to eat. The son having given him something, he ate and disappeared. The next day the son told his neighbours what had happened. That night the father did not appear; but the following night he showed himself and asked for something to eat. Whether the son gave him anything is not known; but the next day he was found dead in his bed. The same day five or six people in the village fell suddenly ill and died one after another within a few days.

The officer or bailiff of the place, informed of what had happened, sent an account to the tribunal of Belgrade, which dispatched two of its officers and an executioner to the village to look into the affair. The imperial officer from whom we have this account came over from Gradisca to witness a thing he had so often heard spoken of.

They opened the graves of those who had been dead six weeks. When they came to the old man, they found him with his eyes open, of a good colour, breathing naturally, and yet motionless as the dead — from which they concluded that he was plainly a vampire. The executioner drove a stake into his heart; then they built a pyre and reduced the body to ashes. No mark of vampirism was found on the son’s body or on the others.

Thanks be to God, we are by no means credulous. We admit that all the light physics can throw on this matter discovers none of its causes. Nevertheless we cannot refuse to believe what is judicially attested by persons of integrity.

Here follows a copy of what happened in 1732, which we printed in the Glaneur, number XVIII.






Chapter X. Further instances of ghosts, continued from the Glaneur

In a certain district of Hungary, called in Latin Oppida Heidonum, beyond the Tisza — that is, between that river, which waters the fortunate territory of Tokaj, and Transylvania — the people known as Haiduks believe that certain dead persons, whom they call vampires, suck all the blood from the living, so that these become visibly wasted, while the corpses, like leeches, fill themselves with blood in such abundance that it is seen coming out of them by every passage and even oozing through the pores.

This opinion has just been confirmed by several facts which cannot be doubted, given the rank of the witnesses who have certified them. We will relate some of the most remarkable.

About five years ago a certain Haiduk, an inhabitant of Medvegya named Arnold Paole, was crushed to death by a wagonload of hay falling on him. Thirty days after his death, four people died suddenly, and in the same way that, according to the tradition of the country, people die when they are molested by vampires.

They then remembered that this Arnold Paole had often told how, in the neighbourhood of Košice and on the frontier of Turkish Serbia, he had been tormented by a Turkish vampire. For they believe also that those who have been passive vampires in life become active ones after death — that is, that those who have been sucked suck in their turn. But he had found a way to cure himself, he said, by eating earth from the vampire’s grave and smearing himself with his blood. This precaution, however, did not prevent him from becoming one himself after death; for when he was exhumed forty days after burial, they found on his corpse all the marks of an arch-vampire. His body was red, his hair, nails, and beard had grown again, and his veins were full of fluid blood, which flowed from every part of his body onto the winding sheet that wrapped him.

The hadnagy, or bailiff of the village, in whose presence the exhumation took place, and who was experienced in vampirism, had a very sharp stake driven into the dead man’s heart in the customary way, which pierced his body through and through, and made him, so they say, utter a frightful shriek as if he had been alive. That done, they cut off his head and burned the whole body. Afterwards they did the same to the corpses of the four other people who had died of vampirism, for fear that they in their turn might cause the death of others.

All these measures, however, could not prevent these fatal wonders from beginning again towards the end of last year — that is, five years later — when several inhabitants of the same village perished miserably. In the space of three months, seventeen people of both sexes and various ages died of vampirism, some without being ill at all, others after languishing two or three days.

It is reported, among other things, that a girl named Stanoska, daughter of the Haiduk Jovica, went to bed in perfect health and woke in the middle of the night trembling all over and uttering terrible shrieks, saying that the son of the Haiduk Millo, dead nine weeks, had nearly strangled her in her sleep. She fell into a languid state from that moment, and at the end of three days she died.

What this girl had said about Millo’s son marked him out at once as a vampire. He was dug up and found to be one. The principal people of the place, with the doctors and surgeons, examined how vampirism could have started up again after the precautions taken some years before.

They discovered at last, after much investigation, that the dead Arnold Paole had killed not only the four people already mentioned but also several oxen, of which the new vampires had eaten — among them the son of Millo. On these indications they resolved to disinter everyone who had died within a certain period. Out of forty, seventeen were found with all the most evident signs of vampirism; so they pierced their hearts and cut off their heads too, and then threw their ashes into the river.

All the enquiries and executions just described were carried out judicially, in proper form, and attested by several officers garrisoned in the country, by the chief surgeons of the regiments, and by the principal inhabitants of the place. The written record of it was sent towards the end of last January to the Imperial Council of War at Vienna, which set up a military commission to examine the truth of these circumstances.

Such was the declaration of the hadnagy Barriarar and the elder Haiduks; and it was signed by Battuer, first lieutenant of the regiment of Alexander of Württemberg; Flückinger, surgeon-in-chief of the regiment of Fürstenbusch; three other surgeons of the company; and Guoichitz, captain at Stallath.






Chapter XI. Arguments of the author of the Lettres Juives on these supposed ghosts

There are two different ways of demolishing the belief in these supposed ghosts and showing the impossibility of the effects attributed to corpses entirely deprived of sensation. The first is to explain all the wonders of vampirism by physical causes; the second is to deny the truth of these stories outright. The second is undoubtedly the surest and the wisest.

But since there are people to whom a certificate given by the authorities of some place seems a plain demonstration of the reality of the most absurd story, before I show how little they ought to rely on legal formalities in matters that belong purely to philosophy, I will suppose for a moment that people really do die of the disease they call vampirism.

I lay down first this principle: that there may well be corpses which, though buried some days, discharge fluid blood through the passages of the body. I add, moreover, that it is very easy for certain people to imagine themselves sucked by vampires, and that the fear caused by that fancy may produce an upheaval in the constitution violent enough to kill them.

Being occupied all day with the terror inspired by these supposed ghosts, is it so extraordinary that during their sleep the idea of these phantoms should present itself to their imagination and cause them such violent terror that some die of it instantly and others shortly afterwards? How many instances have we seen of people dying of fright in a moment? And has not joy itself sometimes had an equally fatal effect?

I have seen in the Leipzig journals an account of a small work called Philosophical and Christian Thoughts on Vampires, by Johann Christoph Harenberg, published in 1733. The author names a fairly large number of writers who have already discussed the matter; he mentions in passing a spectre that appeared to him at midday. He maintains that vampires do not cause the death of the living, and that everything said about them should be attributed only to the disturbed fancy of the sick. He proves by various experiments that the imagination is capable of causing very great disorders in the body and in the humours. He shows that in Slavonia they impaled murderers and drove a stake through the culprit’s heart, and that they used the same punishment on vampires, supposing them to be the authors of the deaths of those whose blood they were said to suck. He gives examples of this punishment inflicted on them, one in 1337 and another in 1347.

He also speaks of the opinion of those who believe the dead eat in their tombs, a notion whose antiquity he tries to prove from Tertullian at the beginning of his book on the Resurrection, and from Augustine in the City of God and in a sermon on the saints.

Such is roughly the content of Harenberg’s work on vampires.

The passage of Tertullian he cites proves quite well that the pagans offered food to their dead, even to those whose bodies had been burned, believing that their spirits enjoyed it: They make offerings to the departed, and with the most lavish care, according to their tastes and to the season of the foods — so that those whom they deny to have any feeling at all, they presume to want a meal. But this concerns only the pagans.

Augustine, though, speaks in several places of the custom among Christians, above all in Africa, of carrying meat and wine to the tombs and setting them out as a meal of devotion, to which the poor were invited, and for whose benefit these offerings were mainly instituted. The practice is founded on a passage in the book of Tobit: “Place your bread and wine on the grave of the just, and take care not to eat or drink of it with sinners.”

Monica, Augustine’s mother, having wished to do at Milan what she had been used to doing in Africa, Ambrose, bishop of Milan, made it clear that he did not approve of this practice, which was unknown in his church. The holy woman limited herself to bringing a basket of fruit and wine, of which she partook very soberly with the women who came with her, leaving the rest for the poor. Augustine remarks in the same passage that some intemperate Christians abused these offerings by drinking too much wine — lest any occasion be given to drunkards to gorge themselves.

Augustine, however, by his preaching and remonstrances did so much good that he entirely uprooted the custom, which had been common throughout the African Church and too generally abused. In his books on the City of God he admits that the practice is neither general nor approved in the Church, and that those who follow it content themselves with offering the food on the tombs of the martyrs, so that through their merits the offerings should be sanctified; after which they take it away and use it for their own nourishment and that of the poor. From two sermons attributed to Augustine it appears that in earlier times this custom had crept into Rome, but did not last long there, and was blamed and condemned.

Now if it were true that the dead could eat in their tombs, and that they had any wish or occasion to eat, as those Tertullian speaks of believed, and as might seem to follow from the custom of bringing fruit and wine to be placed on the graves of martyrs and other Christians, then I think I have good evidence that in certain places they laid meat, wine, and other drink beside the bodies of the dead, whether buried in cemeteries or in churches. I have in our library several clay and glass vessels, and even plates, in which may be seen the small bones of pigs and fowls, all found deep underground in the church of the abbey of Saint-Mansuy near Toul.

It has been pointed out to me that these remains found in the ground were sunk in virgin earth that had never been disturbed, and near certain vessels or urns filled with ashes containing small bones the flames could not consume. And since it is known that Christians did not burn their dead, and that the vessels we are speaking of lie beneath the disturbed earth in which Christian graves are found, it has been inferred, with much probability, that these vessels, and the food and drink buried near them, were intended not for Christians but for pagans.

The pagans at least, then, believed that the dead ate in the other life. There is no doubt the ancient Gauls were persuaded of it; they are often shown on their tombs with bottles in their hands, with baskets and other provisions, or with drinking vessels and goblets. They even carried with them the contracts and bonds for what was owed them, to have it paid in the underworld: the settling of business, even the collection of debts, was carried down to the world below.

Now if they believed that the dead ate in their tombs, that they could come back to earth, visit, console, instruct, or disturb the living, and foretell their approaching death, then the return of vampires is neither impossible nor incredible in the opinion of these ancients.

But since everything said about dead men eating in their graves and out of their graves is fanciful and beyond all likelihood, and the thing is indeed impossible and incredible, whatever the number and quality of those who have believed it or appeared to believe it, I shall always say that the return of vampires is untenable and impossible.






Chapter XII. Continuation of the argument of the Glaneur Hollandais

On examining the account of the deaths of the supposed martyrs of vampirism, I find the symptoms of an epidemic fanaticism; and I see clearly that the impression made on them by fear is the true cause of their being lost.

A girl named Stanoska, they say, daughter of the Haiduk Jovica, went to bed in perfect health and woke in the middle of the night trembling all over and shrieking dreadfully, saying that the son of the Haiduk Millo, dead nine weeks, had nearly strangled her in her sleep. From that moment she fell into a languishing state, and at the end of three days she died.

To anyone with eyes, however little philosophical, must this account alone not show clearly that this supposed vampirism is merely the result of a stricken imagination? Here is a girl who wakes and says someone tried to strangle her, and who nevertheless has not been sucked, since her cries prevented the vampire from making his meal. She was evidently not served so afterwards either, since they certainly did not leave her alone on the following nights; and if the vampire had wanted to molest her, her moans would have warned those who were present. And yet she dies three days later. Her fright and lowness, her sadness and languor, plainly show how strongly her imagination had been struck.

People who have found themselves in cities afflicted by plague know from experience how many lose their lives through fear. As soon as a man finds himself attacked by the slightest illness he imagines he has caught the epidemic disease, and this idea produces so violent a sensation in him that it is almost impossible for the constitution to withstand such an upheaval.

The Chevalier de Maifin assured me, when I was in Paris, that being at Marseille during the contagion there, he had seen a woman die of the fear she felt at a slight illness of her servant, whom she believed had caught the plague. This woman’s daughter was sick and near death. Other people in the same house went to bed, sent for a doctor, and assured him they had the plague. The doctor, when he arrived, examined the servant and the other patients, and none of them had the epidemic disease. He tried to calm their minds and ordered them to get up and live as usual; but his care was useless as far as the mistress of the house was concerned, who died within two days of fright alone.

Consider the second account, of the death of a passive vampire, and you will see the plainest proofs of the terrible effects of fear and prejudice. This man, three days after being buried, appears at night to his son, asks for something to eat, eats, and disappears. The next day the son tells his neighbours what has happened to him. That night the father does not appear; but the following night they find the son dead in his bed.

Who cannot see in these words the surest marks of prepossession and fear? The first time they work on the imagination of the supposed victim of vampirism they do not produce their full effect, but they leave his mind more open to being struck by them again; which duly happens, and produces the effect that naturally follows.

And note carefully that the dead man did not come back on the night of the day the son told his friends about his dream — because in all likelihood they sat up with him, and stopped him giving way to his fear.

I come now to those corpses full of fluid blood, whose beards, hair, and nails had grown again. One may dispute three-quarters of these wonders, and be very obliging in admitting the truth of a few of them. All philosophers know well enough how much the common people, and even certain historians, enlarge on things that appear even slightly extraordinary. Nevertheless it is not impossible to explain the cause of them physically.

Experience teaches us that there are certain kinds of soil that will preserve dead bodies perfectly fresh. The reasons for this have often been explained, without my needing to set them out in detail. At Toulouse there is a vault in a church belonging to some monks where the bodies remain so entirely intact that some, having been there nearly two centuries, still appear alive. They have been arranged upright against the wall and are dressed in the clothes they usually wore. What is very remarkable is that bodies placed on the other side of the same vault become food for worms within two or three days.

As for the growth of nails, hair, and beard, this is often noticed in many corpses. While a great deal of moisture remains in the body, it is not surprising that for a time we see some increase in those parts that do not require a vital spirit.

The fluid blood flowing through the passages of the body seems to present a greater difficulty; but physical reasons can be given for this too. It may well be that the heat of the sun, warming the nitrous and sulphurous particles found in the soils that preserve bodies, and those particles having worked their way into newly buried corpses, causes them to ferment, break up the clotted blood, melt it, make it liquid, and give it the power of flowing gradually through all the channels.

This opinion seems all the more probable for being confirmed by an experiment. If you boil in a glass or earthenware vessel one part of chyle, or milk, mixed with two parts of cream of tartar, the liquid will turn from white to red, because the tartaric salt will have thinned and entirely dissolved the oiliest part of the milk and converted it into a kind of blood. The blood formed in the vessels of the body is a little redder, but it is no thicker. It is therefore not impossible that heat may cause a fermentation producing much the same effects as this experiment. And this will seem easier still if we consider that the juices of the flesh and bones closely resemble chyle, and that the fat and marrow are the oiliest parts of chyle. Now all these particles, in fermenting, must by the rule of the experiment be changed into a kind of blood. So besides the blood that has been broken up and melted, the supposed vampires also discharge the blood that must be formed from the melting of the fat and marrow.






Chapter XIII. An account from the Mercure Galant of 1693 and 1694 concerning ghosts

The public papers of 1693 and 1694 speak of oupires, vampires, or ghosts seen in Poland and above all in Russia. They appear between noon and midnight, and come and suck the blood of living men or animals in such quantity that sometimes it runs from them at the nose and chiefly at the ears, and sometimes the corpse floats in its own blood, oozed out into the coffin.

It is said the vampire has a kind of hunger that makes him eat the linen wrapped around him. This reviving creature, or oupire, comes out of his grave — or else a demon in his likeness — and goes by night to embrace and squeeze his near relations or his friends violently, and sucks their blood until they are weakened and wasted and at last die.

This persecution does not stop at one person; it extends to the last member of the family, unless the course of it is interrupted by cutting off the head or opening the heart of the ghost, whose body is found in the coffin yielding, flexible, swollen, and ruddy, although he may have been dead for some time. A great quantity of blood comes out of his body, which some people mix with flour to make bread; and eating that bread in the ordinary way protects them from being tormented by the spirit, which returns no more.






Chapter XIV. Conjectures of the Glaneur Hollandais, 1733, number IX

The Dutch Gleaner, who is by no means credulous, takes the truth of these facts as certain, having no good reason to dispute them, and reasons about them in a way that shows he thinks little of the matter.

He states that the people among whom vampires are seen are very ignorant and very credulous, so that the apparitions we are speaking of are only the effects of a prejudiced imagination. The whole thing is brought on and made worse by the poor diet of these people, who most of the time eat only bread made of oats, roots, and the bark of trees — food that can only produce coarse blood, much disposed to corruption, which in turn produces dark and unwholesome ideas in the imagination.

He compares the disease to the bite of a mad dog, which passes its venom to the person bitten; so those infected by vampirism communicate this dangerous poison to those they associate with. Hence the sleeplessness, the dreams, and the supposed apparitions of vampires.

He conjectures that this poison is nothing but a worm which feeds on the purest substance of a man, constantly gnaws at his heart, makes the body waste away, and does not leave it even in the depths of the grave. It is certain that the bodies of those who have been poisoned, or who die of contagion, do not stiffen after death, because the blood does not congeal in the veins; on the contrary it thins and bubbles, much as it does in vampires, whose beard, hair, and nails grow, whose skin is rosy, and who appear to have grown fat on account of the blood swelling and abounding everywhere in them.

As for the cry the vampires utter when the stake is driven through the heart, nothing is more natural. The air shut up inside, being expelled with violence, necessarily produces that noise as it passes through the throat. Dead bodies often do as much without being touched at all.

He concludes that only an imagination deranged by melancholy or superstition can suppose that the illness we have been speaking of is produced by the corpses of vampires coming to suck away every last drop of blood in the body.

A little earlier he says that in 1732 vampires were discovered again in Hungary, Moravia, and Turkish Serbia; that the phenomenon is too well attested to be doubted; that several German physicians have written fairly thick volumes on the matter in Latin and German; and that the academies and universities of Germany still ring with the names of Arnold Paole, of Stanoska daughter of Jovica, and of the Haiduk Millo, all famous vampires of the district of Medvegya in Hungary.

Here is a letter written to one of my friends to be passed on to me, on the subject of the Hungarian ghosts. The writer thinks very differently from the Gleaner.

“In reply to the questions of the Abbé dom Calmet concerning vampires, the undersigned has the honour to assure him that nothing is more true or more certain than what he will doubtless have read about it in the depositions and attestations which have been made public and printed in all the gazettes of Europe. But among all the public attestations that have appeared, the Abbé should fix his attention, as on a true and notorious fact, upon that of the deputation from Belgrade, ordered by his late Majesty Charles VI of glorious memory, and carried out by his Serene Highness the late Duke Charles Alexander of Württemberg, then viceroy or governor of the kingdom of Serbia. I cannot at present give the year or the day, for want of papers I do not have by me.

“That prince sent out a deputation from Belgrade, half of military officers and half of civil, with the auditor-general of the kingdom, to go to a village where a famous vampire, dead several years, was making great havoc among his own kin — for note well that it is only within their family and among their own relations that these bloodsuckers delight in destroying our species. This deputation was made up of men well known for their character and even for their learning, of unimpeachable reputation, and there were some scholars among both orders. They were put on oath, and accompanied by a lieutenant of grenadiers of the regiment of Prince Alexander of Württemberg and twenty-four grenadiers of that regiment.

“All the most respectable people, and the duke himself, who was then at Belgrade, joined this deputation in order to be eyewitnesses of the truthful proof about to be made.

“When they arrived they found that within a fortnight the vampire, uncle to five people, nephews and nieces, had already dispatched three of them and one of his own brothers. He had begun on his fifth victim, the beautiful young daughter of his niece, and had already sucked her twice, when a stop was put to this sad business by the following operations.

“They went with the deputed commissioners to a village not far from Belgrade, publicly, at nightfall, and made for the vampire’s grave. The gentleman could not tell me when those who died had been sucked, nor the particulars of the case. The people whose blood had been sucked found themselves in a pitiable state of languor, weakness, and lassitude, so violent is the torment. The man had been buried three years, and they saw on the grave a light like that of a lamp, but not so bright.

“They opened the grave and found there a man as whole and apparently as sound as any of us who were present; his hair, and the hair on his body, his nails, teeth, and eyes as firmly fixed as they now are in ourselves who are alive, and his heart beating.

“Next they proceeded to draw him out of his grave, the body in truth not being flexible, but wanting neither flesh nor bone. Then they pierced his heart with a kind of round pointed iron lance; there came out a whitish fluid matter mixed with blood, the blood predominating over the matter, and all of it without any bad smell. After that they cut off his head with a hatchet, like the ones used in England at executions; and there came out matter and blood like what I have just described, but more abundantly in proportion than what had flowed from the heart.

“And after all this they threw him back into his grave with quicklime to consume him quickly; and from then on his niece, who had been sucked twice, grew better. At the place where these people are sucked a very blue mark forms; the spot the blood is drawn from is not fixed, but sometimes in one place and sometimes another. It is a notorious fact, attested by the most authentic documents, and carried out in the sight of more than 1,300 people, all worthy of belief.

“But I reserve, to satisfy more fully the curiosity of the learned Abbé dom Calmet, the pleasure of setting out at greater length what I have seen with my own eyes on this subject, which I will give to the Chevalier de Saint-Urbain to send to him; only too glad in this, as in everything else, to find an occasion of proving myself with the most perfect veneration and respect his very humble and very obedient servant, L. de Beloz, formerly captain in the regiment of his Serene Highness the late Prince Alexander of Württemberg and his aide-de-camp, and at present first captain of grenadiers in the regiment of Baron Trenck.”






Chapter XV. Another letter on ghosts

So as to leave out nothing that can throw light on this matter, I shall insert here the letter of a very honest man who is well informed about ghosts. It was written to a relation.

“You wish, my dear cousin, to be exactly informed of what happens in Hungary concerning the ghosts that cause the death of so many people in that country. I can write to you knowledgeably about it, for I was in those parts for several years and I am naturally curious. I have heard in my life an endless number of stories, true or supposed to be true, about spirits and sorceries, but out of a thousand I have scarcely believed one. We cannot be too careful on this point without running the risk of being taken in. Nevertheless there are certain facts so well attested that one cannot help believing them.

“As for the ghosts of Hungary, the thing happens like this. A person finds himself attacked by a languor, loses his appetite, grows visibly thinner, and at the end of eight or ten days, sometimes a fortnight, dies, without fever or any other symptom than wasting and a drying up of the blood.

“They say in that country that a ghost has attached itself to the person and is sucking his blood. Of those attacked by this illness, most think they see a white spectre that follows them everywhere as a shadow follows the body.

“When we were quartered among the Wallachians in the Banat of Timișoara, two troopers of the company in which I was cornet died of this illness, and several others who were attacked by it would have died the same way if a corporal of our company had not stopped the trouble by using the remedy the people of the country use in such cases. It is very remarkable, and although it is infallible I have never read it in any ritual. Here it is.

“They choose a boy young enough to be certain he is innocent of any impurity. They put him on a horse that has never been gelded, has never stumbled, and is entirely black. They make him ride about the cemetery and pass over all the graves; and the grave the animal refuses to cross, in spite of repeated blows from a switch given to its rider, is judged to hold a vampire.

“They open this grave, and find in it a corpse as fat and handsome as a man sleeping happily and quietly. They cut the throat of this corpse with a stroke of a spade, and out flows the finest bright red blood in great quantity. One could swear it was a healthy living man whose throat was being cut. That done, they fill in the grave, and we may reckon that the illness will stop and that all those attacked by it will get their strength back by degrees, like people recovering from a long illness who have been greatly wasted. That is precisely what happened to our troopers who had been seized with it.

“I was then in command of the company, my captain and lieutenant being away. I was annoyed that the corporal had made the experiment without me, and I had all the trouble in the world resisting the urge to give him a severe caning — an article that is very cheap in the emperor’s troops. I would have given the world to be present at this operation; but I had to content myself as it was.”

A relative of this same officer wrote to me on 17 October 1746 that his brother, who has served twenty years in Hungary and has looked very carefully into everything said there about ghosts, acknowledges that the people of that country are more credulous and superstitious than other nations, and attribute the illnesses that come upon them to spells. As soon as they suspect a dead person of having sent them an illness, they inform the magistrate, who on the deposition of a few witnesses has the body dug up. They cut off the head with a spade, and if a drop of blood comes from it, they conclude that it is the blood he has sucked from the sick person. But the man who writes to me appears very far from believing what is thought of these things in that country.

At Warsaw, a priest who had ordered a saddler to make him a bridle for his horse died before the bridle was finished. As he was one of those they call vampires in Poland, he came out of his grave dressed as churchmen usually are when buried, took his horse from the stable, mounted it, and rode in the sight of all Warsaw to the saddler’s shop. At first he found only the saddler’s wife, who was frightened and called her husband. He came, and when the priest asked for his bridle he replied, “But you are dead, Father.” To which the priest answered, “I am going to show you I am not,” and struck him so hard that the poor saddler died a few days afterwards; and the priest went back to his grave.

The steward of Count Szymon Łabieński, starost of Poznań, having died, the dowager countess Łabieńska wished out of gratitude for his services to have him buried in the vault of the lords of that family. This was done; and some time afterwards the sexton who looked after the vault noticed that things had been disturbed there, and gave notice of it. It was desired, according to the custom received in Poland, that the steward’s head should be cut off. This was done in the presence of several people, among them Sieur Jouvinski, a Polish officer and tutor to the young Count Szymon Łabieński, who saw that when the sexton took the body out of the tomb to cut off its head, it ground its teeth, and the blood came from it as freely as from a person who has died a violent death — which made the hair of all those present stand on end. And they dipped a white handkerchief in the blood of this corpse and made the whole family drink some of the blood, so that they should not be tormented.






Chapter XVI. Supposed traces of vampirism in antiquity

Some learned men have thought they discovered traces of vampirism in the remotest antiquity; but nothing they cite comes near what is reported of vampires. The lamiae, the striges, the sorcerers accused of sucking the blood of living people and so causing their death, the magicians said to kill newborn children by charms and malignant spells — these are nothing like what we mean by the name of vampire, even if we granted that lamiae and striges ever really existed, which I do not believe can ever be properly proved.

I admit that these terms are found in the versions of Holy Scripture. Isaiah, describing the state Babylon will be reduced to after her ruin, says she will become the dwelling of satyrs, lamiae, and striges — in Hebrew, lilith. This last word, according to the Hebrews, means the same thing the Greeks express by strix and lamia: sorceresses or witches who try to kill newborn children. Hence the Jewish custom of writing in the four corners of the room of a woman who has just given birth, “Adam, Eve, begone from here, Lilith.”

The ancient Greeks knew these dangerous sorceresses by the name of lamiae, and believed they devoured children or sucked all their blood until they died. Horace warns the poet not to have a lamia drag a living child out of her belly in front of the audience.

The Septuagint translates the Hebrew lilith in Isaiah as lamia. Euripides and the scholiast on Aristophanes also mention it as a deadly monster and enemy of mortals. Ovid, speaking of the striges, describes them as dangerous birds that fly by night and look for infants to devour and feed on their blood: they are said to tear at the suckling’s flesh with their beaks, and their throats are full of the blood they drink; their name is striges.

These prejudices had taken such deep root in the minds of barbarous peoples that they put to death those suspected of being striges, or witches, and of eating people alive. Charlemagne, in the Capitularies he drew up for his new Saxon subjects, condemned to death anyone who should believe that a man or a woman was a witch and ate living men. He condemned in the same way those who should burn such a person, or give their flesh to be eaten, or eat of it themselves. The text runs: If anyone, deceived by the devil, believes after the manner of the pagans that any man or woman is a witch and eats men, and on that account burns the person, or gives their flesh to others to eat, or eats it himself, let him be punished with a capital sentence.

Here it may be remarked, first, that they believed there were people who ate men alive; that they killed and burned them; and that sometimes their flesh was eaten — as we have seen that in Russia they eat bread kneaded with the blood of vampires; and that formerly their corpses were exposed to wild beasts, as is still done in countries where these ghosts are found, after they have been impaled or beheaded.

The laws of the Lombards likewise forbid that another person’s servant should be put to death as a witch, strix, or masca. This last word, from which our mask comes, has the same meaning as the Latin larva: a spirit, a phantom, a spectre.

We may count among ghosts the one spoken of in the Chronicle of Sigebert under the year 858.

Theodore Gaza had a small farm in Campania which he had worked by a labourer. While the man was busy digging he uncovered a round vessel containing the ashes of a dead man; and immediately a spectre appeared to him and commanded him to put the vessel back in the ground with what it held, or else he would kill his eldest son. The labourer paid no attention to these threats, and within a few days his eldest son was found dead in his bed. A little later the same spectre appeared again, repeating the same order and threatening to kill his second son. The labourer reported all this to his master, Theodore Gaza, who came himself to the farm and had everything put back in its place. This spectre was apparently a demon, or the spirit of a pagan buried in that spot.

Michael Glycas relates that the emperor Basil, having lost his beloved son, obtained by means of a black monk of Santabaren the power to see him, though he had died a little while before. He saw him, and held him in his arms a good while, until he vanished away in his embrace. So it was only a phantom appearing in his son’s form.

In the diocese of Mainz that same year there was a spirit that made itself known first of all by throwing stones and striking the walls of a house as if with heavy mallet blows; then by talking, and revealing unknown things — who had committed certain thefts, and other matters fit to spread discord among the neighbours. At last it turned its fury on one man in particular, whom it liked to persecute and make hateful to the whole neighbourhood, proclaiming that he was the one who drew down the anger of God on the village. It pursued him everywhere without giving him a moment’s peace. It burned all the harvest he had gathered into his house and set fire to every place he went into.

The priests exorcised, said their prayers, and sprinkled holy water. The spirit threw stones at them and wounded several people. After the priests had withdrawn, they heard it complaining and saying that it had hidden itself under the hood of a priest, whom it named and accused of having seduced the daughter of a local lawyer. It kept up these troublesome hauntings for three years, and did not leave off until it had burned every house in the village.

Here follows an instance connected with what is related of the Hungarian ghosts who come to announce the death of their close relations. Evodius, bishop of Uzalis in Africa, wrote to Augustine in 415 that a young man he had with him as a copyist or secretary, who led a life of rare innocence and purity, had just died at the age of twenty-two. A virtuous widow saw in a dream a certain deacon who, with other servants of God of both sexes, was decorating a palace that seemed to shine as if made of silver. She asked who they were preparing it for, and they told her it was for a young man who had died the day before. She then saw in the same palace an old man dressed in white, who ordered two people to take this young man out of his tomb and lead him to heaven.

In the same house where the young man died, an elderly man, half asleep, saw a figure carrying a branch of laurel with something written on it.

Three days after the young man’s death, his father, a priest named Armenius, had retired to a monastery to console himself in the company of the holy old bishop Theasius. The dead son appeared to a monk of that monastery and told him God had received him among the blessed, and had sent him to fetch his father. And in fact four days later the father developed a slight fever, so slight that the physician assured him there was nothing to fear. He nevertheless took to his bed; and at that moment, while still speaking, he died.

It was not of fright that he died, for it does not appear he knew anything of what the monk had seen in his dream.

The same bishop Evodius relates that several people had been seen after their death coming and going about their houses as in their lifetime, by night or even in broad day. “They say also,” Evodius adds, “that in places where bodies are buried, and especially in churches, a noise is often heard at a certain hour of the night like people praying aloud. I remember,” he goes on, “having heard it said by several people, among them a holy priest who witnessed these apparitions, that they had seen a great number of these spirits coming out of the baptistery with shining bodies of light, and had afterwards heard them praying in the middle of the church.” Evodius says further that Profuturus, Privatus, and Servitus, who had lived very piously in the monastery, had spoken with him since their death, and that what they told him came to pass.

Augustine, after reporting what Evodius said, acknowledges that a great distinction must be made between true and false visions, and says he wishes he had some sure means of telling them apart justly.

But who will give us the knowledge needed for a discernment so difficult and yet so necessary, when we do not even have certain and demonstrative marks by which to distinguish infallibly between true and false miracles, or to tell the works of the Almighty from the illusions of the angel of darkness?






Chapter XVII. Ghosts in the northern countries

Thomas Bartholin the younger, in his treatise on the causes of the contempt of death felt by the ancient Danes while still heathen, remarks that a certain Hord, an Icelander, saw spectres with his bodily eyes, fought them, and resisted them. Those people thoroughly believed that the spirits of the dead came back with their bodies, which they afterwards abandoned, returning to their graves.

Bartholin relates in particular that a man named Asmund, son of Alf, having had himself buried alive in the same tomb as his friend Asvid, with provisions brought in to him, was taken out of it some time later covered in blood, as a result of a fight he had been forced to keep up against Asvid, who had haunted him and cruelly assaulted him.

He then reports what the poets teach about calling up spirits by the power of magic, and their return into bodies that are undecayed although long dead. He shows that the Jews believed the same thing — that souls came back from time to time to revisit their dead bodies during the first year after death. He demonstrates that the ancient northern nations were persuaded that people recently dead often made a bodily appearance, and he gives some examples. He adds that they attacked these dangerous spectres, which haunted and ill-treated everyone with fields near their tombs; that they cut off the head of a man named Grettir, who also returned to earth; and that at other times they drove a stake through the body and so pinned it to the ground. The verse he quotes runs: Then with iron I cut off his head, and pierced the guilty body through with a stake.

Formerly they took the body from the tomb and reduced it to ashes; they did this to a spectre named Gard, whom they believed the author of all the deadly apparitions that had occurred during the winter.






Chapter XVIII. Ghosts in England

William of Malmesbury says that in England they believed the wicked came back to earth after their death, brought back in their own bodies by the devil, who governed them and made them act: the corpse of a worthless man runs about after death at a demon’s prompting.

William of Newburgh, who flourished after the middle of the twelfth century, relates that in his own time a man was seen in England, in Buckinghamshire, who appeared bodily as when alive, on three successive nights, to his wife, and afterwards to his nearest relations. They defended themselves from his frightening visits only by keeping watch and making a noise when they saw him coming. He even showed himself to a few people in the daytime.

At this the bishop of Lincoln assembled his council, who told him that similar things had often happened in England, and that the only known remedy against this evil was to burn the ghost’s body. The bishop was against this opinion, which struck him as cruel. Instead he first wrote out a schedule of absolution, which was placed on the body of the dead man — found in the same state as if he had been buried that very day — and from that time nothing more was heard of him.

The author of this account adds that apparitions of this kind would seem incredible if several instances had not occurred in his own time, and if he did not know several people who believed in them.

The same William of Newburgh says in the following chapter that a man buried at Berwick came out of his grave every night and caused great disorder throughout the neighbourhood. It was even said that he had boasted he would not stop disturbing the living until they had reduced him to ashes.

So they picked ten bold and vigorous young men, who took him out of the ground, cut his body to pieces, and laid it on a pyre to be burned to ashes. But beforehand, one of them having said that he could not be consumed by fire until they had torn out his heart, his side was pierced with a stake, and when they had taken the heart out through the opening they set fire to the pyre. He was consumed by the flames and appeared no more.

The pagans also believed that the bodies of the dead had no rest, and were not safe from magical summonings, so long as they remained unconsumed by fire or undecayed underground. So an enchantress in Lucan says to a spirit she calls up: I will burn your limbs in such a tomb, with such woods and with a Stygian spell, that no summoned shade will ever again hear the magicians.






Chapter XIX. Ghosts in Peru

The case we are about to relate happened in Peru. A girl named Catherine died at the age of sixteen an unhappy death, having been guilty of several sacrilegious acts. Her body immediately after her death was so putrid that they were obliged to put it outside the house in the open air, to escape the bad smell coming off it.

At the same time they heard what sounded like dogs howling; and a horse which had until then been very gentle began to rear, prance, strike the ground with its feet, and break its bonds. A young man in bed was pulled violently out of it by the arm; a servant girl received a kick on the shoulder, the marks of which she bore for several days. All this happened before Catherine’s body was buried.

Some time afterwards several inhabitants of the place saw a great quantity of tiles and bricks thrown down with a great noise in the house where she died. The servant of the house was dragged about by the foot, without anyone appearing to touch her, in the presence of her mistress and ten or twelve other women.

The same servant, going into a room to fetch some clothes, saw Catherine rise up to seize an earthen pot. The girl ran away at once, but the spectre took the vessel, dashed it against the wall, and broke it into a thousand pieces. The mistress, who came running at the noise, saw a quantity of bricks being thrown against the wall. The next day an image of the crucifix fixed to the wall was suddenly torn from its place in front of them all and broken into three pieces.






Chapter XX. Ghosts in Lapland

Traces of these ghosts are still found in Lapland, where it is said they see a great number of spectres, who appear among the people, speak to them, and eat with them, without their being able to get rid of them. And since they are persuaded that these are the shades of their relations disturbing them, they have no more effective means of guarding against their intrusions than to bury the bodies of their nearest relatives under the hearthstone — apparently so that they may be consumed the sooner.

In general they believe that the spirits which come out of bodies are usually malevolent until they have entered other bodies. They pay a certain respect to the spectres or demons they believe roam about rocks, mountains, lakes, and rivers, much as the Romans once paid honour to the fauns, the gods of the woods, the nymphs, and the tritons.

Andrea Alciato says he was consulted about certain women whom the Inquisition had burned as witches for having caused the deaths of some children by their spells, and for having threatened the mothers of other children to kill those too; and in fact those children did die the following night of disorders unknown to the physicians. Here again we see those striges, or witches, who delight in destroying children.

But all this bears only very indirectly on our subject. The vampires we are discussing are very different from all those just mentioned.






Chapter XXI. The reappearance of a man dead some months

Peter the Venerable, abbot of Cluny, relates a conversation he had, in the presence of the bishops of Oloron and of Osma in Spain and of several monks, with an old monk named Pierre d’Engelbert. This man, after a long life of high repute for courage and honour, had withdrawn from the world after his wife’s death and entered the order of Cluny.

Peter the Venerable having come to see him, Pierre d’Engelbert told him that one night, lying in bed wide awake, with the moon shining very brightly, he saw in his room a man named Sancho, whom he had several years before sent at his own expense to help Alfonso, king of Aragon, who was then making war on Castile. Sancho had come back safe and sound from that campaign, but some time later fell ill and died in his house.

Four months after his death, Sancho showed himself to Pierre d’Engelbert. He was naked, except for a rag round him for decency. He began to uncover the burning wood, as if to warm himself, or to make himself more visible.

Pierre asked who he was. “I am,” he replied in a broken, hoarse voice, “Sancho, your servant.”

“And what have you come here for?”

“I am going into Castile,” he said, “with a number of others, to expiate the harm we did during the last war, on the very spot where it was done. For my own part I plundered the ornaments of a church, and for that I am condemned to make this journey. You can help me greatly by your good works; and my lady your wife, who still owes me eight sous of my wages, would oblige me infinitely if she would give them to the poor in my name.”

Pierre then asked him for news of a friend of his, one Pierre de Fais, who had died a short time before. Sancho told him he was saved.

“And Bernier, our fellow townsman, what has become of him?”

“He is damned,” he said, “for having performed his office as judge badly, and for having harassed and robbed the widow and the innocent.”

Pierre added, “Could you give me any news of Alfonso, king of Aragon, who died a few years ago?”

Then another spectre, which Pierre had not seen before and which he now made out distinctly by the moonlight, sitting in the window recess, said to him: “Do not ask him for news of King Alfonso; he has not been with us long enough to know anything about him. I, who have been dead five years, can tell you about him. Alfonso was with us for a time, but the monks of Cluny got him out of it. I do not know where he is now.” Then, turning to his companion Sancho: “Come, let us follow the others; it is time to go.” Sancho repeated his entreaties to Pierre, his master, and went out of the house.

Pierre woke his wife, who was lying beside him and had neither seen nor heard anything of all this, and asked her: “Do you owe anything to Sancho, that servant of ours who died a little while ago?” She answered, “I still owe him eight sous.” At this Pierre no longer doubted the truth of what Sancho had told him. He gave the eight sous to the poor, adding a large sum of his own, and had masses and prayers said for the dead man’s soul. Pierre was then living in the world and married; but when he told this to Peter the Venerable, he was a monk of Cluny.

Augustine relates that Sulla, on arriving at Tarentum, offered sacrifices there to the gods — that is to say, to demons; and having noticed on the upper part of the victim’s liver a kind of golden crown, the soothsayer assured him this crown was the sign of a certain victory, and told him to eat that liver alone, the one on which he had seen the crown.

At almost the same moment a servant of Lucius Pontius came to him and said, “Sulla, I come from the goddess Bellona. The victory is yours; and as proof of my prediction, I tell you that before long the Capitol will be burned to ashes.” At the same time the man left the camp in great haste, and the next day came back in still greater haste and declared that the Capitol had burned — which was found to be true.

Augustine had no doubt that the demon who had made the golden crown appear on the victim’s liver had inspired this diviner, and that the same evil spirit, having foreseen the burning of the Capitol, announced it after the event through the same man.

The same holy doctor relates, after Julius Obsequens in his Book of Prodigies, that in the open country of Campania, where the Roman armies would later fight so bitterly during the civil war, loud noises like soldiers fighting were first heard; and afterwards several people declared they had seen for some days two armies joining battle, after which they noticed in the same place what looked like traces of the combatants and the marks of horses’ hooves, as if a battle had really taken place there. Augustine has no doubt this was all the work of the devil, who wanted to harden men against the horrors of civil war by making them believe that since their gods were at war among themselves, mankind need be no more moderate, nor more troubled by the evils that war brings.

The abbot of Ursberg in his Chronicle, under the year 1123, says that in the territory of Worms a multitude of armed men on foot and on horseback were seen for many days, coming and going with a great noise, like people on their way to a solemn assembly. Every day they marched about noon to a mountain that seemed to be their meeting place. Someone in the neighbourhood, bolder than the rest, having armed himself with the sign of the cross, approached one of these armed men and conjured him in God’s name to declare the meaning of this army and its purpose.

The soldier, or phantom, replied: “We are not what you imagine. We are neither empty phantoms nor real soldiers; we are the spirits of those killed on this spot long ago. The arms and horses you see are the instruments of our punishment, as they were of our sins. We are all on fire, though you can see nothing about us that appears alight.” It is said they noticed in this company Count Emico, who had been killed a few years before, and who declared he might be got out of that state by alms and prayers.

Trithemius, in his Annals of Hirsau under the year 1013, states that in broad daylight on a certain day an army of cavalry and infantry was seen coming down from a mountain and drawing up on a nearby plain. They were spoken to and conjured to answer, and they declared themselves to be the spirits of men killed with arms in their hands on that same spot a few years before.

The same Trithemius relates elsewhere the apparition of the count of Sponheim, dead a little while before, who appeared in the fields with his pack of hounds. The count spoke to his curé and asked for his prayers.

Wibert, archdeacon of the church of Toul and a contemporary biographer of the holy Pope Leo IX, who died in 1059, relates that some years before the pope’s death an enormous multitude of people dressed in white was seen passing the town of Narni, coming from the east. This host filed past from morning until three in the afternoon, but towards evening it noticeably thinned. At the sight of it the whole population of Narni climbed onto the walls, fearing they might be enemy troops, and watched them go by with extreme astonishment.

One townsman, bolder than the rest, went outside the town, and having spotted a man he knew in the crowd, called him by name and asked the meaning of this multitude of travellers. He replied: “We are spirits who, not having yet expiated all our sins and not being pure enough to enter the kingdom of heaven, are going to holy places in a spirit of repentance. We have just come from visiting the tomb of St Martin, and we are going straight on to Notre-Dame de Farfa.” The man was so frightened by this vision that he was ill for a twelvemonth; and it was he who told the story to Pope Leo IX. The whole town of Narni witnessed this procession, which took place in broad daylight.

On the night before the battle fought in Egypt between Mark Antony and Caesar, while the whole city of Alexandria was in extreme anxiety awaiting the action, there appeared in the city what looked like a multitude of people shouting and howling like revellers, and a confused sound of instruments was heard in honour of Bacchus, as Mark Antony had been accustomed to celebrate such festivals. This crowd, after running through most of the town, went out by the gate leading towards the enemy, and disappeared.

That is everything that has come to my knowledge concerning the vampires and ghosts of Hungary, Moravia, Silesia, and Poland, and the other ghosts of France and Germany. I shall give my opinion afterwards on the reality of these revived and resuscitated beings and the other circumstances attending them. What follows is another species, no less remarkable: the excommunicated, who leave the church and their graves with their bodies, and do not go back in until after the sacrifice is finished.






Chapter XXII. Excommunicated persons who go out of churches

Gregory the Great relates that Benedict having threatened to excommunicate two nuns, the nuns died in that state. Some time afterwards their nurse saw them leave the church as soon as the deacon called out, “Let all those who do not receive communion withdraw.” The nurse having told Benedict of this, the saint sent an offering, a loaf, to be offered for them as a token of reconciliation; and from that time the two nuns stayed quietly in their graves.

Augustine says that the names of the martyrs were recited in the diptychs not in order to pray for them, and the names of dead consecrated virgins in order to pray for them: ecclesiastical authority bears the clearest witness to this, for the faithful know at what point in the service the martyrs and the departed holy women are named at the sacrament of the altar. It was perhaps at that moment, when they were named at the altar, that these nuns left the church. But Gregory says expressly that it was when the deacon called aloud for those not receiving communion to withdraw.

The same Gregory relates that a young monk of Benedict’s, having left the monastery without leave and without receiving the abbot’s blessing, died in his disobedience and was buried in consecrated ground. The next day his body was found out of the grave. His relations informed Benedict, who gave them a consecrated wafer and told them to lay it with proper reverence on the young man’s breast. It was done, and the earth no longer cast him out of her bosom.

This practice, or rather this abuse, of putting the consecrated host in the grave with the dead is very singular; but antiquity was not unaware of it. The author of the Life of Basil the Great, published under the name of Amphilochius, says that the saint set aside a third part of a consecrated wafer to be buried with him; he received it and died with it still in his mouth. But some councils had already condemned this practice, and others have since forbidden it as contrary to the institution of Jesus Christ.

Still, in a few places they did not omit to put consecrated wafers in the tombs of certain people remarkable for their sanctity — as in the tomb of St Otmar, abbot of St Gall, where several round wafers were found under his head, which were confidently believed to be the host.

In the Life of St Cuthbert, bishop of Lindisfarne, we read that a number of consecrated wafers were found on his breast. Amalarius cites Bede to the effect that a holy wafer was placed on the saint’s breast before he was buried. This detail is not in Bede’s History but in the second Life of Cuthbert. Amalarius remarks that the custom doubtless comes from the Church of Rome, which had passed it on to the English; and Father Ménard maintains that it is not this practice which the councils condemned, but that of giving communion to the dead by putting the host into their mouths. However that may be, we know that Cardinal Humbert, in his reply to the patriarch Michael Cerularius, reproves the Greeks for burying the host when any remained after the communion of the faithful.






Chapter XXIII. Some further instances of excommunicated persons cast out of consecrated ground

History gives us several other examples of the bodies of excommunicated persons being cast out of consecrated ground.

In the life of St Godehard, bishop of Hildesheim, it is related that the saint having excommunicated certain people for their rebellion and their sins, they nevertheless went on entering the church and staying there in spite of the saint’s prohibition — while the dead, who had been buried there years before and laid there without their sentence of excommunication being lifted, obeyed him, rose from their tombs, and left the church.

After mass the saint turned to these rebels and reproached them for their hardness of heart, telling them that these dead people would rise against them on the day of judgment. At the same time, going out of the church, he gave absolution to the excommunicated dead and allowed them to go back in and rest in their graves as before. The Life of St Godehard was written by one of his disciples, a canon of his cathedral.

At the second council held at Limoges in 1031, at which a great many bishops, abbots, priests, and deacons were present, they cited the instances just quoted from St Benedict, to show the respect in which sentences of excommunication pronounced by ecclesiastical superiors were held. Then the bishop of Cahors, who was present, related something that had happened to him a short time before.

“A knight of my diocese having been killed while excommunicate, I would not agree to the prayers of his friends, who begged me to grant him absolution; I wanted to make an example of him, to inspire fear in others. But he was buried by soldiers or gentlemen without my permission and without any priests present, in a church dedicated to St Peter.

“The next morning his body was found out of the ground and thrown naked some distance away, his grave remaining intact and without any sign of having been touched. The soldiers who had buried him, opening the grave, found in it only the linen he had been wrapped in. They buried him again and covered him with an enormous quantity of earth and stones. The next day they found the body outside the tomb, without any sign that anyone had worked at it. The same thing happened five times. At last they buried him as best they could, at a distance from the cemetery, in unconsecrated ground — which filled the neighbouring lords with such terror that they all came to me to make their peace. That is a fact furnished with everything that can make it beyond dispute.”






Chapter XXIV. An excommunicated martyr cast out of the earth

We read in the Greek menaia, under 15 October, that a monk of the desert of Scetis, having been excommunicated for some act of disobedience by the man in charge of his conduct, left the desert and went to Alexandria, where he was arrested by the governor of the city, stripped of his monastic habit, and pressed hard to sacrifice to false gods. The solitary resisted nobly and was tormented in various ways, until at last they cut off his head and threw his body outside the city to be eaten by dogs.

The Christians took it away by night, and having embalmed it and wrapped it in fine linen, buried it in the church as a martyr, in a place of honour. But during the holy sacrifice, when the deacon called out as usual for the catechumens and those not receiving communion to withdraw, they suddenly saw the martyr’s tomb open of itself, and his body withdraw into the porch of the church; after the mass it returned to the grave.

A devout person, having prayed for three days, learned by the voice of an angel that this monk had incurred excommunication for disobeying his superior, and that he would remain bound until that same superior gave him absolution. So they went straight to the desert and brought the holy old man, who had the martyr’s coffin opened and absolved him; after which he stayed at peace in his tomb.

This case strikes me as rather suspect.

First, at the period when the desert of Scetis was populated with solitaries, there were no longer any persecutors at Alexandria. Nobody was troubled there either for professing Christianity or for being a monk; if anything, the persecution would have gone the other way, against idolaters and pagans. The Christian religion was by then dominant and respected throughout Egypt, and above all in Alexandria.

Second, the monks of Scetis were hermits rather than members of a community, and a monk there had no authority to excommunicate his brother.

Third, it does not appear that the monk in question had deserved excommunication — at least not major excommunication, which deprives the faithful of entry to the church and of the holy mysteries. The Greek text says simply that he obeyed his spiritual father for a time, but afterwards fell into disobedience, left the old man’s charge without any legitimate reason, and went off to Alexandria. All of which would doubtless deserve even major excommunication if the monk had abandoned his profession and left the monastery to live as a layman; but at that period monks were not bound, as they are now, by vows of stability and obedience to regular superiors who had the right to excommunicate them with major excommunication. We shall come back to this later.






Chapter XXV. A man cast out of the church for refusing to pay tithes

John Brompton, abbot of Jervaulx in England, says that we may read in very old histories that St Augustine, the apostle of England, wishing to persuade a gentleman to pay his tithes, God permitted that when the saint said before all the people, before the beginning of mass, that no excommunicated person should be present at the holy sacrifice, they saw a man who had been buried for a hundred and fifty years leave the church.

After mass, Augustine, preceded by the cross, went out to ask this dead man why he had left. The dead man replied that it was because he had died excommunicate. The saint asked where the grave was of the priest who had pronounced the sentence against him. They went there; Augustine commanded him to rise; he came back to life and admitted that he had excommunicated the man for his crimes, and particularly for his obstinacy in refusing to pay tithes. Then, by Augustine’s order, he gave him absolution, and the dead man went back to his tomb. The priest begged the saint to let him return to his own grave as well, which was granted.

This story seems to me still more suspect than the last one. In the time of Augustine, the apostle of England, there was as yet no obligation to pay tithes on pain of excommunication — still less a hundred and fifty years before that, and above all in England.






Chapter XXVI. Instances of people who have shown signs of life after death, and who have drawn back out of respect to make room for others more worthy than themselves

Tertullian relates an instance he witnessed himself. A woman who belonged to the church, having been given to it as a slave, died in the prime of life after being married once and only for a short time, and was brought into the church. Before she was put in the ground, as the priest was offering the sacrifice and raising his hands in prayer, this woman, whose hands were laid at her sides, raised them at the same moment and put them together as if in supplication; then, when the peace was given, she returned them to their former position.

Tertullian adds that another body, dead and buried in a cemetery, moved aside to make room for another corpse that was about to be buried next to it. He relates these instances as a sequel to what Plato and Democritus said, that souls remain for a time near the dead bodies they inhabited, sometimes preserving them from corruption and often making their hair, beard, and nails grow in the grave. Tertullian does not accept their opinion, and refutes it fairly well; but he admits that the instances I have just given are favourable enough to that view, which is also that of the Hebrews, as we have seen.

It is said that after the death of the famous Abelard, who was buried at the monastery of the Paraclete, the abbess Heloise, his wife, having also died and asked to be buried in the same grave, Abelard at her approach stretched out his arms and received her to his breast: he raised his arms and received her, and embracing her, drew his arms close. This circumstance is certainly neither proved nor probable; the chronicle it comes from had probably picked it up from popular rumour.

The author of the Life of St John the Almsgiver, written immediately after his death by Leontius, bishop of Neapolis in Cyprus, relates that when John died at Amathus on the same island, his body was placed between those of two bishops, who drew back respectfully on either side to make room for him in the sight of everyone present — not one man, nor ten, nor a hundred saw it, but the whole crowd that gathered for his burial, says the author. Symeon Metaphrastes, who had read the saint’s life in Greek, repeats the same story.

Evagrius Scholasticus says that a holy hermit named Thomas, nicknamed Salus because he feigned madness, having died in the hospital of Daphne near Antioch, was buried in the strangers’ cemetery; but every day he was found out of the ground at a distance from the other bodies, which he seemed to be avoiding. The people of the place informed Ephraim, bishop of Antioch, who had him carried solemnly into the city and honourably buried in the cemetery there; and from that time the people of Antioch keep the feast of his translation.

John Moschus reports the same story, except that he says it was some women buried near Thomas Salus who left their graves out of respect for the saint.

The Hebrews believe, absurdly, that Jews buried outside Judea will roll underground on the last day to reach the Promised Land, since they cannot come back to life anywhere but in Judea.

The Persians also recognize a transporting angel whose task it is to assign dead bodies the place and rank their merits deserve: if a worthy man is buried in an unbelieving country, the transporting angel leads him underground to a spot near one of the faithful, while he throws into the sewer the body of any unbeliever buried in holy ground. Other Muslims have the same notion; they believe the transporting angel placed the body of Noah, and afterwards that of Ali, in the grave of Adam. I report these fanciful ideas only to show how absurd they are. As for the other stories in this chapter, they should not be accepted without examination, for they need confirmation.






Chapter XXVII. People who make a pilgrimage after their death

A student of the town of Saint-Pons near Narbonne, having died excommunicate, appeared to one of his friends and begged him to go to the city of Rodez and ask the bishop to grant him absolution. The friend set off in snowy weather; the spirit, who went with him without being seen, showed him the road and cleared away the snow. On reaching Rodez he asked for and obtained the required absolution for his friend, whereupon the spirit led him back to Saint-Pons, thanked him for the service, and took his leave, promising to show his gratitude.

Here follows a letter written to me on 5 April 1745, which bears somewhat on what we have just seen.

“Something has happened here within the last few days, relating to your dissertation on ghosts, which I think I ought to tell you about. A man of Letrage, a village a few miles from Remiremont, lost his wife at the beginning of last February, and remarried the week before Lent. At eleven in the evening of his wedding day his first wife appeared and spoke to his new wife; the upshot of the conversation was to require the bride to perform seven pilgrimages for the dead woman. From that day on, always at the same hour, the dead woman appeared and spoke, in the presence of the parish priest and several other people.

“On 15 March, at the moment the bride was getting ready to set out for Saint-Nicolas, she had a visit from the dead woman, who told her to make haste and not to be alarmed at any pain or trouble she might suffer on the journey.

“This woman set off with her husband and her brother and sister-in-law, not expecting the dead wife to be of the party; but she never left them until they reached the door of the church of Saint-Nicolas. When these good people had got within two leagues of Saint-Nicolas, they had to stop at a little inn called the Barracks. There the wife found herself so ill that the two men had to carry her to the town of Saint-Nicolas. The moment she was under the church porch she walked easily and felt no more pain.

“This has been reported to me by the sacristan and the four people concerned. The last thing the dead woman said to the bride was that she would neither speak to her nor appear to her again until half the pilgrimages were completed. The simple and natural way these good people told us the story makes me believe it is true.”

It is not said that this young woman had incurred excommunication; but apparently she was bound by some vow or promise she had made to perform these pilgrimages, which she then imposed on the young wife who succeeded her. And note that she did not enter the church of Saint-Nicolas; she only accompanied the pilgrims as far as the door.

We may add here the case of that crowd of pilgrims who in the time of Pope Leo IX passed below the walls of Narni, as I related earlier, and who were working out their purgatory by going from pilgrimage to pilgrimage.






Chapter XXVIII. Argument concerning the excommunicated who leave churches

Everything we have just reported about the bodies of excommunicated persons leaving their tombs during mass and going back into them after the service deserves particular attention.

It seems that something which took place before the eyes of a whole population in broad daylight, and in the middle of the most awesome mysteries, can be neither denied nor disputed. Nevertheless it may be asked: how did these bodies come out? Were they whole, or decayed? Naked, or dressed in their own clothes, or in the linen and bandages they had been wrapped in? And where did they go?

The cause of their coming out is clearly stated: it was major excommunication. That penalty is decreed only for mortal sin. These people had therefore died in a state of deadly sin, and were consequently condemned and in hell. For if only a minor excommunication were in question, why should they leave the church after death with such terrible and extraordinary circumstances, since that kind of ecclesiastical censure does not absolutely deprive anyone of communion with the faithful or of entrance to the church?

If it is said that the crime was remitted but not the penalty of excommunication, and that these people remained shut out from the communion of the Church until absolution was given by the ecclesiastical judge, then we must ask whether a dead man can be absolved and restored to the communion of the Church without unmistakable proofs of his repentance and conversion before death.

Moreover the people cited as instances do not appear to have been released from their guilt, as might be supposed. The texts we have quoted note clearly enough that they died in their guilt and their sins; and what Gregory the Great says in the passage of his Dialogues quoted there, replying to his interlocutor Peter, assumes that these nuns had died without doing penance.

Besides, it is a settled rule of the Church that we cannot communicate with a dead man with whom we had no communion during his lifetime. With those with whom we did not communicate while they lived, we cannot communicate when they are dead, says Pope Leo. At any rate it is allowed that an excommunicated person who has given signs of sincere repentance, even if there was no time for him to confess, may be reconciled to the Church and receive ecclesiastical burial after death. But in general, before receiving absolution from sin, they must have been absolved from the censures and the excommunication, if any had been incurred: absolution from excommunication must precede absolution from sins; for as long as a man is excommunicate, he cannot receive any sacrament of the Church, says Thomas Aquinas.

Following that ruling, it would have been necessary to absolve these people from their excommunication before they could receive absolution from the guilt of their sins. Here, on the contrary, they are supposed to be absolved from their sins as to guilt, in order to be able to receive absolution from the censures of the Church.

I do not see how these difficulties can be resolved.

First, how can you absolve the dead? Second, how can you absolve a man from excommunication before he has received absolution from sin? Third, how can he be absolved without asking for absolution, or without any sign that he has asked for it? Fourth, how can people be absolved who died in mortal sin and without doing penance? Fifth, why do these excommunicated persons go back to their tombs after mass? Sixth, if they dared not stay in the church during mass, where were they?

It seems certain that the nuns and the young monk Gregory speaks of died in their sins and without receiving absolution from them. Benedict was probably not a priest, and had not absolved them as to their guilt.

It may be said that the excommunication Gregory speaks of was not major, in which case the holy abbot could absolve them; but would this minor, regular excommunication deserve that they should leave the church in so miraculous and public a way? The people excommunicated by St Godehard, and the gentleman mentioned at the Council of Limoges in 1031, had died impenitent and under sentence of excommunication, and consequently in mortal sin — and yet they are granted peace and absolution after death, at the simple request of their friends.

The young solitary spoken of in the Greek acts of the saints, who having left his cell through incontinence and disobedience had incurred excommunication, could he receive the crown of martyrdom in that state? And if he received it, was he not thereby reconciled to the Church? Did he not wash away his fault with his blood? And if his excommunication was only regular and minor, would he deserve after his martyrdom to be shut out from the presence of the holy mysteries?

I see no other way of explaining these facts, if they are as they are related, than by saying that the story has not preserved the circumstances that might have justified the absolution of these people; and we must presume that the saints, and above all the bishops who absolved them, knew the rules of the Church and did nothing in the matter but what was right and in conformity with the canons.

But it follows from all we have just said that as the bodies of the wicked withdraw from the company of the holy out of a principle of reverence and a sense of their own unworthiness, so also the bodies of the holy separate themselves from the wicked, from the opposite motive: so as not to appear to have any connection with them even after death, or to approve of their bad lives. In short, if what has just been related is true, the righteous and the saints show deference to one another and honour one another even in the other world; which is probable enough.

We are now about to see some instances which make the uncorrupted state of a just man’s body doubtful and uncertain as a proof of sanctity, since it is maintained that the bodies of the excommunicated do not rot in the earth until the sentence pronounced against them has been lifted.






Chapter XXIX. Do the excommunicated rot in the ground?

It is a very old opinion that the bodies of the excommunicated do not decay. It appears in the Life of St Libentius, archbishop of Bremen, who died on 4 January 1013. That holy prelate having excommunicated some pirates, one of them died and was buried in Norway; and at the end of seventy years his body was found whole and undecayed, nor did it fall to dust until after absolution had been received from Archbishop Alvaridius.

The modern Greeks, in order to justify their schism and to prove that the gift of miracles and the power of binding and loosing subsist in their church even more visibly and certainly than in the Latin and Roman church, maintain that among themselves the bodies of the excommunicated do not decay, but swell up extraordinarily like drums, and can neither be corrupted nor reduced to ashes until they have received absolution from their bishops or priests. They relate various instances of such bodies found uncorrupted in their graves, which are then reduced to ashes as soon as the excommunication is lifted.

They do not deny, however, that the uncorrupted state of a body is sometimes a mark of sanctity; but they require that a body preserved in that way should give off a good smell, and be white or reddish, not black, offensive, and swollen.

It is asserted that people struck dead by lightning do not decay, and for that reason the ancients neither burned nor buried them. That is the opinion of the physician Zacchia; but Paré, following Commines, thinks the reason they are not subject to corruption is that they are in a sense embalmed by the sulphur of the thunderbolt, which acts on them like salt.

In 1727 they discovered in the vault of a hospital near Quebec the undamaged bodies of five nuns who had been dead more than twenty years; and these bodies, though covered with quicklime, still contained blood.






Chapter XXX. Instances to show that the excommunicated do not decay, and that they appear to the living

The Greeks relate that under the patriarch of Constantinople Manuel, or Maximus, who lived in the fifteenth century, the Turkish emperor of Constantinople wished to know the truth of what the Greeks asserted about the uncorrupted state of those who died under sentence of excommunication.

The patriarch had the tomb opened of a woman who had had a criminal relationship with an archbishop of Constantinople. Her body was whole, black, and much swollen. The Turks shut it in a coffin sealed with the emperor’s seal. The patriarch said his prayer and gave absolution to the dead woman; and at the end of three days, when the coffin was opened, they found the body fallen to dust.

I see no miracle in this. Everyone knows that bodies sometimes found quite whole in their tombs fall to dust as soon as they are exposed to the air. I except those that have been well embalmed, like the mummies of Egypt, and bodies buried in extremely dry places, or in earth full of nitre and salt, which quickly draws off whatever moisture there may be in the dead bodies of men or animals. But I do not understand how the archbishop of Constantinople could validly absolve after death a person who died in deadly sin and bound by excommunication.

They believe too that the bodies of these excommunicated people often appear to the living, by day or by night, speaking to them, calling them, and troubling them.

Leo Allatius goes into long detail on this subject. He says that on the island of Chios the inhabitants do not answer the first time they are called, for fear it should be a spirit or ghost; but if they are called twice, it is not a vroucolaca, which is the name they give these spectres. If anyone answers at the first call, the spectre disappears, but the person who spoke to it dies without fail.

There is no other way of guarding against these evil spirits than by taking up the body of the person who appeared and burning it, after certain prayers have been said over it; then the body is reduced to ashes and appears no more. They have no doubt, then, that these are the bodies of criminal and malevolent men, which come out of their graves and cause the death of those who see them and answer them; or else that it is the devil, who makes use of their bodies to frighten mortals and cause their death.

They know of no surer means of delivering themselves from being infested by these dangerous apparitions than to burn and hack these bodies to pieces, which have served as the instruments of malice; or to tear out their hearts; or to let them putrefy before burying them; or to cut off their heads; or to pierce their temples with a large nail.






Chapter XXXI. An instance of the reappearance of the excommunicated

Rycaut, in the account he has given us of the present state of the Greek church, acknowledges that this opinion, that the bodies of the excommunicated do not decay, is general not only among the Greeks of today but among the Turks as well.

He relates a fact he heard from a Cretan monk who swore to the truth of it — a man named Sophronius, well known and highly respected at Smyrna.

A man who died on the island of Milos had been excommunicated for some offence committed in the Morea, and was buried without any funeral ceremony in a place apart, not in consecrated ground. His relations and friends were deeply distressed to see him in that state; and the inhabitants of the island were alarmed every night by ominous apparitions, which they attributed to this unfortunate man.

They opened his grave and found the body quite whole, with the veins swollen with blood. After deliberating, the monks were of the opinion that they should dismember the body, hack it to pieces, and boil it in wine; for that is how they treat the bodies of revenants.

But the dead man’s relations, by dint of entreaty, managed to get the execution deferred, and meanwhile sent in all haste to Constantinople to obtain the young man’s absolution from the patriarch. In the meantime the body was placed in the church and prayers were offered daily for the repose of his soul.

One day when the monk Sophronius was performing the divine service, a great noise was suddenly heard in the coffin. They opened it and found the body decayed as though he had been dead seven years. They noted the moment the noise was heard, and it was found to be precisely the hour at which his absolution had been signed by the patriarch.

The Chevalier Rycaut, from whom we have this account, was neither a Greek nor a Roman Catholic but a staunch Anglican. He remarks on this occasion that the Greeks believe an evil spirit enters the bodies of the excommunicated and preserves them from putrefaction by animating them and making them act, much as the soul animates and moves the body.

They imagine, moreover, that these corpses eat during the night, walk about, digest what they have eaten, and genuinely nourish themselves; that some have been found of a rosy colour with their veins still full of blood; and that although dead forty days, they have discharged when opened a stream of blood as fresh and bubbling as that of a young man of sanguine temperament. This belief so generally prevails that everyone relates such things in circumstantial detail.

Father Théophile Raynaud, who has written a treatise specifically on this subject, maintains that the return of the dead is an undoubted fact, and that there are very certain proofs and experiences of it. But to claim that the ghosts who come to trouble the living are always those of excommunicated persons, and that it is a privilege of the schismatic Greek church to preserve from decay those who have incurred excommunication and died under its censure, is an untenable assumption. For it is certain that the bodies of the excommunicated decay like other people’s, and that there are bodies of those who died in communion with the Church, whether Greek or Latin, which remain uncorrupted. Such bodies are found even among pagans, and among animals, whose dead bodies are sometimes found in an uncorrupted state, both in the ground and in the ruins of old buildings.






Chapter XXXII. A vroucolaca exhumed in the presence of Monsieur de Tournefort

Joseph Pitton de Tournefort relates how they exhumed a supposed vroucolaca on the island of Mykonos, where he was on 1 January 1701. These are his own words.

“We saw a very different scene on the occasion of one of those dead people whom they believe come back to earth after burial. The man whose history we are about to relate was a peasant of Mykonos, naturally sullen and quarrelsome — a circumstance to be noted in such cases. He was killed in the country; nobody knows when, or by whom.

“Two days after he had been buried in a chapel in the town, it was rumoured that he had been seen walking about at night at great speed; that he came into houses, overturning the furniture, putting out the lamps, seizing people from behind, and playing a thousand sly tricks.

“At first people only laughed at it; but the business began to look serious when the most respectable people in the place started to complain. The priests themselves admitted the fact, and no doubt they had their reasons. They did not fail to have masses said; nevertheless the peasant went on leading the same life without correcting himself. After several assemblies of the leading men of the town, with priests and monks, it was concluded that according to some ancient ceremonial they must wait for the ninth day after burial to expire.

“On the tenth day a mass was said in the chapel where the body lay, in order to drive out the demon they believed had shut himself up in it. The body was taken up after mass, and they set about tearing out the heart. The town butcher, who was old and very clumsy, began by opening the belly instead of the chest; he felt about a long time among the entrails without finding what he was looking for. At last someone told him he must pierce the diaphragm; and then the heart was pulled out, to the admiration of everyone present.

“The corpse, however, gave off such a bad smell that they were obliged to burn incense; but the vapour, mixed with the exhalations of the carrion, only increased the stench and began to heat the brains of these poor people.

“Their imaginations, struck by the spectacle, filled up with visions. Someone thought fit to say that a thick smoke was coming off the body. We did not dare say that it was the vapour of the incense. All they did was cry out ‘Vroucolacas!’ in the chapel and in the square outside — this being the name they give these supposed revenants. The rumour spread and was bellowed through the street, and the noise seemed likely to shake the vaulted roof of the chapel.

“Several people present affirmed that the blood of this wretched man was quite bright red; the butcher swore that the body was still quite warm; from which it was concluded that the dead man was very much in the wrong for not being quite dead, or, to put it better, for letting himself be reanimated by the devil. That is precisely their idea of a vroucolaca, and they made the name resound astonishingly. At this point a crowd of people came in who declared loudly that they had plainly noticed the body was not stiff when they brought it in from the country to the church for burial, and that consequently it was a true vroucolaca. That was the refrain.

“I have no doubt they would have maintained it did not stink, if we had not been there; so stupefied were these poor people, and so infatuated with the idea of the return of the dead. As for ourselves, who got up close to the corpse in order to make our observations exactly, we were nearly dying from the offensive smell coming off it.

“When they asked us what we thought of this dead man, we replied that we believed him thoroughly dead. But since we wished to cure, or at least not to inflame, their stricken imaginations, we pointed out to them that it was not surprising the butcher should have felt some heat while rummaging among decaying entrails, nor that some vapour should have come off them, since such vapour rises from a dunghill when it is stirred; and as for this supposed red blood, it could still be seen on the butcher’s hands that it was only a very foul-smelling mud.

“After all these arguments they took it into their heads to go down to the shore and burn the dead man’s heart; despite which he was less docile than before and made more noise. He was accused of beating people at night, breaking open doors and even terraces, breaking windows, tearing clothes, and emptying jugs and bottles. He was a very thirsty dead man. I believe he only spared the consul’s house, where I was lodged.

“Meanwhile I never saw anything so pitiable as the state of this island. Everybody seemed to have lost their senses. The most sensible people appeared as frantic as the rest; it was a genuine brain fever, as dangerous as any mania or madness. Whole families were seen abandoning their houses and bringing their bedding from the far ends of the town to the marketplace to spend the night there. Everyone complained of some new outrage; you heard nothing but lamentations at nightfall; and the most sensible people went off into the country.

“Amid such a general prepossession we made up our minds to say nothing. We should not only have been thought absurd, but faithless. Those who privately believed we had doubts about the truth of the business came and reproached us for our unbelief, and undertook to prove that vroucolacas existed by some authority they got from Father Richard, a Jesuit missionary. It is in Latin, they said, and therefore you ought to believe it. We should have done no good by denying the inference.

“Every morning they entertained us with the comedy of a faithful recital of all the new follies committed by this bird of night; he was even accused of the most abominable sins.

“The citizens most zealous for the public good believed they had missed the most essential point of the ceremony. They said the mass ought not to have been celebrated until after the wretched man’s heart had been torn out; with that precaution, they maintained, they could not have failed to catch the devil by surprise, and he would certainly have taken care not to come back. Whereas by beginning with the mass, they said, he had had plenty of time to escape and to return afterwards at his leisure.

“After all this reasoning they found themselves in the same difficulty as on the first day. They assembled morning and night; they debated; they held processions lasting three days and three nights; they obliged the priests to fast; they were seen running about the houses with the sprinkler in their hands, scattering holy water and washing the doors with it; they even filled the mouth of that poor vroucolaca with holy water.

“We told the town authorities so often that in any Christian country they would not fail in such a case to set a watch by night and observe everything going on in the town, that at last they arrested some vagabonds who certainly had a hand in these disturbances. Apparently they were not the chief authors of them, or else they were released too soon; for two days later, to make up for the fast they had kept in prison, they began again emptying the wine jars of the people foolish enough to leave their houses at night. So once again they had to fall back on prayers.

“One day, while certain prayers were being recited, after they had stuck I do not know how many naked swords into the grave of this corpse — which was dug up three or four times a day at the whim of whoever came along — an Albanian who happened to be at Mykonos took it into his head to say sententiously that it was ridiculous to use the swords of Christians in such a case. Do you not see, blind as you are, said he, that the hilts of these swords make a cross with the handle, and that this prevents the devil from coming out of the body? Why do you not use Turkish sabres instead? The clever man’s advice was of no use; the vroucolaca proved no more tractable, and everyone was in a strange state of alarm. They no longer knew which saint to pray to.

“Then, with one voice, as if a signal had been given, they began shouting all over the town that they had waited too long: that the vroucolaca must be burned entirely; that after that they would defy the devil to come back and lodge himself there; that it was better to go to that extremity than to let the island be deserted. And in fact whole families were packing up with the intention of retiring to Syros or Tinos.

“So they carried the vroucolaca, by order of the authorities, to the point of the island of St George, where they had prepared a great pyre mixed with tow, for fear that wood, however dry, would not burn fast enough by itself. What was left of this unfortunate corpse was thrown on it and consumed in a very little time. This was on the first day of January 1701. We saw the fire as we came back from Delos. It might be called a real bonfire of joy; and since then there have been no more complaints about the vroucolaca. They contented themselves with saying that the devil had been properly caught that time, and they made up a song to mock him.

“Throughout the Archipelago the people are persuaded that it is only the Greeks of the Greek church whose corpses are reanimated by the devil. The inhabitants of Santorini are greatly afraid of these bugbears; and those of Mykonos, once their visions had dispersed, were equally afraid of being punished by the Turks and by the bishop of Tinos. None of the priests would be present at St George when the body was burned, for fear the bishop would exact a sum of money for having dug up and burned a corpse without his permission. As for the Turks, it is certain that at their next visit they did not fail to make the community of Mykonos pay for the blood of this poor devil, who in every way became the abomination and horror of his country.

“After all this, must we not admit that the Greeks of today are no great Greeks, and that there is nothing among them but ignorance and superstition?”

So says Monsieur de Tournefort.






Chapter XXXIII. Has the devil the power to cause someone to die and then restore the dead to life?

Given the principle we established as beyond doubt at the beginning of this dissertation — that God alone is the sovereign arbiter of life and death, that he alone can give life to men and restore it after he has taken it away — the question proposed here seems out of place and entirely frivolous, since it concerns a supposition that is plainly impossible.

Nevertheless, since some learned men have believed that the devil has power to restore life, and to preserve from corruption for a time certain bodies which he uses to delude and frighten mankind, as happens with the ghosts of Hungary, I shall deal with it here, and relate a remarkable instance supplied by Nicolas Rémy, attorney-general of Lorraine, which occurred in his own time — in 1581, at Dalhem, a village between the Moselle and the Saar.

A goatherd of that village named Pierron, a married man with a son, conceived a violent passion for a girl of the village. One day, while his thoughts were occupied with her, she appeared to him in the fields — or the devil in her likeness. Pierron declared his love; she promised to answer it on condition that he gave himself up to her and obeyed her in everything. Pierron agreed, and had intercourse with this spectre.

Some time afterwards Abrahel, which was the name the demon had taken, asked him as a pledge of his love to sacrifice his only son to her, and gave him an apple for the boy to eat. On tasting it the boy fell down dead. The father and mother, in despair at this fatal and unexpected accident, gave way to lamentations and were inconsolable.

Abrahel appeared again to the goatherd and promised to restore the child to life if the father would ask this favour by paying her the kind of adoration due to God alone. The peasant knelt down and worshipped Abrahel, and immediately the boy began to revive. He opened his eyes; they warmed him and rubbed his limbs, and at last he began to walk and speak. He was the same as before, only thinner, paler, and more listless, his eyes heavy and sunken, his movements slower and less free, his mind duller and more stupid.

At the end of a year the demon that had animated him left him with a great noise. The boy fell backwards, and his body, which stank unbearably, was dragged with a hook out of his father’s house and buried in a field without any ceremony.

This event was reported at Nancy and examined by the magistrates, who informed themselves exactly of the circumstances, heard the witnesses, and found the thing to be as related. For the rest, the account does not say how the peasant was punished, or whether he was punished at all. Perhaps his crime with the demon could not be proved; there was probably no witness to it. As for the death of his son, it was difficult to prove that he had caused it.

Procopius, in his secret history of the emperor Justinian, seriously asserts that he is persuaded, along with several other people, that that emperor was a demon incarnate. He says the same of the empress Theodora, his wife. Josephus the Jewish historian says that the souls of the wicked enter the bodies of the possessed, whom they torment and make act and speak.

We see from Chrysostom that in his time many Christians believed the spirits of people who died a violent death were changed into demons, and that magicians used the spirit of a child they had killed for their magical operations and to discover the future. Philastrius places among heretics those who believed that the souls of worthless men were changed into demons.

According to the system of these authors, the devil might have entered the body of the shepherd Pierron’s child, moved it and maintained it in a kind of life while the body remained uncorrupted and the organs undisturbed; it was not the boy’s soul that animated it, but the demon replacing his spirit.

Philo believed that as there are good and bad angels, so there are good and bad souls or spirits, and that the souls which come down into bodies bring their own good or bad qualities with them.

We see from the Gospel that the Jews of our Saviour’s time believed one man could be animated by several souls. Herod imagined that the spirit of John the Baptist, whom he had beheaded, had entered into Jesus Christ and worked miracles in him. Others supposed that Jesus Christ was animated by the spirit of Elijah, or of Jeremiah, or of some other of the ancient prophets.






Chapter XXXIV. Examination of the opinion that the devil can restore motion to a dead body

We cannot approve the Jewish opinions we have just described. They are contrary to our holy religion and to the doctrines of our schools. But we do believe that the spirit which once inspired Elijah rested on Elisha his disciple; that the Holy Spirit which inspired the first also inspired the second, and John the Baptist too, who according to the words of Jesus Christ came in the power of Elijah to prepare a road for the Messiah. So in the prayers of the Church we ask God to fill his faithful servants with the spirit of the saints, and to inspire them with love for what the saints loved and hatred for what they hated.

That the devil, and even a good angel by God’s permission or command, can take away a man’s life appears beyond doubt. The angel who appeared to Zipporah as Moses was coming back from Midian to Egypt and threatened to kill her two sons because they were uncircumcised; the one who killed the firstborn of the Egyptians; the one Scripture calls the Destroying Angel, who killed the murmuring Hebrews in the wilderness; the angel who came near to killing Balaam and his donkey; the angel who killed Sennacherib’s soldiers; the one who struck down the first seven husbands of Sarah, daughter of Raguel; and finally the one with whom the Psalmist threatens his enemies — all these are instances proving it.

Does not Paul, speaking to the Corinthians of those who took communion unworthily, say that the devil brought dangerous illnesses on them, of which many died? Are we to believe that those the same apostle delivered over to Satan suffered nothing bodily? Or that when Judas had received from the Son of God a piece of bread dipped in the dish, and Satan had entered into him, that evil spirit did not disturb his reason, his imagination, and his heart, until at last it led him to destroy himself and hang himself in despair?

We may believe that all these angels were evil angels, although it cannot be denied that God sometimes uses the good angels too to carry out his vengeance on the wicked, and to chastise, correct, and punish those to whom he wishes to show mercy — just as he sends his prophets to announce good news and bad, to threaten punishment, and to rouse men to repentance.

But nowhere do we read that either the good or the evil angels have on their own authority given life to anyone or restored it. That power is reserved to God alone.

According to the Gospel, in the last days and before the final judgment, the devil will perform, either by his own power or that of Antichrist and his subordinates, such wonders as would lead even the elect into error if that were possible. From the time of Jesus Christ and his apostles, Satan raised up false Christs and false apostles who performed many apparent miracles and even raised the dead — or at least it was claimed they had raised some. Clement of Alexandria and Hegesippus mention a few resurrections worked by Simon the magician. It is also said that Apollonius of Tyana brought back to life a girl who was being carried out for burial. If we may believe Apuleius, Asclepiades met a funeral procession and revived the body they were carrying to the pyre. It is asserted that Asclepius restored to life Hippolytus the son of Theseus, Glaucus the son of Minos, Capaneus killed at the assault on Thebes, and Admetus king of Pherae in Thessaly. Aelian claims that the same Asclepius joined a woman’s head back onto her body and restored her to life.

But even if we had certainty about all these events — I mean if they were attested by eyewitnesses, well informed and disinterested, which they are not — we should still need to know the circumstances attending them, and then we would be better placed to dispute or accept them.

For there is every appearance that the dead people raised by Asclepius were only patients who were dangerously ill and restored to health by a skilful physician. The girl revived by Apollonius of Tyana was not really dead; even those carrying her to the pyre had their doubts whether she was. What is said of Simon the magician is anything but certain; and even if that impostor could have performed some wonders on dead people by his magical secrets, it should be put down to his illusions and to some trick, which may have substituted living bodies or phantoms for the dead ones he boasted of recalling to life.

In a word, we hold it beyond doubt that God alone can give life to a person really dead, either by a power proceeding immediately from himself, or by means of angels or demons carrying out his orders.

I admit that the case of the boy of Dalhem is troubling. Whether it was the child’s own spirit that came back into his body to animate it again, or the devil replacing his soul, the puzzle seems to me the same. In the whole business we see only the work of the evil spirit; God does not seem to have had any part in it. Now if the devil can take the place of a spirit in a newly dead body, or can make the soul that animated it before death return into it, we can no longer dispute his power to restore a kind of life to a dead person — which would be a terrible temptation for us, since we might be led to believe the devil has a power which religion does not allow us to think God shares with any created being.

I would say, then, supposing the truth of the fact, of which I see no room to doubt, that God, to punish the abominable crime of the father and to make an example of his just vengeance to mankind, permitted the devil to do on this occasion what he had perhaps never done before and will never do again: to possess a body, and serve it in a sense as a soul, and give it action and movement for as long as he could keep the body from becoming too corrupted.

And this example applies admirably to the ghosts of Hungary and Moravia, whom the devil will move and animate, causing them to appear and to trouble the living to the point of causing their death. I say all this on the supposition that what is reported of the vampires is true; for if it is all false and fabulous, it is a waste of time to look for the means of explaining it.

For the rest, several of the ancients, such as Tertullian and Lactantius, believed that the demons were the sole authors of everything magicians do when they call up the souls of the dead. They make borrowed bodies or phantoms appear, they say, and fascinate the eyes of those present, to make them believe that to be real which is only apparent.






Chapter XXXV. Instances of phantoms that appeared to be alive and gave many signs of life

Le Loyer, in his book on spectres, maintains that the devil can make the possessed perform extraordinary and involuntary movements. He can therefore, if God allows it, give motion to a dead and insensible man.

He relates the instance of Polycritus, a magistrate of Aetolia, who appeared to the people of Locris nine or ten months after his death and told them to show him his child, which having been born deformed they wished to burn along with its mother. The Locrians persisting in their intention in spite of the spectre’s protests, Polycritus took his child, tore it to pieces and devoured it, leaving only the head, while the people could neither drive him away nor stop him; after which he disappeared. The Aetolians wanted to send to consult the oracle at Delphi, but the child’s head began to speak and foretold the misfortunes that would come upon their country and upon its own mother.

After the battle between King Antiochus and the Romans, an officer named Buptages, left for dead on the field with twelve mortal wounds, suddenly got up and began to threaten the Romans with the evils that would come upon them through the foreign nations who would destroy the Roman empire. He indicated in particular that armies would come out of Asia and lay Europe waste, which may point to the irruption of the Turks into the domains of the Roman empire.

After that, Buptages climbed an oak tree and foretold that he was about to be devoured by a wolf, which happened. After the wolf had eaten the body, the head spoke again to the Romans and forbade them to bury him.

All this appears very incredible, and was not in fact borne out. It was not the peoples of Asia but those of the north who overthrew the Roman empire.

In the war of Augustus against Sextus Pompey, son of Pompey the Great, a soldier of Augustus named Gabinius had his head cut off by order of the younger Pompey, so that it hung to the neck only by a narrow strip of flesh. Towards evening they heard Gabinius lamenting; they ran to him, and he said he had come back from the underworld to reveal very important things to Pompey. Pompey did not think fit to go to him but sent one of his men, to whom Gabinius declared that the gods above had decreed a happy destiny for Pompey and that he would succeed in all his designs. As soon as Gabinius had spoken he fell down dead and stiff. This supposed prediction was falsified by events. Pompey was beaten, and Caesar had all the advantage in that war.

A certain woman juggler had died, but a magician of the troupe put a charm under her armpits which gave her the power to move; another wizard, however, having looked at her, cried out that it was only vile carrion, and immediately she fell down dead and appeared as she really was.

Nicole Aubry, a native of Vervins, being possessed by several devils, one of them named Baltazo took from the gibbet the body of a man who had been hanged near the plain of Arlon, and in that body went to Nicole Aubry’s husband, promising to deliver his wife from her possession if he would let him spend the night with her. The husband consulted the schoolmaster, who practised exorcism, and who told him on no account to grant what was asked. When the husband and Baltazo went into the church, the possessed woman called Baltazo by name, and he immediately vanished. As the schoolmaster was conjuring the possessed woman, Beelzebub, one of the demons, revealed what Baltazo had done, and that if the husband had granted his request he would have carried Nicole Aubry away body and soul.

Le Loyer relates four other instances of people whom the devil appeared to restore to life in order to satisfy the brutal lust of two lovers.






Chapter XXXVI. Devoting to death, a practice among the pagans

The ancient heathens, both Greeks and Romans, attributed to magic and to the devil the power of destroying a person by devoting them to death. This consisted in making a wax image as like as possible to the person whose life they wished to take. They devoted him or her to death by their magical secrets, then burned the wax figure; and as it was gradually consumed, so the doomed person grew weak and at last died.

Theocritus has a woman transported by love speak in this way: she calls on the image of the shepherd and prays that the heart of Daphnis, her beloved, may melt like the wax image that represents him.

Horace brings on two enchantresses who call up the shades to make them announce the future. First the witches tear a sheep with their teeth, pouring the blood into a trench in order to draw the spirits from whom they expect an answer; then they set beside them two figures, one of wax and one of wool, the woollen one being the larger and the mistress of the other. The waxen image stands at its feet like a suppliant, awaiting only death. After various magical ceremonies the waxen image is set alight and consumed. The lines run: There was a woollen figure, and another of wax; the woollen one the larger, to keep the lesser in subjection by punishment. The waxen one stood in the posture of a suppliant, like one about to perish in the manner of slaves… and the flame blazed higher from the waxen image.

He speaks of it again elsewhere; and after mockingly making his complaint to the enchantress Canidia and offering her honourable amends, he admits he feels all the effects of her too-powerful art, as he has himself seen her set wax images moving, and drag the moon down from the sky.

Virgil also speaks of these diabolical operations and these wax figures devoted by magic: as this clay hardens and this wax melts in one and the same fire, so may Daphnis melt with love of me.

There is reason to believe that the poets only repeat these things to show the absurdity of the supposed secrets of magic, and the empty, powerless ceremonies of sorcerers. But it cannot be denied that, idle as these practices are, they were used in ancient times; that many people put faith in them, and foolishly dreaded such attempts.

Lucian relates the feats of a certain Hyperborean magician who made a Cupid out of clay, gave it life, and sent it to fetch a girl named Chryseis with whom a young man had fallen in love. The little Cupid brought her; and the next day at dawn the moon, which the magician had brought down from the sky, went back up to it, Hecate, whom he had called up from the depths of hell, fled away, and the rest of the scene disappeared. Lucian ridicules all this with good reason, and observes that these magicians who boast of such great power ordinarily exercise it only on contemptible people, and are contemptible themselves.

The oldest instances of this dooming are those set down in Scripture. God commands Moses to devote to destruction the Canaanites of the kingdom of Arad, and devotes to destruction all the nations of the land of Canaan. Balak, king of Moab, sends to the diviner Balaam to engage him to curse and doom the people of Israel: “Come,” he says by his messengers, “and curse Israel for me; for I know that those whom you have cursed and doomed to destruction shall be cursed, and he whom you have blessed shall be crowned with blessings.”

We have historical instances of these doomings and curses, and of the summoning-out of the tutelary gods of cities by magic. The ancients kept the proper names of their towns very secret, for fear that if they came to an enemy’s knowledge they might be used in invocations — which in their view had no power unless the town’s proper name was pronounced. The usual names of Rome, Tyre, and Carthage were not their true and secret names. Rome, for instance, was called Valentia, a name known to very few, and Valerius Soranus was severely punished for having revealed it.

Macrobius has preserved for us the formula for a solemn devoting or dooming of a city, with imprecations against her, by consecrating her to some harmful and dangerous demon. We find in the pagan poets a great number of these invocations and magical doomings, meant to inspire a dangerous passion or to bring on disease. It is surprising that such superstitious and abominable practices should have found their way in among Christians, and should have been dreaded by people who ought to have known how empty and powerless they are.

Tacitus relates that at the death of Germanicus, who was said to have been poisoned by Piso and Plancina, there were found in the ground and in the walls human bones, doomings, and charms or magical verses with the name of Germanicus engraved on thin lead plates steeped in putrid blood, half-burnt ashes, and other charms by virtue of which it was believed spirits could be called up.






Chapter XXXVII. Instances of devoting or dooming among Christians

Hector Boece, in his History of Scotland, relates that Duff, king of that country, falling ill of a disorder unknown to the physicians, was consumed by a slow fever, passed his nights without sleep, and imperceptibly wasted away. His body melted in sweat every night; he grew weak, listless, and near death, without, however, any alteration in his pulse. Everything was done to relieve him, and nothing worked. His life was despaired of, and those about him began to suspect some evil spell. Meanwhile the people of Moray mutinied, supposing the king must soon sink under his illness.

It was whispered abroad that the king had been bewitched by some witches living at Forres, a small town in the north of Scotland. Men were sent to arrest them, and they were surprised in their house, where one of them was basting a wax image of King Duff turning on a wooden spit before a large fire, while she recited certain magical prayers; and she declared that as the figure melted the king would lose his strength, and that he would die at last when the figure was entirely melted. These women stated that they had been hired to perform these evil spells by the leading men of Moray, who were only waiting for the king’s death to break into open revolt.

The witches were immediately arrested and burned at the stake. The king grew much better, and within a few days had entirely recovered his health.

This account is also found in Buchanan’s History of Scotland, who says he had it from his elders. He places King Duff in 960; and the man who has added notes to these historians says the practice of melting wax images by magic to cause someone’s death was not unknown to the Romans, as appears from Virgil and Ovid — and of this we have already given instances enough.

But it must be admitted that everything reported about it is very doubtful. Not that wizards and witches have not been found who tried to cause the death of people of high rank by these means, attributing the effect to the devil; but there is little sign that they ever succeeded. If magicians had the secret of causing the death of anyone they pleased in this way, what prince, prelate, or lord would be safe? If they could roast them slowly to death, why not kill them at once by throwing the wax image straight into the fire? Who could have given the devil such power? Is it the Almighty, to satisfy the revenge of some insignificant woman, or the jealousy of lovers of either sex?

Monsieur de Saint-André, physician to the king, in his letters on witchcraft, would explain the effects of these doomings, supposing them real, by the evaporation of animal spirits which, coming from the bodies of the wizards or witches and joining with the atoms falling from the wax and the atoms of the fire that make them still sharper, fly towards the person they wish to bewitch and cause sensations of heat or pain, more or less violent according to the action of the fire. But I do not think this clever man will find many to approve his idea. The shortest way, in my opinion, is to deny the effects of these charms altogether; for if the effects are real, they cannot be explained by physics and can only be attributed to the devil.

We read in the History of the Archbishops of Trier that Eberhard, archbishop of that church, who died in 1067, having threatened to expel the Jews from his city if they did not embrace Christianity, these unhappy people, reduced to despair, bribed a clergyman who for money baptized a wax image for them in the bishop’s name. They tied wicks or tapers to it and lit them on Holy Saturday, as the prelate was going in procession to administer baptism. While he was engaged in that holy office, the figure being half consumed, Eberhard felt extremely ill; he was led into the vestry, where he shortly afterwards died.

Pope John XXII, in 1317, complained in public letters that some scoundrels had attempted his life by similar operations; and he appears persuaded of their power, and that he had been preserved from death only by God’s particular protection. “We inform you,” he says, “that certain traitors have conspired against us and against some of our brothers the cardinals, and have prepared potions and images to take away our life, which they have attempted at every opportunity; but God has always preserved us.” The letter is dated 27 July.

On 27 February the pope had issued a commission to investigate these poisoners, addressed to Bartholomew, bishop of Fréjus, who had succeeded the pope in that see, and to Pierre Tessier, doctor of decrees and afterwards cardinal. The pope says in substance: we have heard that Jean de Limoges, Jacques de Crabançon, Jean d’Arrant the physician, and some others have given themselves up, out of damnable curiosity, to necromancy and other magical arts, on which they have books; that they have often made use of mirrors and images consecrated in their fashion; that, placing themselves within circles, they have often called up evil spirits to cause the death of men by the power of their enchantments, or by sending diseases that shorten their days. Sometimes they have shut demons up in mirrors, circles, or rings, to question them not only about the past but about the future, and have made predictions. They claim to have made many experiments in these matters, and fearlessly assert that they can, not only by means of certain drinks or foods but by mere words, shorten or lengthen life and cure all sorts of diseases.

The pope gave a similar commission on 22 April 1317 to the bishop of Riez, to the same Pierre Tessier, to Pierre Després, and to two others, to enquire into the conspiracy formed against himself and the cardinals; and in it he says: “They prepared potions to poison us, and not having been able to get us to take them conveniently, they had wax images made with our names on them, to attack our lives by pricking these images with magical enchantments and invocations of demons; but God preserved us, and caused three of these images to fall into our hands.”

We see a description of similar charms in a letter written three years later to the Inquisitor of Carcassonne by William of Godin, cardinal-bishop of Sabina, in which he says: “The pope commands you to enquire into and proceed against those who sacrifice to demons, worship them, or pay them homage by giving them a written paper or something else as a token, to bind the demon or work some charm by invoking him; who, abusing the sacrament of baptism, baptize images of wax or other material with invocation of demons; who abuse the eucharist or the consecrated host, or other sacraments, in working their evil spells. You will proceed against them together with the prelates, as you do in matters of heresy; for the pope gives you power to do so.” The letter is dated from Avignon, 22 August 1320.

At the trial of Enguerrand de Marigny they produced a wizard whom they had caught making wax images representing King Louis the Quarreller and Charles de Valois, meaning to kill them by pricking or melting the figures.

It is related too that Cosimo Ruggieri, a Florentine, a great atheist and pretended magician, had a secret chamber where he shut himself up alone and pricked with a needle a wax image representing the king, after loading it with curses and devoting it to destruction by horrible enchantments, hoping in this way to make the prince waste away and die.

Whether these conjurations, wax images, and magical words produced their effects or not, they prove at any rate what opinion was held on the subject — the ill will of the wizards, and the fear in which they were held. Even if their enchantments and curses were followed by no effect at all, it seems that experience on that point made them dreaded, rightly or wrongly.

The general ignorance of physics made people at that period take many things for supernatural which were simply the effects of natural causes. And since it is certain, as our faith teaches us, that God has often permitted demons to deceive mankind by prodigies and to injure them by extraordinary means, it was supposed without further examination that there was an art of magic with sure rules for discovering certain secrets or causing certain evils by means of demons — as if God had not always been the supreme master, to permit or prevent them, and as if he would have ratified compacts made with evil spirits.

But on examining this supposed magic closely, we have found nothing in it but poisonings, attended by superstition and imposture.

All that we have just related about the effects of magic, enchantment, and witchcraft, said to cause such terrible effects on people’s bodies and possessions, and everything told of doomings, evocations, and magical figures which, when consumed by fire, brought about the death of those they were devoted against, bears only very imperfectly on the matter of vampires which we are treating in this volume. Unless it be said that these ghosts are raised and called up by magic art, and that the people who imagine themselves strangled and finally killed by vampires suffer these miseries only through the malice of the devil, who makes their dead parents or relations appear to them and produces all these effects on them — or who simply strikes the imagination of the people it happens to, and makes them believe it is their dead relations coming to torment and kill them, although in all this it is only a strongly affected imagination working on them.

We may also connect with the history of ghosts what is related of certain people who promised each other to come back after death and reveal what goes on in the other world, and the state they find themselves in.






Chapter XXXVIII. Instances of people who promised to give each other news of the other world after death

The story of the Marquis de Rambouillet, who appeared after his death to the Marquis de Précy, is very famous.

These two lords, talking about the other world like men not very strongly persuaded of the truth of what is said about it, promised each other that the first of the two to die should bring the news of it to the other. The Marquis de Rambouillet set off for Flanders, where the war was then being fought, and the Marquis de Précy stayed in Paris, kept in by a low fever.

Six weeks later, in broad daylight, he heard someone draw back his bed-curtains, and turning to see who it was, he saw the Marquis de Rambouillet in a buff jerkin and boots. He sprang out of bed to embrace his friend; but Rambouillet stepped back a few paces and told him he had come to keep his word as promised — that everything said of the next life was quite certain, that Précy must change his way of living, and that in the first action he was engaged in he would lose his life.

Précy again tried to embrace his friend, and embraced only empty air. Then Rambouillet, seeing that his friend did not believe what he said, showed him where he had received the wound in his side, from which the blood still seemed to flow.

Précy soon afterwards received confirmation by post of the death of the Marquis de Rambouillet; and being himself some time later, during the civil wars, at the battle of the Faubourg Saint-Antoine, he was killed there.

Peter the Venerable, abbot of Cluny, relates a very similar story. A gentleman named Humbert, son of a lord called Guichard de Beaujeu in the diocese of Mâcon, having made war on the other chief men of his neighbourhood, a gentleman named Geoffroy d’Iden received a wound in the fighting from which he died at once.

About two months later this same Geoffroy appeared to a gentleman named Milon d’Anse and begged him to tell Humbert de Beaujeu, in whose service he had lost his life, that he was being tormented for having supported him in an unjust war and for not having expiated his sins by penance before he died. He begged Humbert to have compassion on him, and on his own father Guichard, who had left him great wealth which he was putting to bad use, and part of which had been badly acquired. Guichard, Humbert’s father, had indeed entered religion at Cluny, but had not had time to satisfy God’s justice for the sins of his past life. Geoffroy conjured Humbert to have masses said for both of them, to give alms, and to employ the prayers of good people to obtain a speedy deliverance from the pains they were suffering. And he added: “Tell him that if he will not attend to what you say, I shall be obliged to go to him myself and announce what I have just told you.”

Milon d’Anse carried out his commission faithfully. Humbert was frightened by it, but it did not make him any better. Still, fearing that his father Guichard or Geoffroy d’Iden might come and disturb him, above all at night, he dared not stay alone and always kept one of his people by him.

One morning, then, as he lay awake in bed, he saw before him Geoffroy, armed as on a day of battle, who showed him the mortal wound he had received, still looking quite fresh. He reproached him bitterly for his lack of pity towards his own father, groaning in torment. “Take care,” he added, “that God does not treat you as harshly, and refuse you the mercy you refuse us; and above all take care not to carry out your intention of going to the wars with Count Amadeus. If you go, you will lose both life and property there.”

He spoke, and Humbert was about to reply when his counsellor, the squire Vichard de Marzé, came in from mass, and the dead man immediately disappeared. From that moment Humbert set about seriously relieving his father Geoffroy, and resolved to make a journey to Jerusalem to expiate his sins. Peter the Venerable was well informed of all the details of this story, which happened in the year he went into Spain, and which made a great stir in the country.

Cardinal Baronius, a very serious and respectable man, says he had heard from several sensible people, who had often heard it preached to the people — and in particular from Michele Mercati, protonotary of the Holy See, a man of acknowledged integrity and well informed, above all in Platonic philosophy, to which he applied himself tirelessly along with his friend Marsilio Ficino, as devoted as himself to the doctrine of Plato — the following story.

One day these two great philosophers were discussing the immortality of the soul, and whether it remains and exists after the death of the body. After much discourse on the matter, they promised each other, and shook hands on it, that the first of them to leave this world should come and tell the other something of the state of the other life.

Having parted, it happened some time afterwards that Michele Mercati, wide awake and studying these same philosophical questions very early one morning, suddenly heard a noise like a horseman riding up quickly to his door, and at the same moment heard the voice of his friend Marsilio Ficino calling out to him: “Michele, Michele, nothing is more true than what is said of the other life.” Michele opened his window and saw Marsilio mounted on a white horse, galloping away. He called out to him to stop, but Marsilio kept on until Michele could no longer see him.

Marsilio Ficino was living at Florence at the time, and died there at the same hour he appeared and spoke to his friend. Mercati wrote at once to Florence to enquire into the truth of the matter, and they replied that Marsilio had died at the very moment Michele had heard his voice and the noise of his horse at the door. Ever after that, Michele Mercati, although very regular in his conduct before, became a completely changed man, and lived so exemplary a life that he was a perfect model of Christian living. We find a great many such instances in Henry More, and in Joseph Glanvill’s book Saducismus Triumphatus.

Here is one taken from the life of Blessed Joseph of Leonessa, a Capuchin missionary. One day when he was talking with his companion about the duties of religion, the faithfulness God requires of those who have consecrated themselves to him, the reward reserved for those who are perfectly religious, and the severe justice he exercises against unfaithful servants, Brother Joseph said: “Let us promise each other that whichever of us dies first will appear to the other, if God permits, to tell him what goes on in the other world and the condition he finds himself in.” “I am willing,” replied his holy companion; “I give you my word on it.” “And I give you mine,” said Brother Joseph.

Some days later the pious companion was attacked by an illness that brought him to the grave. Brother Joseph felt it the more keenly because he knew better than the others all the virtues of this holy monk. He had no doubt that their agreement would be fulfilled, and that the dead man would appear to him when he least expected it to discharge his promise.

And in fact one day when Brother Joseph had withdrawn to his room in the afternoon, he saw a young Capuchin come in, horribly haggard, with a pale thin face, who greeted him in a feeble, trembling voice. As Joseph seemed a little disturbed at the sight of this spectre, it said to him: “Do not be alarmed. I have come here by God’s permission to fulfil my promise, and to tell you that I have the happiness of being among the elect through the mercy of the Lord. But learn that it is even harder to be saved than is thought in this world; that God, whose wisdom can penetrate the most secret folds of the heart, weighs exactly the actions we have performed in life, the thoughts, the wishes, and the motives we set before ourselves in acting; and that as much as he is inexorable towards sinners, so much is he good, indulgent, and rich in mercy towards those just souls who have served him in this life.” At these words the phantom disappeared.

Here follows an instance of a spirit who comes after death to visit a friend without having made any agreement to do so. Piotr Gamrat, bishop of Kraków, was translated to the archbishopric of Gniezno in 1548, and obtained a dispensation from Paul III to keep his bishopric of Kraków as well. After leading a very irregular life in his youth, this prelate began towards the end of his life to perform many charitable acts, feeding a hundred poor people every day, to whom he sent food from his own table. When he travelled he was followed by two wagons loaded with coats and shirts, which he distributed to the poor as they needed them.

One day when he was preparing to go to church towards evening, it being the eve of a festival, and was alone in his study, he suddenly saw before him a gentleman named Curosius, dead some time, with whom he had formerly been too closely associated in wrongdoing.

Archbishop Gamrat was frightened at first, but the dead man reassured him and told him he was among the blessed. “What!” said the prelate. “After such a life as you led? For you know the excesses we both committed in our youth.”

“I know it,” the dead man replied. “But this is what saved me. One day when I was in Germany I found myself with a man who spoke blasphemously and most insultingly of the Holy Virgin. I was angered by it and struck him a blow; we drew our swords; I killed him; and for fear of being arrested and punished as a murderer I fled without reflecting much on what I had done. But at the hour of my death I found myself terribly troubled by remorse for my past life, and I expected nothing but destruction — when the Holy Virgin came to my aid and made such powerful intercession for me with her Son that she obtained pardon for my sins; and I have the happiness of enjoying blessedness.

“As for you, who have only six months to live, I am sent to warn you that in consideration of your alms and your charity to the poor God will show you mercy, and expects you to do penance. Take advantage of it while there is time, and expiate your past sins.”

Having said this he disappeared; and the archbishop, bursting into tears, began to live in so Christian a manner that he was the edification of all who knew him. He related the incident to his most intimate friends, and died after governing the church of Gniezno for about five years.

The daughter of Dumoulin, the celebrated lawyer, having been savagely murdered in her house, appeared at night to her husband, who was wide awake, and told him the names of those who had killed her and her children, conjuring him to avenge her death.






Chapter XXXIX. Extract from the political works of the Abbé de Saint-Pierre

I was told lately at Valognes that a good priest of the town who teaches children to read had had an apparition in broad daylight ten or twelve years ago. As this had made a great stir at the time on account of his reputation for honesty and sincerity, I was curious to hear him tell the story himself. A lady, a relation of mine who knew him, invited him to dine with her yesterday, 7 January 1708; and as on the one hand I showed a wish to learn the thing from him directly, and on the other it was a sort of honourable distinction to have had a daylight apparition of one of his comrades, he told it before dinner without needing to be pressed, and very simply.

“In 1695,” Monsieur Bezuel told us, “being a schoolboy of about fifteen, I became acquainted with the two sons of Monsieur Abaquene, an attorney, schoolboys like myself. The elder was my own age, the second eighteen months younger, and was called Desfontaines. We took all our walks and all our amusements together; and whether it was that Desfontaines had more affection for me, or that he was more cheerful, obliging, and clever than his brother, I loved him best.

“In 1696 the two of us were walking in the cloister of the Capuchins. He told me he had lately read a story of two friends who had promised each other that whichever of them died first should come and bring news of his condition to the survivor; that the one who died came back to earth and told his friend astonishing things. Upon which Desfontaines said he had a favour to ask of me, and begged me to grant it at once: it was to make him a similar promise, and for his part he would do the same.

“I told him I would not. For several months he spoke to me of it, often and seriously; I always resisted. At last, towards August 1696, as he was to leave to study at Caen, he pressed me so hard, with tears in his eyes, that I consented. He drew out at that moment two little papers he had already written: one signed with his blood, in which he promised that in case of his death he would come and bring me news of his condition; in the other I promised him the same. I pricked my finger; a drop of blood came, and with it I signed my name. He was delighted to have my paper, and embracing me, thanked me a thousand times.

“Some time afterwards he set off with his brother. Our separation caused us both much grief, but we wrote to each other now and then; and it was only six weeks since I had had a letter from him when what I am about to relate happened to me.

“On 31 July 1697, a Thursday — I shall remember it all my life — the late Monsieur de Sortoville, with whom I lodged and who had been very kind to me, asked me to go to a meadow near the Cordeliers and help his people, who were making hay, to hurry the work along. I had not been there a quarter of an hour when, about half past two, I suddenly felt giddy and weak. I leaned on my hayfork in vain; I had to lie down on a little hay, where I was nearly half an hour recovering my senses. It passed off; but as nothing of the kind had ever happened to me before, I was surprised and afraid it might be the beginning of an illness. Still, it did not make much impression on me for the rest of the day. It is true I did not sleep that night as well as usual.

“The next day at the same hour, as I was taking Monsieur de Saint-Simon, Monsieur de Sortoville’s grandson, then ten years old, to the meadow, I felt myself seized on the way with a similar faintness, and sat down on a stone in the shade. It passed off and we went on. Nothing more happened that day, and at night I hardly slept at all.

“At last, on the following day, 2 August, being in the loft where they were storing the hay brought in from the meadow, I was taken with the same giddiness and the same faintness, but still more violent than before. I fainted away completely. One of the men noticed it. I have been told I was asked what was the matter and that I replied, ‘I have seen what I should never have believed’; but I remember neither the question nor the answer. That does, however, fit with what I do remember seeing at that moment: something like a man naked to the waist, whom I did not recognize.

“They helped me down from the ladder. The faintness took me again, my head swam as I was between two rungs, and I fainted once more. They got me down and set me on a large beam that served as a seat in the great square of the Capuchins. I sat there, and then I no longer saw Monsieur de Sortoville or his servants, although they were present; but seeing Desfontaines near the foot of the ladder, who signalled me to come to him, I moved along my seat as if to make room for him — and those who saw me, and whom I did not see although my eyes were open, noticed the movement.

“As he did not come, I got up to go to him. He came towards me, took my left arm with his right, and led me about thirty paces from there into a quiet street, still holding me by the arm. The servants, supposing my giddiness had passed and that I had withdrawn on purpose, all went back to their work, except a small servant boy, who went and told Monsieur de Sortoville that I was talking all alone. Monsieur de Sortoville thought I was drunk; he came nearer, and heard me ask questions and give answers, which he has since repeated to me.

“I was there nearly three-quarters of an hour, in conversation with Desfontaines.

“‘I promised you,’ he said, ‘that if I died before you I would come and tell you of it. I was drowned the day before yesterday in the river at Caen, at about this same hour. I was out walking with such and such a man. It was very hot, and we wanted to bathe; a faintness seized me in the water and I sank to the bottom. The Abbé de Ménil-Jean, my comrade, dived to bring me up. I caught hold of his foot; but whether he was afraid it was a salmon, because I held him so tight, or whether he wanted to get back to the surface quickly, he shook his leg so roughly that he gave me a violent kick in the chest, which sent me to the bottom of the river, which is very deep there.’

“Desfontaines then told me everything that had happened to them on their walk, and what they had talked about. It was useless for me to ask him questions — whether he was saved, whether he was damned, whether he was in purgatory, whether I was in a state of grace, whether I should soon follow him. He went on speaking as if he had not heard me, and as if he would not hear me.

“I went up to him several times to embrace him, but it seemed to me I was embracing nothing; and yet I felt very distinctly that he was holding me tightly by the arm, and that when I tried to turn my head away so as not to see him, because I could not look at him without distress, he shook my arm as if to make me look at him and listen.

“He always appeared to me taller than I had known him, and taller even than he was at his death, although he had grown during the eighteen months since we had met. I saw him always naked to the waist, his head bare, with his fine fair hair and a white scroll twisted into it above his forehead, on which there was writing, though I could only make out the word in.

“It was his same tone of voice. He appeared neither cheerful nor sad, but calm and tranquil. He asked me, when his brother came back, to tell him certain things to pass on to their father and mother. He asked me to say the seven psalms that had been given him as a penance the previous Sunday, which he had not yet recited. Again he urged me to speak to his brother; and then he said goodbye, saying as he left me, Jusques, jusques — ‘until, until’ — which was what he always used to say at the end of our walks when we parted to go home.

“He told me that at the moment he drowned, his brother, who was writing a translation, was regretting having let him go without going with him, fearing some accident. He described so exactly where he was drowned, and the tree in the avenue at Louvigny on which he had written a few words, that two years afterwards, being there with the late Chevalier de Gotot, one of those who were with him when he drowned, I pointed out the very spot; and by counting the trees in a particular direction Desfontaines had specified, I went straight to the tree and found his writing.

“The Chevalier also told me that the matter of the seven psalms was true, and that coming from confession they had told each other their penances. And his brother has since told me it was quite true that at that hour he was writing his exercise, and that he had reproached himself for not going with his brother.

“As nearly a month went by without my being able to do what Desfontaines had asked concerning his brother, he appeared to me twice more, before dinner, at a country house where I had gone to dine a league from here. I felt very faint. I told them not to mind me, that it was nothing and I should soon recover, and I went off to a corner of the garden. Desfontaines appeared and reproached me for not having yet spoken to his brother, and again talked with me for a quarter of an hour without answering any of my questions.

“As I was going one morning to Notre-Dame de la Victoire, he appeared to me again, but for a shorter time, still pressing me to speak to his brother, and leaving me still with Jusques, jusques, and still refusing to answer my questions.

“It is a remarkable thing that I always felt a pain in the part of my arm he had held me by the first time, until I had spoken to his brother. I went three days without being able to sleep, from astonishment and agitation.

“At the end of the first conversation I told Monsieur de Varonville, my neighbour and schoolfellow, that Desfontaines had been drowned, and that he himself had just appeared to me and told me so. Varonville went off and ran to the parents’ house to find out whether it was true; they had just received the news, but by a mistake he understood that it was the elder brother. He assured me he had read Desfontaines’s letter and believed it; but I always maintained it could not be, and that Desfontaines himself had appeared to me. He went back, returned, and told me in tears that it was only too true.

“Nothing has happened to me since, and there is my adventure exactly as it occurred. It has been told in various ways, but I have related it only as I have just told it to you. The Chevalier de Gotot told me that Desfontaines had also appeared to Monsieur de Ménil-Jean; but I do not know him — he lives twenty leagues from here, near Argentan — and I can say no more about it.”

This is a very singular and circumstantial narrative, related by the Abbé de Saint-Pierre, who is by no means credulous, and who applies his whole mind and all his philosophy to explaining the most extraordinary events by physical reasoning — by the concurrence of atoms, corpuscles, the imperceptible evaporation of spirits, and perspiration. But all that is so far-fetched, and does such obvious violence to the subject and the attendant circumstances, that even the most credulous would not accept such arguments.

It is surprising that these gentlemen, who pride themselves on their strength of mind and so haughtily reject everything that appears supernatural, can so easily accept philosophical systems far more incredible than the facts they are opposing. They raise doubts that are often very ill founded, and attack them on principles still more uncertain. That may be called refuting one difficulty with another, and resolving a doubt by principles still more doubtful.

But it will be asked: how is it that so many other people who undertook to come back and bring news of the immortality of the soul after their death have not returned? Seneca speaks of a Stoic philosopher named Julius Canus who, having been condemned to death by Caligula, said aloud that he was about to learn the truth of the question on which they had been divided, namely whether the soul is immortal or not. And we do not read that he revisited this world. La Mothe le Vayer had agreed with his friend Baranzano the Barnabite that whichever of them died first should inform the other of the state he found himself in. Baranzano died, and did not come back.

Because the dead sometimes return to earth, it would be rash to conclude that they always do. And it would be equally bad reasoning to say that they never return, because certain people who promised to revisit this world have not done so. To argue that way, we should have to suppose it lies in the power of spirits to return and appear when and if they choose; whereas it seems beyond doubt that on the contrary it is not in their power, and that disembodied spirits appear to the living only by the express permission of God.

We see in the story of the rich man that God would not grant him the favour he asked, of sending to earth some of those who were with him in hell. Similar reasons, drawn from the hardness of heart or the unbelief of mankind, may equally have prevented the return of Julius Canus or of Baranzano. The return of spirits and their apparition is not a natural thing, nor a matter of choice for those who are dead. It is a supernatural effect, bordering on the miraculous.

Augustine says on this subject that if the dead took an interest in what concerns the living, his mother Monica, who loved him so tenderly and went with him by land and sea everywhere during her life, would not have failed to visit him every night and come to console him in his troubles; for we must not suppose she had become less compassionate on becoming one of the blessed: God forbid that a happier life should have made her cruel.

The return of spirits, their apparition, and the fulfilment of the promises certain people have made each other to come and tell their friends what goes on in the other world, is not in their own power. All that is in the hands of God.






Chapter XL. Various systems for explaining the return of spirits

The business of ghosts having made as much noise in the world as it has, it is not surprising that a variety of systems should have been formed about it, and that so many ways of explaining their return to earth and their operations should have been proposed.

Some have thought it was a momentary resurrection caused by the soul of the dead man re-entering his body, or by the devil reanimating it and making it act for a while, so long as the blood kept its consistency and fluidity and the organs were not entirely corrupted and deranged.

Others, struck by the consequences of such principles and the arguments that might be drawn from them, have preferred to suppose that these vampires were not really dead; that they still retained certain seeds of life, and that their spirits could from time to time revive them and bring them out of their graves to appear among men, take refreshment, and renew their nourishing juices and animal spirits by sucking the blood of their close relations.

There has lately been printed a dissertation on the uncertainty of the signs of death and the abuse of hasty burials, by Jacques-Bénigne Winslow, doctor and regent of the Faculty at Paris, translated with a commentary by Jacques-Jean Bruhier, physician, Paris, 1742. This work may serve to explain how people believed dead and buried as such have nevertheless been found alive a good while after their funeral rites had been performed. Perhaps it will make vampirism less incredible.

Winslow maintained a thesis in April 1740 asking whether the experiments of surgery are better fitted than any others to discover some less uncertain signs of doubtful death. In it he argued that there are several cases in which the signs of death are very doubtful, and gave several instances of people believed dead and buried as such who were nevertheless afterwards found to be alive.

Bruhier has translated this thesis into French and made learned additions to it which strengthen Winslow’s position. The work is very interesting for its subject and very agreeable to read for its manner. I am going to make some extracts from it that may be useful to my purpose. I shall keep chiefly to the most certain and remarkable facts; to relate them all we should have to transcribe the whole book.

It is said that John Duns Scotus, the Subtle Doctor, had the misfortune to be buried alive at Cologne, and that when his tomb was opened some time afterwards it was found that he had gnawed his arm. [This story is more than doubtful. It was so poorly founded that Bzovius, who advanced it on the authority of others, was mockingly nicknamed Bovius, “great ox,” for repeating it; and it has been so thoroughly refuted that nobody now gives it credit.]

The same is related of the emperor Zeno, who made himself heard from the depths of his tomb by repeated cries to those watching over him. Lancisi, the celebrated physician to Pope Clement XI, relates that at Rome he was witness to a person of distinction, still alive when he wrote, who recovered sense and movement while his funeral service was being chanted in church.

Paolo Zacchia, another celebrated physician of Rome, says that in the hospital of Santo Spirito a young man attacked by the plague fell into so complete a faint that he was believed really dead. While they were carrying his body, along with a great many others, to the far side of the Tiber, the young man gave signs of life. He was brought back to the hospital and cured. Two days later he fell into a similar faint, and that time was reckoned dead beyond recovery. He was placed among the others intended for burial, came to himself a second time, and was still living when Zacchia wrote.

It is related that a man named William Foxley, at the age of forty, fell asleep on 27 April 1546 and remained sunk in sleep for fourteen days and nights, with no preceding illness. He could not be persuaded that he had slept more than one night, and was convinced of his long sleep only by being shown a building that had been begun a few days before his drowsy fit, and which he saw finished on waking. It is said that in the time of Pope Gregory II a student of Lübeck slept for seven years together. Lilio Giraldi relates that a peasant slept through an entire autumn and winter.






Chapter XLI. Various instances of people being buried alive

Plutarch relates that a man who fell from a great height and landed on his neck was believed dead, though there was no sign of injury. As they were carrying him out to be buried the next day, he suddenly recovered his strength and his senses.

Asclepiades, meeting the large funeral procession of a man they were taking to be buried, obtained permission to look at the dead man and touch him. He found some signs of life in him, and by proper remedies immediately recalled him to life and restored him in sound health to his family.

There are several instances of people who came to themselves after being buried and lived a long time in perfect health. They relate in particular that a woman of Orléans was buried in a cemetery with a ring on her finger which they had not been able to draw off when she was laid in her coffin. The following night a servant, drawn by the hope of gain, broke open the coffin; and as he could not pull the ring off her finger, he was about to cut the finger off when she gave a loud shriek. The servant fled. The woman disentangled herself as best she could from her shroud, went home, and outlived her husband.

Monsieur Bernard, a principal surgeon at Paris, attests that being with his father at the parish of Réal, they took out of the tomb, living and breathing, a Franciscan monk who had been shut up in it three or four days, and who had gnawed his hands around the bands that confined them. But he died almost the moment he was in the open air.

Several people have mentioned the wife of a councillor of Cologne who, having been buried in 1571 with a valuable ring on her finger, was uncovered the following night by the gravedigger, who opened the grave to steal the ring. But the good lady caught hold of him and forced him to get her out of the coffin. He tore himself free of her hands and fled.

The revived lady went and knocked at the door of her house. At first they thought it was a phantom and left her a long time outside waiting anxiously to be let in; but at last they opened to her. They warmed her, and she recovered her health perfectly, and afterwards had three sons who all went into the church. The event is represented on her tomb in a painting showing the story, with an account in German verse.

It is added that the lady, in order to convince the household it was really her, told the footman who came to the door that the horses had got up into the hayloft — which was true; and there are still to be seen at the loft windows of that house horses’ heads carved in wood, as a token of the truth of the matter.

François de Civille, a Norman gentleman, was captain of a hundred men in the city of Rouen when it was besieged by Charles IX, and was then twenty-six. He was mortally wounded at the end of an assault, and having fallen into the moat, some pioneers put him in a grave with other bodies and covered them with a little earth. He lay there from eleven in the morning until half past six in the evening, when his servant went to dig him out.

The servant, having noticed some signs of life, put him to bed, where he lay five days and nights without speaking or giving any other sign of feeling, but burning with fever as much as he had been cold in the grave. The city having been taken by storm, the servants of an officer of the victorious army who was to be lodged in the house threw him onto a straw mattress in a back room, from where his brother’s enemies tossed him out of the window onto a dunghill, where he lay for more than seventy-two hours in his shirt. At the end of that time one of his relations, surprised to find him still alive, sent him a league outside Rouen, where he was cared for and at last completely cured.

During a great plague which struck Dijon in 1558, a woman named Nicole Lentillet, reputed dead of the epidemic, was thrown into a great pit where they buried the dead. The morning after her burial she came to herself and made vain efforts to get out; but her weakness, and the weight of the other bodies covering her, prevented it. She stayed in this horrible situation for four days, when the burial men drew her out and carried her back to her house, where she completely recovered her health.

A young woman of Augsburg, having fallen into a swoon or trance, was placed in a deep vault without being covered with earth, but the entrance to the vault was closely walled up. Some years later another member of the same family died. The vault was opened, and the young woman’s body was found at the very entrance, with no fingers on her right hand, which she had eaten in her despair.

On 25 July 1688 there died at Metz a barber’s boy, of an apoplectic fit, in the evening after supper. On the 28th of the same month he was heard to groan several times. They took him out of his grave, and he was attended by doctors and surgeons. The physician maintained, after opening him, that the young man had not been dead two hours. This is taken from the manuscript of a citizen of Metz who was his contemporary.






Chapter XLII. Instances of drowned people recovering their health

Here follow some instances of drowned people who came to themselves several days after they were believed dead.

Peclin relates the story of a gardener of Trosingholm in Sweden, still alive and sixty-five years old when the author wrote. This man, being on the ice to help another who had fallen into the water, went through himself and sank to a depth of eight ells, his feet stuck in the mud. He remained sixteen hours before they got him out. In that condition he lost all sensation except that he thought he heard the bells ringing at Stockholm; and he felt the water entering his body not by his mouth but by his ears. After searching for him for sixteen hours they caught his head with a hook and drew him out of the water; they laid him between sheets, put him near the fire, rubbed him, shook him, and at last brought him round. The king and court wished to see him and hear his story, and gave him a pension.

A woman of the same country was revived by the same means after three days in the water. Another person named Janas, having drowned himself at seventeen, was taken out of the water seven weeks later; they warmed him and brought him back to life.

Monsieur d’Egly, of the Royal Academy of Inscriptions and Belles-Lettres in Paris, relates that a Swiss, an expert diver, having gone down into one of the hollows in a riverbed where he hoped to find good fish, stayed there about nine hours. They drew him out after wounding him in several places with their hooks. D’Egly, seeing that water was bubbling strongly from his mouth, insisted that he was not dead. They made him bring up as much water as he could for three-quarters of an hour, wrapped him in hot linen, put him to bed, bled him, and saved him.

Some have been recovered after seven weeks in the water, others after less. Gocelin, a nephew of the archbishop of Cologne, having fallen into the Rhine, was under water fifteen hours before they could find him; at the end of that time they carried him to the tomb of St Suitbert, and he recovered. The same Suitbert also revived another young man who had been drowned several hours. But the author who relates these miracles is of no great authority.

Several instances are given of drowned people who remained under water for several days and at last recovered and enjoyed good health. In the second part of Bruhier’s dissertation on the uncertainty of the signs of death, printed at Paris in 1744, it is shown that they have seen some who had been under water forty-eight hours, others three days, and others eight days.

He adds to this the example of the chrysalis, which passes the whole winter without giving any sign of life; and of the aquatic insects that lie motionless in the mud all winter, as frogs and toads do. Even ants, contrary to the common opinion, are in a death-like state during the winter, which ends only with the return of spring.

Swallows in the northern countries are said to bury themselves in heaps in lakes and ponds, even in rivers and in the sea, in the sand, in holes in walls, in hollow trees, or at the bottom of caves, while other kinds of swallow cross the sea to find warmer and more temperate climates.

What has just been said of swallows being found at the bottom of lakes, ponds, and rivers is commonly reported in Silesia, Poland, Bohemia, and Moravia. Sometimes even storks are fished up as if dead, with their beaks fixed one in another’s vent; many such have been seen near Geneva, and even near Metz in the year 1467.

To these may be added quails and herons. Sparrows and cuckoos have been found in winter in hollow trees, torpid and without the least appearance of life, which on being warmed revived and flew away. We know that hedgehogs, marmots, sloths, and serpents live underground without breathing, and that the circulation of their blood is very feeble all winter. It is even said that bears sleep through almost the whole of that season.






Chapter XLIII. Instances of women believed dead who came back to life

Very able physicians assert that in cases of hysterical suffocation a woman may live thirty days without breathing.

I know that an excellent woman was thirty-six hours without giving any sign of life. Everyone thought her dead and wanted to lay her out, but her husband always refused. At the end of thirty-six hours she came to herself, and has lived a long time since. She told them she had heard perfectly well everything said about her and knew they wanted to shroud her, but her torpor was such that she could not overcome it, and she would have let them do whatever they liked without the least resistance.

This bears on what Augustine says of the priest Restitutus, who in his trances and swoons heard, as if from far off, what was being said, and yet would have let himself be burned and his flesh cut without resisting or feeling it.

Cornelis de Bruyn relates in his travels that he saw at Damietta in Egypt a Turk they called the Dead Child, because when his mother was carrying him she fell ill; and as they believed her dead they buried her quickly, according to the custom of the country, where the dead are left very little time unburied, above all during plague. She was put into a vault the Turk kept as his family sepulchre.

Towards evening, some hours after the woman’s burial, it came into her husband’s mind that the child she carried might still be alive. He had the vault opened, and found that his wife had given birth and that the child was alive, though the mother was dead. Some said the child had been heard crying, and that it was on hearing of this that the father had the tomb opened. This man, nicknamed the Dead Child, was still living in 1677.

De Bruyn thinks the woman was dead when the child was born; but had she been dead she could not possibly have brought him into the world. It should be remembered that in Egypt, where this happened, women have an extraordinary ease of delivery, as both ancient and modern writers testify, and that this woman was simply shut up in a vault without being covered with earth.

A woman of Strasbourg who was pregnant, being reputed dead, was buried in an underground vault. Some time later, the vault having been opened to place another body in it, the woman was found out of her coffin, lying on the ground, holding in her hands a child she had given birth to, and with the child’s arm in her mouth as if she meant to eat it.

Another woman, a Spaniard, the wife of Francisco Aravallos of Suasso, having died or been believed dead in the last months of her pregnancy, was buried. Her husband, who had been sent for from the country where he had gone on business, wished to see his wife at the church and had her exhumed. Hardly had they opened the coffin when they heard the cry of a child making efforts to leave its mother’s body. He was taken out alive and lived a long time, being known as the Child of the Earth; and afterwards he became lieutenant-general of the town of Jerez on the Spanish frontier.

These instances of people buried alive could be multiplied endlessly, along with others who recovered as they were being carried to the grave, and others who were taken out of it by some chance. On this subject you may consult the new work of Winslow and Bruhier, and the authors who have written expressly on it. These gentlemen, the doctors, draw from it a very wise and judicious conclusion: that people should never be buried without absolute certainty that they are dead, above all in times of plague, and in certain illnesses in which the sufferer suddenly loses both sensation and movement.






Chapter XLIV. Can these instances be applied to the Hungarian ghosts?

Some advantage may be drawn from these instances and arguments in favour of vampirism, by saying that the ghosts of Hungary, Moravia, and Poland are not really dead; that they go on living in their graves, though without motion or breath; and that the blood found in them, fine and red, the flexibility of their limbs, and the cries they utter when their hearts are pierced or their heads cut off, all prove that they still exist.

That is not the principal difficulty that holds up my judgment. What stops me is knowing how they get out of their graves without any sign of the earth having been disturbed, and how they put it back as it was; how they appear dressed in their clothes, come and go, and eat.

And if it is so, why do they go back to their graves? Why do they not stay among the living? Why do they suck the blood of their relations? Why do they haunt and exhaust people who ought to be dear to them and who have done nothing to offend them?

If all of it is only imagination on the part of those who are troubled, then how is it that these vampires are found in their graves uncorrupted, full of blood, supple and pliant; that their feet are found muddy the day after they have run about and frightened the neighbours; and that nothing of the sort is noticed in the other bodies buried at the same time in the same cemetery? How is it that they neither return nor infest the place any more once they have been burned or impaled? Would it again be the imagination of the living and their prejudices that reassure them after these executions? How is it that these scenes recur so often in those countries, that the people are not cured of their prejudices, and that daily experience, instead of destroying them, only increases and strengthens them?






Chapter XLV. Dead people who chew in their graves like pigs, and devour their own flesh

There is an opinion widespread in Germany that certain dead people chew in their graves and devour whatever is near them; that they are even heard eating like pigs, with a low cry, as if growling and grunting.

A German author named Michael Ranft has written a work called On the Chewing of the Dead in their Graves. He sets it down as a proved and certain thing that there are dead people who have devoured the linen and everything else within reach of their mouths, and even their own flesh, in their graves.

He notes that in some parts of Germany, to stop the dead from chewing, they put a clod of earth under the chin in the coffin; elsewhere they put a small coin and a stone in the mouth; elsewhere they tie a handkerchief tightly round the throat. He cites German writers who mention this ridiculous custom, and several others who speak of dead people who have devoured their own flesh in the grave. This work was printed at Leipzig in 1728. It mentions an author named Philip Rohr, who printed a treatise with the same title in 1679.

He might have added to it the case of Henry, count of Salm, who, being supposed dead, was buried alive. During the night loud cries were heard in the church of the abbey of Haute-Seille where he was buried; and the next day, on opening his tomb, they found him turned face down, whereas he had in fact been buried lying on his back.

Some years ago at Bar-le-Duc a man was buried in the cemetery and a noise was heard from his grave. The next day they dug him up and found he had gnawed the flesh of his arms; and this we learned from eyewitnesses. The man had been drinking brandy and had been buried as dead.

Ranft speaks of a woman of Bohemia who in 1355 ate half her shroud in the grave. In Luther’s time a man who had died and been buried, and a woman likewise, gnawed their own entrails. Another dead man in Moravia ate the linen clothes of a woman buried next to him.

All that is quite possible; but that people who are really dead should move their jaws and amuse themselves chewing whatever is near them is a childish fancy. It is like what the ancient Romans said of their Manducus, a grotesque figure of a man with an enormous mouth and teeth to match, which they worked with springs and made to grind its teeth as though it wanted to eat. They frightened children with it and threatened them with the Manducus. Juvenal describes the country child in its mother’s lap shrinking from the gaping mask.

Some remains of this old custom may be seen in certain processions where they carry a kind of serpent, which at intervals opens and shuts a vast jaw armed with teeth, into which they throw cakes, as if to feed it and satisfy its appetite.






Chapter XLVI. A remarkable instance of a Hungarian ghost

The most remarkable instance Ranft cites is that of one Peter Plogojowitz, who had been buried ten weeks in a village of Hungary called Kisilova.

This man appeared by night to some of the villagers while they were asleep, and gripped their throats so tightly that within twenty-four hours it caused their death. Nine people, young and old, died in this way in the course of eight days.

Plogojowitz’s widow declared that since his death her husband had come and asked her for his shoes, which frightened her so much that she left Kisilova to live elsewhere.

On these grounds the villagers resolved to dig up Plogojowitz’s body and burn it, so as to be rid of these visitations. They applied to the emperor’s officer who commanded in the district of Gradisca, and to the parish priest of the same place, for permission to exhume the body.

The officer and the priest raised many objections to granting the permission; but the peasants declared that if they were refused leave to dig up this man, whom they had no doubt was a true vampire — for that is what they call these revived corpses — they would be obliged to abandon the village and go where they could.

The emperor’s officer, who wrote this account, seeing that he could stop them neither by threats nor by promises, went with the priest of Gradisca to the village of Kisilova; and having had Peter Plogojowitz exhumed, they found that his body gave off no bad smell; that he looked as he had when alive, except for the tip of his nose; that his hair and beard had grown, and that in place of his nails, which had fallen off, new ones had come in; that under his outer skin, which appeared whitish, there was a new one that looked healthy and of a natural colour; and that his hands and feet were as sound as could be wished in a living man. They also noticed some fresh blood in his mouth, which these people believed the vampire had sucked from the men whose deaths he had caused.

The emperor’s officer and the priest having carefully examined all this, and the people present feeling their indignation roused again, and being more fully persuaded that he was the true cause of their countrymen’s deaths, they ran at once for a sharpened stake, which they drove into his chest — whereupon a quantity of fresh crimson blood issued from it, and also from the nose and mouth, and something too from that part of the body which decency does not allow us to mention. After this the peasants laid the body on a pile of wood and saw it reduced to ashes.

Ranft, from whom we have these particulars, cites several authors who have written on the same subject and have given instances of dead people who have eaten in their tombs. He cites in particular Gabriel Rzączyński in his history of the natural curiosities of the kingdom of Poland, printed at Sandomierz in 1721.






Chapter XLVII. Reasonings on this matter

These authors have reasoned a great deal about these events.

First, some have believed them miraculous.

Second, others have regarded them simply as the effect of a heated imagination, or a kind of prepossession.

Third, others have believed there is nothing in it but what is very simple and very natural — these people not being dead, and acting naturally on other bodies.

Fourth, others have maintained that it is the work of the devil himself. Among these, some have put forward the opinion that there are certain benign demons, different from those that are malevolent and hostile to mankind, to which they attribute playful and harmless operations, as distinct from the bad demons who fill men’s minds with crime and sin, ill-treat them, kill them, and cause them endless evils. But what greater evils can be feared from real demons and the most malignant spirits than those the ghouls of Hungary inflict on the people whose blood they suck and whom they thus cause to die?

Fifth, others will have it that it is not the dead who eat their own flesh or clothes, but serpents, rats, moles, ferrets, or other voracious animals, or even what the peasants call striges, which are birds that devour animals and men and suck their blood.

Some have said that these cases are found chiefly in women, and above all in times of plague; but there are instances of ghouls of both sexes, and chiefly of men — although those who die of plague, poison, rabies, drunkenness, or any epidemic illness are more likely to return, apparently because their blood coagulates with more difficulty; and sometimes people are buried who are not quite dead, because of the danger of leaving them long unburied for fear of the infection they would cause.

It is added that these vampires are known only in certain countries, such as Hungary, Moravia, and Silesia, where these diseases are commoner, and where the people, being badly fed, are subject to certain disorders caused or occasioned by the climate and the food, and made worse by prejudice, fancy, and fright, which are capable of producing or increasing the most dangerous illnesses, as daily experience proves all too well.

As for the claim that the dead have been heard eating and chewing like pigs in their graves, that is plainly fabulous, and such an idea can only be founded on ridiculous prejudices of the mind.






Chapter XLVIII. Are the vampires or revenants really dead?

The opinion of those who hold that everything related of vampires is the effect of imagination, of fascination, or of the disorder the Greeks call phrenesis, and who claim by that means to explain all the phenomena of vampirism, will never persuade us that these diseases of the brain can produce such real effects as those we have just recounted.

It is impossible that several people should suddenly believe they see a thing which is not there, and that they should die in so short a time of a purely imaginary disorder. And who has revealed to them that such a vampire is undecayed in his grave, that he is full of blood, that he in some measure lives there after his death? Is there not one sensible man in the whole nation who is free of this fancy, or who has risen above the effects of this fascination, these sympathies and antipathies, this natural magic? And besides, who can explain to us clearly and distinctly what these grand terms mean, and the manner of operations so hidden and mysterious? It is trying to explain something obscure and doubtful by something still more uncertain and incomprehensible.

If these people believe nothing of what is related of the apparition, the return, and the actions of vampires, they waste their time proposing systems and framing arguments to explain what exists only in the imagination of certain prejudiced persons struck by an idea. But if all that is related, or at least part of it, is true, then these systems and arguments will not easily satisfy minds that want proofs of far greater weight.

Let us see, then, whether the system which holds that these vampires are not really dead is well founded.

It is certain that death consists in the separation of the soul from the body, and that neither perishes or is annihilated by death; that the soul is immortal, and that the body, deprived of its soul, still remains entire and becomes only partly corrupt, sometimes within a few days and sometimes over a longer period. Sometimes it remains uncorrupted for many years or even ages: either by reason of a good constitution, as with Hector and Alexander the Great, whose bodies remained several days undecayed; or by the art of embalming; or by the nature of the earth they are buried in, which has the power of drying up the essential moisture and the sources of corruption. I shall not stop to prove all this, which is well enough known.

Sometimes the body, without being dead or forsaken by its rational soul, remains as if dead and motionless, or at least with movement so slow and breathing so faint as to be almost imperceptible: as happens in faints, in swoons, in certain disorders very common among women, and in trances — as we noted in the case of Restitutus, the priest of Calama. We have also reported more than one instance of people considered dead and buried as such. I may add that of the Abbé Salin, prior of Saint-Christophe, who, being already in his coffin and about to be buried, was revived by some friends who made him swallow a glass of champagne.

Several instances of the same kind are told. In the Causes Célèbres they mention a girl who became pregnant during a long swoon, which we have already noticed. Pliny cites a great many instances of people who were thought dead and who came back to life and lived a long time. He mentions a young man who, having fallen asleep in a cave, remained there forty years without waking. Our historians speak of the seven sleepers, who slept a hundred and fifty years, from the year 253 to 403.

It is said that the philosopher Epimenides slept in a cave for fifty-seven years — or according to others forty-seven, or only forty, for the ancients do not agree about the number. They even claim that this philosopher had the power to detach his soul from his body and recall it when he pleased. The same is said of Aristeas of Proconnesus. I am willing to grant that this is fabulous; but we cannot deny the truth of several other stories of people who came back to life after appearing dead for three, four, five, six, or seven days.

Pliny acknowledges that there are several instances of dead people who have appeared after being buried; but he will not go into them in detail, because, he says, we are pursuing the works of nature, not prodigies.

We believe that Enoch and Elijah are still living. Several have thought that John the Evangelist did not die but is still alive in his tomb.

Plato and Clement of Alexandria relate that the son of Zoroaster was brought back to life twelve days after his supposed death, when his body had already been laid on the funeral pyre. Phlegon says that a Syrian soldier in the army of Antiochus, after being killed at Thermopylae, appeared in broad daylight in the Roman camp and spoke to several people. And Plutarch relates that a man named Thespesius, who had fallen from the roof of a house, came to himself on the third day after he died, or seemed to die, of the fall.

Paul, writing to the Corinthians, seems to suppose that the soul sometimes transports itself without the body to the place it has in mind. He says he was carried up to the third heaven, but adds that he does not know whether in the body or only in spirit: whether in the body or out of the body I do not know; God knows.

We have already cited Augustine, who mentions a priest of Calama named Restitutus who, at the sound of voices lamenting their sins, fell into such an ecstasy of delight that he no longer breathed or felt anything; they might have cut and burned his flesh without his noticing. His soul was absent, or so entirely occupied with these lamentations that he was insensible to pain. In faints and swoons the soul no longer performs her ordinary functions; she is nevertheless in the body and continues to animate it, but she does not perceive her own action.

A curé of the diocese of Constance named Bayer writes to me that in 1728, having been appointed to the parish of Rutheim, he was disturbed a month later by a spectre, or an evil spirit, in the form of a peasant, badly made and ill dressed, very ugly, and stinking unbearably, who came and knocked at the door in an insolent manner. Having got into his study, the figure told him he had been sent by an official of the prince-bishop of Constance on a certain errand, which turned out to be entirely false.

He then asked for something to eat, and they set meat, bread, and wine before him. He took up the meat in both hands and devoured it, bones and all, saying: “See how I eat both flesh and bone — do the same.” Then he took up the wine cup and swallowed it at a draught, asking for another, which he drank the same way. After that he withdrew without saying goodbye to the curé; and when the servant who showed him out asked his name, he replied, “I was born at Rutsingen and my name is George Raulin,” which was false. As he went down the stairs he said to the curé in German, in a threatening tone, “I will show you who I am.”

He spent the rest of the day in the village, showing himself to everybody. Towards midnight he came back to the curé’s door, crying out three times in a terrible voice, “Monsieur Bayer!” and adding, “I will let you know who I am.”

And in fact for three years he came back every day about four in the afternoon, and every night until dawn. He appeared in different shapes — sometimes as a water dog, sometimes as a lion or some other terrible animal, sometimes in the shape of a man, or of a girl when the curé was at table or in bed, tempting him to lechery. Sometimes he made an uproar in the house like a cooper hooping his casks; at other times you would have thought he meant to bring the house down with the noise he made. To have witnesses to all this the curé often sent for the beadle and other people of the village to testify to it. Wherever the spectre showed himself he gave off an unbearable stench.

At last the curé resorted to exorcisms, but they had no effect. And when they were almost in despair of being delivered from these torments, he was advised at the end of the third year to provide himself with a holy branch on Palm Sunday, and also with a sword sprinkled with holy water, and to use it against the spectre. He did so once or twice, and from that time he was troubled no more. This is attested by a Capuchin monk who witnessed most of it, on 29 August 1749.

I will not guarantee the truth of all these circumstances; the judicious reader will draw what conclusion he pleases. If they are true, here is a real ghost, who eats, drinks, and speaks, and gives signs of his presence for three whole years, without any appearance of religion about him.

Here follows another instance of a ghost who made himself known by his actions alone.

They write to me from Constance on 8 August 1748 that towards the end of 1746 sighs were heard which seemed to come from a corner of the printing office of Sieur Lahart, one of the common councilmen of the city. The printers only laughed at it at first; but at the beginning of January in the following year they heard more noise than before. There was hard knocking near the same corner where the sighs had first been heard. Things went so far that the printers were slapped and their hats thrown to the ground.

They called in the Capuchins, who came with the proper books for exorcising the spirit. The exorcism finished, they went home, and the noise stopped for three days.

At the end of that time the noise began again more violently than before; the spirit threw the printing type, letters and figures alike, against the windows. They sent outside the city for a famous exorcist, who exorcised the spirit for a week. One day the spirit boxed a boy’s ears; and again the type was thrown against the window panes. The foreign exorcist, having been unable to accomplish anything, went home.

The spirit carried on as usual, slapping one man in the face and throwing stones and other things at another, so that the compositors had to leave that corner of the office and set up in the middle of the room; but they were no quieter for it.

They then sent for other exorcists, one of whom had a particle of the true cross, which he laid on the table. The spirit went on disturbing the workmen as usual; and the Capuchin brother who came with the exorcist received such blows that the two of them had to withdraw to their convent.

Then came others, who mixed a quantity of sand and ashes in a bucket of water, blessed the water, and sprinkled it over every part of the printing office. They also scattered the sand and ashes all over the paved floor; and being provided with swords, the whole party began striking at random, right and left, in every part of the room, to see whether they could hit the ghost and whether he left any footmarks on the sand and ashes covering the floor. They perceived at last that he had perched on top of the stove, and they noticed on its corners the marks of his hands and feet impressed on the blessed sand and ashes.

They succeeded in driving him from there, and soon saw that he had slipped under the table, leaving marks of his hands and feet on the pavement. The dust raised by all this movement made them scatter, and they gave up the pursuit.

But the chief exorcist, having taken a screw out of the corner where the noise had first been heard, found in a hole in the wall some feathers, three bones wrapped in a dirty piece of linen, some bits of glass, and a bodkin. He blessed a fire they lit and had it all thrown in. But this monk had hardly got back to his convent when one of the printers came to tell him that the bodkin had come out of the flames three times of its own accord, and that a boy holding a pair of tongs, who put it back in the fire, had been violently struck in the face. The rest of the things found were brought to the Capuchin convent and burned without further resistance; but the lad who carried them there saw a naked woman in the public marketplace, and on that day and the following days groans were heard in the marketplace of Constance.

Some days later the printer’s house was troubled again in the same way, the ghost dealing slaps, throwing stones, and molesting the servants in various ways. Sieur Lahart, the master of the house, received a great wound in the head; two boys sleeping in the same bed were thrown to the ground, so that the house was entirely abandoned at night. One Sunday a servant girl carrying linen out of the house had stones thrown at her, and another time two boys were thrown down from a ladder.

There was in the city of Constance an executioner who passed for a sorcerer. The monk who writes to me suspected him of having a hand in this game. He began to exhort those who sat up with him in the house to put their trust in God and be strong in faith, giving them to understand that the executioner was probably part of the business.

They passed the night in the house; and about ten in the evening one of the exorcist’s companions threw himself at his feet in tears and revealed that that very night he and one of his fellows had been sent to consult the executioner in Thurgau, and that this was by order of Sieur Lahart the printer, in whose house all this was taking place. This admission strangely surprised the good father, and he declared he would not go on exorcising if they did not assure him they had not applied to the executioners to put an end to the haunting. They protested that they had not spoken to them at all. The Capuchin had everything found about the house picked up, wrapped in packets, and carried to his convent.

The following night two servants tried to sleep in the house, but they were thrown out of their beds and had to go and sleep elsewhere.

After this they sent for a peasant from the village of Annanstorf, who was reckoned a good exorcist. He passed the night in the haunted house drinking, singing, and shouting. He received slaps and blows from a stick, and had to admit he could not prevail against the spirit.

The widow of an executioner then presented herself to perform the exorcisms. She began by fumigating every part of the house to drive away the evil spirits. But before she had finished, seeing the master struck in the face and about the body by the spirit, she ran out of the house without even asking for her pay.

They next called in the curé of Valburg, who passed for a clever exorcist. He came with four other secular priests and continued the exorcisms for three days without any success. He went back to his parish, blaming the failure of his prayers on the lack of faith of those present.

During this time one of the four priests was struck with a knife, then with a fork, but was not hurt. The son of Sieur Lahart received a blow on the jaw from a paschal candle, which did him no harm.

All this being of no use, they sent for the executioners of the neighbourhood. Two of the men sent to fetch them were well beaten and pelted with stones. Another had his thigh so tightly squeezed that he felt the pain for a long time afterwards. The executioners carefully collected all the wrapped packets they found about the house and put others in their place; but the spirit took them up and threw them into the marketplace.

After this the executioners persuaded Sieur Lahart that he might safely go back to the house with his people. He did so; but the first night, while they were at supper, one of his workmen named Solomon was wounded in the foot, and a great flow of blood followed. They sent again for the executioner, who seemed much surprised that the house was not yet entirely cleared — but at that moment he was himself attacked by a shower of stones, blows on the ears, and other buffets, which forced him to run away quickly.

Some heretics in the neighbourhood, hearing of all this, came one day to the bookshop and, on attempting to read from a Catholic Bible that was there, were soundly boxed and beaten; but when they took up a Calvinist Bible they came to no harm. Two men of Constance who came into the bookshop out of sheer curiosity — one was immediately thrown to the ground, and the other ran off as fast as he could. Another person who came from curiosity was punished for his presumption by having a quantity of water thrown over him. A young girl of Augsburg, a relation of Lahart the printer, was chased away with violent blows and pursued into the neighbouring house.

At last the hauntings stopped, on 8 February. On that day the spectre opened the shop door, went in, disturbed a few articles, went out, shut the door, and from that time nothing more was seen or heard of it.






Chapter XLIX. The case of a man named Curma who was sent back into the world

Augustine relates on this subject that a countryman named Curma, who held a small office in the village of Tullium near Hippo, having fallen sick, lay for several days senseless and speechless, with only just enough breath left to prevent their burying him.

At the end of several days he began to open his eyes, and sent to ask what they were doing in the house of another peasant of the same place, also named Curma. They brought word back that this man had just died at the very moment he himself had recovered and woken from his deep sleep.

Then he began to talk and related what he had seen and heard: that it was not Curma the parish officer but Curma the blacksmith who should have been fetched. He added that among the people he had seen treated in various ways he had recognized some of his dead acquaintances, and also some clergy who were still alive, who had advised him to go to Hippo and be baptized by Bishop Augustine; that following their advice he had received baptism in his vision; and that afterwards he had been brought into Paradise, but had not stayed there long, being told that if he wished to remain he must be baptized. He replied, “I am baptized”; but they told him he had been so only in a vision, and that he must go to Hippo to receive the sacrament in reality. He went there as soon as he was well, and received baptism with the other catechumens.

Augustine did not hear of this business until about two years afterwards. He sent for Curma and learned from his own lips what I have just related.

Now it is certain that Curma saw nothing with his bodily eyes of everything represented to him in his vision — neither the town of Hippo, nor Bishop Augustine, nor the clergy who advised him to be baptized, nor the living and dead people he saw and recognized. We may believe, then, that these things are effects of the power of God, who uses the ministry of angels to warn, console, or alarm mortals as his judgment sees fit.

Augustine then asks whether the dead have any knowledge of what passes in this world. He doubts it, and shows that at least they have no knowledge of it by ordinary and natural means. He remarks that God is said to have taken Josiah out of this world so that he should not witness the evil that was to come upon his nation; and we say every day that such a man is fortunate to have left the world and so escaped feeling the miseries that have come upon his family or his country.

But if the dead do not know what is happening in this world, how can they be troubled about whether their bodies are buried or not? How do the saints hear our prayers, and why do we ask for their intercession?

It is true, then, that the dead can learn what is passing on earth, either through the agency of angels, or through the dead who arrive in the other world, or by the revelation of the Spirit of God, who discloses to them what he judges proper and expedient for them to learn. God may also sometimes send men long dead to living men, as he permitted Moses and Elijah to appear at the Transfiguration, and as an infinite number of saints have appeared to the living. The invocation of saints has always been taught and practised in the Church, from which we may infer that they hear our prayers, are moved by our needs, and can help us by their intercession. But the way in which all this is done is not distinctly known; neither reason nor revelation gives us anything certain about the means it pleases God to use to make our needs known to them.

Lucian, in his dialogue called Philopseudes, or The Lover of Lies, relates something similar. A man named Eucrates, having been carried down to the underworld, was presented to Pluto, who was angry with the man who presented him: “That man has not yet finished his course; his turn has not come. Bring me Demylus, for the thread of his life is done.” So they sent Eucrates back to this world, where he announced that Demylus would soon die. Demylus lived nearby and was already slightly ill. But a moment later they heard the noise of people mourning his death.

Lucian makes a joke of everything said on this subject, but he admits it was the common opinion in his time. He says in the same work that a man was seen to come back to life after having been taken for dead for twenty days.

The story of Curma reminds me of another very like it, related by Plutarch in his book on the soul, about a man named Enarchus who, having died, came back to life shortly afterwards and related that the demons who had taken his soul were severely reprimanded by their chief, who told them they had made a mistake and that it was Nicander, not Enarchus, they should have brought. He sent them for Nicander, who was at once seized with a fever and died the same day. Plutarch heard this from Enarchus himself, who to confirm what he said told him, “You will certainly recover, and very soon, from the illness that has attacked you.”

Gregory the Great relates something very similar. A distinguished man named Stephen, well known to Gregory and to Peter his interlocutor, used to tell how, going to Constantinople on business, he died there; and as the doctor who was to embalm him was out of town that day, they had to leave the body unburied that night.

During this interval Stephen was brought before the judge who presides in the underworld, where he saw many things he had heard of but had not believed. When they brought him before the judge, the judge refused to receive him, saying, “It is not that man I ordered you to bring here, but Stephen the blacksmith.” On this order the dead man’s soul was brought straight back to his body, and at the same moment Stephen the blacksmith died — which confirmed everything the first had said about the other life.

When the plague was ravaging the city of Rome in the time when Narses governed Italy, a young Livonian, a shepherd by trade and of a good and quiet disposition, was taken ill with the plague in the house of the advocate Valerian, his master. Just when they thought him as good as dead, he suddenly came to himself and told them he had been carried up to heaven, where he had learned the names of those in his master’s house who were to die of the plague. Having named them, he predicted to Valerian that he would outlive him; and to convince him he was telling the truth, he showed that he had acquired by infusion the knowledge of several languages. In fact this man, who had never been able to speak anything but Italian, spoke Greek to his master and other languages to those who knew them.

After living in this state for two days he had fits of madness, and having seized his own hands with his teeth, he died a second time; and those he had named followed him. His master, who survived, fully bore out his prediction.

Men and women who fall into trances sometimes remain for several days without food, breath, or heartbeat, as though dead. Tauler, the famous contemplative, maintains that a man may remain entranced for a week, a month, or even a year. We have seen an abbess who, in the trances she often fell into, lost the use of her natural functions and passed thirty days in that state without taking any nourishment and without sensation. Instances of such trances are not rare in the lives of the saints, though they are not all of the same kind or duration.

Women in hysterical fits likewise remain many days as if dead, speechless, motionless, without a pulse. Galen mentions a woman who was six days in this state. Some pass ten whole days motionless, senseless, without breathing and without food.

Some people who have seemed dead and motionless have nevertheless had a very strong sense of hearing, heard everything said about them, and made efforts to speak and show that they were not dead, but could neither speak nor give any sign of life.

I might add here an endless number of trances of holy people of both sexes who, in their delight in God and in prayer, remained motionless, without sensation, scarcely breathing, and felt nothing of what was done to them or around them.






Chapter L. Instances of people who could fall into a trance at will, and remained entirely insensible

Girolamo Cardano says that he fell into a trance whenever he pleased. He admits he does not know whether, like the priest of Calama, he would fail to feel great wounds or injuries; but he did not feel the pain of gout, or being pulled about.

He adds that the priest of Calama heard the voices of those speaking loudly near him, but as if from a distance. “For my part,” says Cardano, “I hear the voice, though faintly, and without understanding what is said. And when I wish to put myself into a trance, I feel about my heart as it were a separation of the soul from the rest of my body, which communicates as though by a little door with the whole machine, chiefly through the head and brain. Then I have no sensation except that of being beside myself.”

We may report here what is related of the Lapps, who, when they wish to learn something happening at a distance, send their spirit or their soul by means of certain magical ceremonies, and by the sound of a drum they beat, or a shield painted in a certain way. Then suddenly the Lapp falls into a trance and remains as if lifeless and motionless, sometimes for twenty-four hours. But throughout that time someone must stay near him to prevent his being touched or called; even the movement of a fly would wake him, and they say he would die at once or be carried off by the demon. We have already dealt with this in the dissertation on apparitions.

We have also remarked that serpents, worms, flies, snails, marmots, sloths, and the like remain asleep through the winter; and that in blocks of stone there have been found toads, snakes, and oysters alive, which had been enclosed there for many years, perhaps more than a century. Cardinal de Retz relates in his memoirs that when he was at Minorca the governor of the island had whole rocks hauled up from the bottom of the sea by main force with cables, which on being broken open with mallets were found to contain living oysters, which were served at his table and found very good.

On the coasts of Malta, Sardinia, and Italy they find a fish called the dactylus, or date, because it resembles the palm date in shape. It first works its way into the stone by a hole no bigger than a needle would make. Once inside it feeds on the stone and grows so large it cannot get out again unless the stone is broken and it is extracted. Then they wash it, clean it, and cook it. It has the shape of a date, or of a finger, from which comes its name of dactylus, the Greek for finger.

Again, I imagine that in many people death is caused by the coagulation of the blood, which freezes and hardens in the veins, as happens with those who have eaten hemlock or been bitten by certain snakes; but there are others whose death is caused by too great a boiling up of the blood, as in painful illnesses, in certain poisonings, and, they say, in some kinds of plague, and when people die a violent death or are drowned.

The first sort cannot come back to life without an evident miracle; for that, the fluidity of the blood would have to be restored and the beating motion given back to the heart. But in the second kind of death people can sometimes be revived without a miracle, by removing the obstacle that delays or suspends the beating of the heart — as we see in clocks, whose action is restored by taking away something foreign to the mechanism: a hair, a bit of thread, a speck, some almost imperceptible body that stops them.






Chapter LI. Application of the preceding instances to vampires

Supposing these facts, which I believe to be beyond dispute, may we not imagine that the vampires of Hungary, Silesia, and Moldavia are men who have died of illnesses that heat the blood, and who have kept some remains of life in their graves — much like those animals we have mentioned, and those birds that plunge themselves during the winter into the lakes and marshes of Poland and the northern countries? They are without breath or movement, but not without vitality. They resume their motion and activity when the sun warms the waters again in spring, or when they are brought near a moderate fire or laid in a room of temperate heat; then they are seen to revive and perform their ordinary functions, which had been suspended by the cold.

So vampires in their graves come back to life after a certain time, and their soul does not leave them absolutely until after the entire dissolution of the body, when the organs of life, being completely broken, corrupted, and deranged, can no longer perform any vital function through its agency. Hence the people of those countries impale them, cut off their heads, and burn them, to deprive their spirit of all hope of animating them again and using them to trouble the living.

Pliny, mentioning the soul of Hermotimus of Clazomenae, which used to leave his body and afterwards recount various things done far off which the spirit said it had seen, and which in fact could only be known to someone who had been present, says that the enemies of Hermotimus, called the Cantharidae, burned that body while it still gave some faint sign of life, and so deprived the soul of the means of returning to lodge in its covering: by burning the body, while still half alive, they took away from the returning soul, as it were, its sheath.

Origen had doubtless taken from the ancients what he teaches: that souls, being spiritual in nature, take on leaving their earthly body another more subtle one of similar form to the grosser one they have just left, which serves them as a kind of sheath or case, and that it is clothed in this subtle body that they sometimes appear about their graves. He bases this on what is said of Lazarus and the rich man in the Gospel, who both have bodies, since they speak and see, and the wicked rich man asks for a drop of water to cool his tongue.

I do not defend Origen’s reasoning; but what he says of a subtle body having the form of the earthly one that clothed the soul before death closely resembles the opinion we spoke of earlier.

That bodies which have died of violent illnesses, or which have been executed while in full health, or have simply fainted, should vegetate underground in their graves; that their beards, hair, and nails should grow; that they should give out blood, and be supple and pliant; that they should have no bad smell — none of this troubles us. The vegetation of the human body can produce all these effects. That they should even eat and devour what is around them — the frenzy with which a man buried alive must be seized when he wakes from his torpor or his swoon must naturally drive him to such violent excesses.

But the great difficulty is to explain how the vampires come out of their graves to haunt the living, and how they get back into them. All the accounts we have take the thing as certain without telling us either the manner or the circumstances, which would nevertheless be the most interesting part of the story.

How can a body covered with four or five feet of earth, with no room to move or free itself, wrapped in linen and covered with pitch, make its way out, come back to the surface, and produce the effects related of it? And how, after that, does it return to its former state and go back underground, where it is found whole, sound, full of blood, and in the same condition as a living body? Will it be said that these bodies evaporate through the ground without opening it, like the water and vapours that pass into the earth or out of it without noticeably disturbing its particles? It is to be wished that the accounts given us of the return of vampires had been more detailed on this point.

Supposing their bodies do not stir from their graves, and that it is only their phantoms that appear to the living, what cause produces and animates these phantoms? Is it the spirit of the dead man, which has not yet left them, or some demon making their apparition in a fantastic borrowed body? And if these bodies are merely phantoms, how can they suck the blood of living people? We always find ourselves in difficulty in knowing whether these appearances are natural or miraculous.

A sensible priest related to me a little while ago that, travelling in Moravia, he was invited by Monsieur Jeanin, a canon of the cathedral at Olomouc, to accompany him to their village called Liebava, where he had been appointed commissioner by the consistory of the bishopric to take information about a certain famous vampire which had caused much confusion in that village some years before.

The case proceeded. They heard the witnesses and observed the usual forms of law. The witnesses deposed that a certain leading inhabitant of Liebava had often disturbed the living in their beds at night; that he had come out of the cemetery and appeared in several houses three or four years earlier; and that his troublesome visits had ceased because a Hungarian stranger passing through the village at the time of these reports had boasted that he could put an end to them and make the vampire disappear.

To keep his promise, the Hungarian climbed the church steeple and watched for the moment when the vampire came out of his grave, leaving beside it the linen he had been wrapped in, and then went off to trouble the villagers. Having seen him come out, the Hungarian came down quickly from the steeple, took up the vampire’s linen, and carried it with him up the tower. The vampire, returning from his prowling, cried out loudly against the Hungarian, who signalled from the top of the tower that if he wanted his clothes back he must come and fetch them. The vampire began to climb the steeple; but the Hungarian threw him down backwards from the ladder and cut off his head with a spade. Such was the end of this tragedy.

The person who told me this story saw nothing himself, nor did the gentleman who had been sent as commissioner. They only heard the report of the peasants of the place, people extremely ignorant, superstitious, and credulous, and exceedingly prejudiced on the subject of vampirism.

But supposing there is any reality in these apparitions of vampires, are they to be attributed to God, to angels, to the spirits of these ghosts, or to the devil? In this last case, will it be said that the devil makes these bodies subtle and gives them power to pass through the ground without disturbing it, to slip through the cracks and joints of a door, to pass through a keyhole, to lengthen or shorten themselves, to reduce themselves to the nature of air or water, to evaporate through the earth — in short, to put them in the state in which we believe the bodies of the blessed will be after the resurrection, and in which our Saviour’s was after his, when he showed himself only to those he thought proper and appeared suddenly among his disciples without opening the doors?

But even if it were granted that the devil could reanimate these bodies and give them the power of movement for a time, could he also lengthen, shrink, rarefy, and make subtle the bodies of these ghosts, and give them the faculty of passing through the ground, the doors, and the windows? There is no sign of his having received such power from God. And we cannot even conceive that an earthly body, material and gross, could be reduced to that state of subtlety and spiritualization without destroying the arrangement of its parts and spoiling the economy of its structure — which would be contrary to the devil’s own intention, and would make the body incapable of appearing, showing itself, acting and speaking, and, in short, of being cut to pieces and burned, as is commonly seen and practised in Moravia, Poland, and Silesia. These difficulties apply equally to the people we mentioned who, being excommunicated, rose from their tombs and left the church in everyone’s sight.

We must then keep silent on this point, since it has not pleased God to reveal to us either the extent of the devil’s power or the way these things can be done. There is even much appearance of illusion in it; and even if some reality were mixed in, we may easily console ourselves for our ignorance, since there are so many natural things happening within us and around us whose cause and manner are unknown to us.






Chapter LII. Examination of the opinion that the devil fascinates the eyes of those to whom vampires appear

Those who fall back on the fascination of the senses to explain what is related of the apparition of vampires land themselves in as great a difficulty as those who sincerely acknowledge the reality of these events.

For fascination consists either in the suspension of the senses, so that they cannot see what is passing before them — like the men of Sodom, who could not find the door of Lot’s house though it was in front of them; or like the disciples at Emmaus, of whom it is said that their eyes were held so that they might not recognize Jesus Christ, who was talking with them on the road, and whom they did not know until the breaking of the bread revealed him.

Or else it consists in an object being presented to the senses in a different form from the one it really has, as with the Moabites, who believed they saw the waters stained with the blood of the Israelites, although there was nothing there but plain water on which the rays of the sun, being reflected, gave a reddish colour; or the Syrian soldiers sent to take Elisha, whom the prophet led into Samaria without their recognizing either him or the city.

This fascination, in whatever way it is conceived, is certainly beyond the ordinary power known to man, and consequently man cannot produce it naturally. But is it beyond the natural powers of an angel or a demon? That is what we do not know, and it obliges us to suspend our judgment on the question.

There is another kind of fascination which consists in this: that the sight of a person or thing, the praise given to them, or the envy felt towards them, produces certain bad effects in the object — against which the ancients took great care to protect themselves and their children by hanging preservatives, amulets, or charms round their necks.

A great many passages could be cited from Greek and Latin authors on this subject; and I find that even today, in various parts of Christendom, people are persuaded of the effectiveness of these fascinations. But we must admit three things. First, that the effect of these supposed spells is very doubtful. Second, that if it were certain, it would be very difficult, not to say impossible, to explain. And last, that it cannot rationally be applied to the matter of apparitions or of vampires.

If the vampires or ghosts are not really brought back to life, and their bodies not spiritualized and made subtle, as I believe we have proved; and if our senses are not deceived by fascination, as we have just seen — then I doubt whether there is any other way of dealing with this question than to deny the return of these vampires absolutely, or to believe that they are only asleep or torpid.

For if they are truly restored to life, and if what is told of their return is true — if they speak, act, and reason, if they suck the blood of the living — then they must know what goes on in the other world, and they ought to inform their relations and friends of it. And that is precisely what they do not do. On the contrary, they treat them as enemies: torment them, take away their lives, suck their blood, and make them die of exhaustion.

If they are among the predestined and the blessed, how does it happen that they disturb and torment the living, their nearest relations, their children, and all for nothing, simply for the sake of doing harm? If they are people who still have something to expiate in purgatory and who need the prayers of the living, why do they not explain their condition? If they are reprobate and damned, what business have they on this earth? Can we conceive that God allows them to come, without reason or necessity, to molest their families and even cause their death?

If these revenants are really dead, then whatever state they may be in in the other world, they play a very bad part here, and keep it up worse still.






Chapter LIII. Instances of people brought back to life who relate what they have seen in the other world

We have just seen that the vampires never speak of the other world, nor ask for masses or prayers, nor give the living any warning that might lead them to correct their morals or lead better lives. This certainly tells against the reality of their return from the other world; though their silence on the point may favour the opinion that supposes they are not really dead.

It is true that we do not read that Lazarus, raised by Jesus Christ, nor the son of the widow of Nain, nor the son of the Shunammite woman raised by Elisha, nor the Israelite who came to life simply by touching the body of the same prophet, revealed anything to mankind after their resurrection about the state of souls in the other world.

But we see in the Gospel that the wicked rich man, having begged Abraham to let him send someone into this world to warn his brothers to live better lives and take care not to fall into the unhappy condition he found himself in, was answered: “They have the law and the prophets; they can listen to them and follow their teaching.” And when the rich man persisted, saying, “If someone went to them from the other world they would be more impressed,” Abraham replied, “If they will not hear Moses and the prophets, neither will they listen even if someone should go to them from the dead.”

The dead man raised by St Stanislaus answered in the same way those who asked him for news of the other world: “You have the law, the prophets, and the Gospel — hear them.”

The pagan dead who have returned to life, and some Christians who have likewise come back to the world by a kind of resurrection and have seen what passes beyond the bounds of this one, have not kept silent about it. They have related at length what they saw and heard on leaving their bodies.

We have already touched on the story of a man named Er of Pamphylia, who, having been wounded in battle, was found ten days later among the dead. They carried him home senseless and motionless. Two days afterwards, when they were about to lay him on the funeral pyre to burn his body, he revived, began to speak, and related how people are housed after death, and how the good are rewarded and the wicked punished and tormented.

He said that his soul, once separated from his body, went with a large company to a very pleasant place, where they saw two great openings giving entrance to those who came from the earth, and two others for going up to heaven. He saw in this same place judges who examined those arriving from this world, sending up to the right those who had lived well and down to the left those who had been guilty of crimes. Each of them bore on his back a label on which was written what he had done well or badly, the grounds of his condemnation or his acquittal.

When Er’s turn came, the judges told him he must go back to earth to tell men what happens in the other world, and that he must observe everything carefully so as to give a faithful account to the living. So he witnessed the wretched state of the wicked, which was to last a thousand years, and the delights enjoyed by the just; and saw that both good and bad received reward or punishment for their deeds ten times greater than the measure of their crimes or their virtues.

He noticed among other things that the judges asked where a certain man named Ardiaeus was, notorious throughout Pamphylia for his crimes and tyranny. They were told he had not yet come, and would not come; and in fact, having presented himself with great difficulty and effort at the great opening already mentioned, he was driven back and sent below with other scoundrels like himself, who were tortured in a thousand ways and always violently repulsed whenever they tried to climb up again.

He saw, too, the three Fates, daughters of Necessity: Lachesis, Clotho, and Atropos. Lachesis announced the past, Clotho the present, and Atropos the future. The souls had to appear before these three goddesses. Lachesis cast the lots upwards, and each soul seized the one it could reach — which, however, did not prevent them from sometimes missing the kind of life most in accordance with justice and reason.

Er added that he had noticed some souls seeking to enter animals. Orpheus, out of hatred for the sex that had torn him to pieces, entered a swan, and Thamyris a nightingale. Ajax son of Telamon chose the body of a lion, out of loathing for the injustice of the Greeks who had refused him the arms of Hector, which he claimed were his by right. Agamemnon, embittered by the crosses he had endured in life, chose the form of an eagle. Atalanta chose the life of an athlete, delighted by the honours heaped on them. Thersites, ugliest of mortals, chose the shape of an ape. Ulysses, weary of the miseries he had suffered on earth, asked to live quietly as a private man; he had some trouble finding a lot for that kind of life, but at last found it thrown down on the ground and neglected, and snatched it up joyfully.

Er also declared that the souls of some animals entered the bodies of men; and conversely, that the souls of the wicked took possession of savage and cruel beasts, and those of just men of animals that are gentle, tame, and domestic.

After these various transmigrations, Lachesis gave each soul its guardian or protector, who guided and guarded it through the course of its life. Er was then led to the river of forgetfulness, which takes away all memory of the past, but he was prevented from drinking its water. Finally, he said he could not tell how he came back to life.

Plato, having related this fable, as he calls it, concludes from it that the soul is immortal, and that to gain a blessed life we must live uprightly, which will lead us to heaven, where we shall enjoy that thousand years of happiness promised to us.

We may see from this: first, that a man may live a good while without eating or breathing or giving any sign of life; second, that the Greeks believed in the transmigration of souls, in a state of blessedness for the just, and in a thousand years of punishment for the wicked; third, that destiny does not prevent a man from doing either good or evil; fourth, that each man had a spirit, or an angel, who guided and protected him. They believed in judgment after death, and that the souls of the just were received into what they called the Elysian Fields.






Chapter LIV. The traditions of the pagans about the future life derive from the Hebrews and the Egyptians

All these traditions are plainly to be found in Homer, Virgil, and other Greek and Latin authors; and they were doubtless originally derived from the Hebrews, or rather from the Egyptians, from whom the Greeks took their religion and adapted it to their own taste.

The Hebrews speak of the Rephaim, the impious giants who groan beneath the waters. Solomon says the wicked shall go down to the abyss with the Rephaim. Isaiah, describing the arrival of the king of Babylon in the underworld, says the giants rose up to meet him with honour and said to him: “You have been pierced with wounds even as we are; your pride has been cast down into hell. Your bed shall be rottenness, and your covering worms.” Ezekiel describes in the same way the descent of the king of Assyria into hell: “On the day he went down into the pit I commanded a general mourning; for him I closed up the abyss and stopped the course of the waters. You are brought down at last to the depths of the earth with the trees of Eden; you will rest there with all those killed by the sword; there is Pharaoh with all his host.” And in the Gospel there is a great gulf between the bosom of Abraham and the place of the wicked rich man and those like him.

The Egyptians called Amenthes — that is, “he who receives and gives” — what the Greeks called Hades, or the kingdom of Pluto. They believed that Amenthes received the souls of men when they died and gave them back when they returned to the world; and that when a man died his soul passed into the body of some other animal by transmigration: first into a land animal, then into a water animal, afterwards into a bird, and at last, having animated every kind of creature, it returned after three thousand years into the body of a man.

It is from the Egyptians that Orpheus, Homer, and the other Greeks derived the idea of the immortality of the soul, as well as the cave of the Nymphs described by Homer, who says there are two gates: one to the north, by which the soul enters the cave, and the other to the south, by which they leave that dwelling.

A certain Thespesius, a native of Soli in Cilicia and well known to Plutarch, having spent a great part of his life in debauchery and ruined himself entirely, lent himself to anything bad in order to make a living, and contrived to amass money. Having sent to consult the oracle of Amphilochus, he was answered that his affairs would go better after his death. A short time later he fell from the roof of his house, broke his neck, and died. Three days afterwards, when they were about to perform his funeral rites, he came back to life, and changed his way of living so completely that there was not in all Cilicia a worthier or more devout man.

When they asked him the reason for such a change, he said that at the moment of his fall he felt as a pilot does when thrown from the top of the helm into the sea; after which his soul was aware of rising as high as the stars, whose immense size and admirable brightness he admired. He said that souls, once out of the body, rise into the air and are enclosed in a kind of globe or blazing vortex; and that having escaped from it, some rise upward with incredible speed while others whirl about in the air and are thrown in various directions, sometimes up and sometimes down.

Most of them seemed to him greatly distressed, and uttered groans and dreadful wailings; others, though fewer, rose and rejoiced with their companions. At last he learned that Adrasteia, daughter of Jupiter and Necessity, leaves nothing unpunished, and treats everyone according to their deserts. He then describes at length everything he saw, and relates the various punishments with which the wicked are tormented in the next world.

He adds that a man of his acquaintance said to him: “You are not dead; but by God’s permission your soul has come to this place, and has left your body with all its faculties.” At last he was sent back into his body as if through a channel, driven by a violent wind.

We may make two observations on this account: the first about this soul which leaves its body for three days and then comes back to reanimate it; the second about the accuracy of the oracle, which promised Thespesius a happier life once he was dead.






Chapter LV. Christians brought back to life and sent back into the world: the vision of Wetti, a monk of Reichenau

We read in an old work written in the time of Augustine that a man having been crushed by a wall that fell on him, his wife ran to the church to call on St Stephen while they were preparing to bury the man, who was supposed dead. Suddenly they saw him open his eyes and move; and after a while he sat up and related that his soul, having left his body, had met a crowd of other souls of dead people, some of whom he knew and others not; that a young man in a deacon’s habit had come into the room where he was, put all these souls aside, and said to them three times, “Return what you have received.”

He understood at last that the deacon meant the creed, which he recited at once, and then the Lord’s Prayer. Then the deacon — St Stephen — made the sign of the cross over his heart and told him to get up in perfect health.

A young catechumen who had been dead three days, and was brought back to life by the prayers of St Martin, related that after his death he had been brought before the tribunal of the Sovereign Judge, who condemned him and sent him with a crowd of others into a dark place; and that then two angels, having represented to the Judge that he was a man for whom Martin had interceded, the Judge commanded the angels to send him back to earth and restore him to Martin. This was done. He was baptized and lived a long time afterwards.

St Salvius, bishop of Albi, having been seized with a violent fever, was thought to be dead. They washed him, dressed him, laid him on a bier, and spent the night in prayer beside him. The next morning he was seen to move; he appeared to wake from a deep sleep, opened his eyes, and raising his hand towards heaven said, “Ah, Lord, why have you sent me back to this gloomy place?” He got up completely cured, but would reveal nothing at the time.

Some days later he related how two angels had carried him to heaven, where he had seen the glory of Paradise, and had been sent back against his will to live a while longer on earth. Gregory of Tours calls God to witness that he heard this story from Salvius’s own mouth.

A monk of Reichenau named Wetti, who was living in 824, was ill and lying on his couch with his eyes shut; but not being quite asleep, he saw a demon in the shape of a priest, horribly deformed, who showed him some instruments of torture he held in his hand and threatened to make him feel their effects before long. At the same time he saw a multitude of evil spirits come into his room carrying tools, as if to build him a tomb or a coffin and shut him up in it.

Immediately he saw appear some grave and serious figures in religious habits, who chased these demons away. And then Wetti saw an angel surrounded by a blaze of light, who came to the foot of the bed and led him along a path between mountains of extraordinary height, at the foot of which flowed a great river, in which he saw a multitude of the damned suffering various torments according to the kind and enormity of their crimes.

He saw among them many of his acquaintance, and among others some prelates and priests guilty of incontinence, who were tied by their backs to stakes and burned by a fire lit beneath them, the women who had been their partners in crime suffering the same torment opposite them.

He also saw there a monk who had given himself up to avarice and had owned money of his own, who was to expiate his crime in a leaden coffin until the day of judgment. He noticed abbots and bishops there, and even the emperor Charlemagne, expiating their faults by fire, though they were to be released after a certain time. He saw too the dwelling of the blessed in heaven, each in his place and according to his merits.

The Angel of the Lord then revealed to him which crimes were the commonest and most hateful in the eyes of God.

After the night office the abbot came to visit the sick man, who related this vision to him in full, and the abbot had it written down at once. Wetti lived two days longer; and having predicted that he had only the third day to live, he commended himself to the prayers of the monks, received the last sacrament, and died in peace on 31 October 824.






Chapter LVI. The vision of Bertholdus, as related by Hincmar, archbishop of Reims

The famous Hincmar, archbishop of Reims, in a circular letter to his suffragan bishops and the faithful of his diocese, relates that a man named Bertholdus, whom he knew, having fallen ill and received all the sacraments, went four days without taking any food. On the fourth day he was so weak that hardly any pulse or breathing could be found in him.

About midnight he called his wife and told her to send quickly for his confessor. The priest was still only in the courtyard before the house when Bertholdus said, “Put a chair here, for the priest is coming.”

He came into the room and said some prayers, to which Bertholdus made the responses; and then he told him the vision he had had.

“On leaving this world,” he said, “I saw forty-one bishops, among them Ebbo, Leopardellus, and Aeneas, dressed in coarse black garments, dirty and singed by flames. They were sometimes burned by fire and at other times frozen with unbearable cold.” Ebbo said to him, “Go to my clergy and my friends and tell them to offer the holy sacrifice for us.”

Bertholdus obeyed; and returning to the place where he had seen the bishops, he found them well clothed, shaved, bathed, and rejoicing.

A little further on he met King Charles, who was as if eaten by worms. This prince begged him to go and tell Hincmar to relieve his misery. Hincmar said mass for him, and Charles found relief.

After that he saw Bishop Jesse of Orléans, who was over a well, and four demons plunged him into boiling pitch and then threw him into icy water. They prayed for him and he was relieved. He then saw Count Othaire, who was likewise in torment. Bertholdus begged Othaire’s wife, with his vassals and friends, to pray for him and give alms; and he was delivered from his torments.

Bertholdus afterwards received holy communion and began to find himself better, with the hope of living fourteen years longer, as he had been promised by the guide who had shown him all we have just described.






Chapter LVII. The vision of St Fursey

The Life of St Fursey, written shortly after his death about the year 653, reports several visions of this holy man.

Being seriously ill and unable to move, he saw himself in the midst of darkness raised up as it were by the hands of three angels, who carried him out of the world, then brought him back and made his soul re-enter his body to complete the destiny God had assigned him. Then he found himself among a number of people who were weeping for him as though he were dead, and who told him how the day before he had fallen down in a faint, so that they believed him dead. He would have liked to have some intelligent people about him to relate what he had seen; but having no one near him but country folk, he asked for and received communion, and stayed awake three days longer.

The following Tuesday he fell into a similar swoon in the middle of the night. His feet grew cold, and raising his hands to pray, he received death with joy. Then he saw the same three angels come down who had guided him before. They lifted him as they had the first time; but instead of the pleasant and melodious singing he had heard then, he could now hear only the frightful howling of demons, who began to attack him and shoot flaming darts at him. The Angel of the Lord caught them on his shield and put them out.

The devil reproached Fursey with some bad thoughts and some human weaknesses, but the angels defended him, saying: “If he has not committed any capital sins, he shall not perish.”

As the devil could not reproach him with anything deserving eternal death, he saw two saints of his own country, St Beoan and St Meldan, who comforted him and announced the evils with which God would punish mankind — chiefly because of the sins of the teachers and learned men of the church and of the princes who govern the people: the teachers for neglecting to declare the word of God, and the princes for the bad example they set.

After which they sent him back into his body. He returned to it unwillingly, and began to relate everything he had seen. They poured spring water over his body, and he felt a great heat between his shoulders.

After this he began to preach throughout Ireland; and the Venerable Bede says that there was in his monastery an aged monk who said he had learned from a serious and thoroughly trustworthy person that he had heard these visions described by Fursey himself. The saint had not the least doubt that his soul was really separated from his body when he was carried away in his trance.






Chapter LVIII. The vision of a Protestant of York, and others

Here is another instance, which happened in 1698 to a member of the so-called Reformed religion. A minister in the county of York, at a place called Hipley, whose name was Henry Watts, was struck with apoplexy on 15 August and on the 17th was placed in a coffin for burial. But as they were about to put him in the grave he gave a loud cry, which terrified everyone who had gone with him to the graveside. They quickly took him out of the coffin; and as soon as he had come to himself he related several surprising things which he said had been revealed to him during his trance, which had lasted forty-eight hours. On the 24th of the same month he preached a very moving sermon to those who had accompanied him on the day they were carrying him to the tomb.

People may, if they please, treat everything we have related as dreams and tales. But it cannot be denied that we recognize in these resurrections, and in these accounts by men who came back to life after their real or apparent death, the belief of the Church concerning hell, paradise, purgatory, the efficacy of prayers for the dead, and the apparitions of angels and demons who torment the damned and the souls who still have something to expiate in the other world.

We see also, which has a visible bearing on the matter we are dealing with, people really dead and others regarded as such who come back to life in good health and live a long time afterwards. And lastly we may observe in these accounts opinions about the state of souls after this life which are nearly the same among the Hebrews, Egyptians, Greeks, Romans, barbarous nations, and Christians.

If the Hungarian ghosts do not speak of what they have seen in the other world, it is either that they are not really dead, or, more likely, that everything related of these revenants is fabulous and imaginary.

I will add some further instances which serve to confirm the belief of the primitive church on the subject of apparitions.

St Perpetua, who was martyred in Africa in 202 or 203, being in prison for the faith, saw a brother named Dinocrates who had died at the age of seven of a cancer of the face. She saw him as if in a very large dungeon, so that they could not reach each other. He seemed to be standing in a reservoir of water whose sides were higher than himself, so that he could not reach the water, for which he appeared to thirst greatly.

Perpetua was much moved by this and prayed to God with tears and groans for his relief. Some days later she saw in spirit the same Dinocrates, well clothed, washed, and refreshed; the water of the reservoir he stood in now came only to his waist, and on the edge was a cup from which he drank without the water diminishing; and the skin where the cancer had been was healed, so that nothing remained of it but the scar. By these things she understood that Dinocrates was no longer in pain.

The same Perpetua, being in prison some days before her martyrdom, had a vision of the deacon Pomponius, who had been martyred a few days earlier and who said to her, “Come, we are waiting for you.” He led her along a rough and winding path into the arena of the amphitheatre, where she had to fight a very ugly Egyptian accompanied by other men like him. Perpetua found herself changed into a man and began to fight naked, helped by some well-made youths who came to her aid.

Then she saw a man of extraordinary size, who cried aloud: “If the Egyptian beats her, he will kill her with his sword; but if she wins, she shall have this branch decorated with golden apples as her reward.” Perpetua began the fight, and having overthrown the Egyptian, trampled his head under her feet. The people shouted victory; and going up to the man who held the branch, she received it from his hands, and he said to her, “Peace be with you.” Then she woke, and understood that she would have to fight not against wild beasts but against the devil.

Saturus, one of the companions of Perpetua’s martyrdom, also had a vision, which he relates as follows.

“We had suffered martyrdom and were freed from this mortal body. Four angels carried us towards the east without touching us. We came to a place shining with intense brightness. Perpetua was at my side, and I said to her, ‘Behold what the Lord promised us.’

“We entered a large garden full of trees and flowers. The four angels who had carried us there placed us in the hands of other angels, who led us by a wide road to a place where we found Jocundus, Saturninus, and Artaxius, who had suffered with us, and who invited us to come and greet the Lord. We followed them, and saw in the middle of this place the Almighty, crowned with dazzling light, and we heard those around him repeating without ceasing, Holy, holy, holy. They raised us towards him and we stopped before his throne. We gave him the kiss of peace, and he stroked our faces with his hand.

“We came out, and saw before the door the bishop Optatus and the priest Aspasius, who threw themselves at our feet. We raised them and embraced them. We recognized in that place several of our brethren and some martyrs.”

Such was the vision of Saturus.

There are visions of all sorts: of holy martyrs and of holy angels. It is related of St Exuperius, bishop of Toulouse, that having conceived the plan of moving the relics of St Saturninus, a former bishop of that church, to place them in a new church built in his honour, he could hardly bring himself to take the holy body from its tomb, fearing to displease the saint or to diminish the honour due to him. But while he was in this doubt he had a vision which gave him to understand that the translation would neither lessen the respect due to the martyr’s ashes nor damage his honour, but on the contrary would contribute to the salvation of the faithful and the greater glory of God.

Some days before Cyprian, bishop of Carthage, suffered martyrdom in 258, he had a vision, not being yet quite asleep, in which a young man of extraordinary height seemed to lead him to the praetorium before the proconsul, who was seated on his tribunal. This magistrate, having caught sight of Cyprian, began to write his sentence before questioning him as was customary. Cyprian did not know what the sentence condemned him to; but the young man, who was standing behind the judge, made a sign by opening his hand and spreading it in the shape of a sword, indicating that he was condemned to be beheaded.

Cyprian easily understood the sign; and having earnestly asked for a day’s delay to put his affairs in order, the judge granted the request and wrote again on his tablets, and the young man let him know by a sign of his hand that the delay was granted. These predictions were exactly fulfilled, and we see many similar ones in Cyprian’s works.

St Fructuosus, bishop of Tarragona, who was martyred in 259, was seen after his death ascending into heaven with the deacons who had suffered with him; they appeared as if still tied to the stakes near which they had been burned. They were seen by two Christians, who pointed them out to the wife and daughter of Aemilianus, the man who had condemned them. The saint appeared to Aemilianus himself and to the Christians who had taken away their ashes, and asked that these might all be gathered in one place.

We see similar apparitions in the acts of St James and St Marian, martyrs, and of some others who suffered in Numidia in 259; and the like in the acts of St Montanus, St Lucius, and other African martyrs in 259 or 260, and in those of St Vincent, martyred in Spain in 304, and in the life of St Theodore, martyred in 306, whose sufferings Gregory of Nyssa has described.

Everybody knows what happened at Sebaste in Armenia at the martyrdom of the famous forty martyrs, whose eulogy Basil the Great has written. One of the forty, overcome by the extreme cold, threw himself into a hot bath that had been prepared nearby. Then the man guarding them, having seen angels bringing crowns to the thirty-nine who had persevered in their suffering, stripped off his clothes, joined the martyrs, and declared himself a Christian.

All these instances prove beyond dispute that at least in the first ages of the Church, the greatest and most learned bishops, the holy martyrs, and the general body of the faithful were thoroughly persuaded of the possibility and the reality of apparitions.






Chapter LIX. Conclusions of this dissertation

To sum up in a few words everything we have related in this dissertation.

We have shown that a resurrection properly so called, of a person who has been dead a considerable time and whose body was either decayed or stinking or on the point of putrefying — like Piotr, three years buried and raised by St Stanislaus, or Lazarus, four days in the tomb and already smelling of the grave — can be the work of the almighty power of God alone.

That people who have been drowned, or have fallen into a faint, a lethargy, or a trance, or been taken for dead in any way whatever, can be cured and brought back to life, even to their former state of health, without any miracle, by the power of medicine alone, or by natural effort, or simply by patience; so that nature re-establishes herself in her former condition, the heart resumes its beating, and the blood circulates freely again in the arteries, and the vital and animal spirits in the nerves.

And that the oupires, or vampires, or revenants of Moravia, Hungary, Poland, and the rest, of which such extraordinary things are related — so detailed, so circumstantial, furnished with all the formalities needed to make them believed, and even to prove them judicially before judges and before the most exact and severe tribunals — that everything said of their return to life, of their apparitions, and of the confusion they cause in towns and villages; of their killing people by sucking their blood or by beckoning them to follow: that all these things are mere illusions, and the consequence of a heated and prejudiced imagination.

They cannot produce a single witness who is sensible, serious, and unprejudiced, who can testify that he has seen, touched, and questioned these ghosts, and who can affirm the reality of their return and of the effects attributed to them.

I shall not deny that some people may have died of fright, imagining that their close relations were calling them to the grave; that others have thought they heard someone knocking at their doors, harassing them, disturbing them — in short, bringing on fatal illnesses; and that these people, questioned judicially, replied that they had seen and heard what their panic-stricken imagination had presented to them.

But I require unprejudiced witnesses, free from terror and disinterested, quite calm, who can affirm on serious reflection that they have seen, heard, and questioned these vampires, and who have been witnesses of their operations. And I am persuaded that no such witness will be found.

I have by me a letter sent from Warsaw on 3 February 1745 by Monsieur Sliwicki, visitor of the province of the priests of the Mission in Poland. He tells me that having studied this matter with great care, and having intended to compose a theological and physical dissertation on the subject, he had collected some memoranda with that in view; but that his duties as visitor and superior of the house of his congregation at Warsaw had not allowed him to carry out the plan, and that he has since looked in vain for these notes, which have probably stayed in the hands of some of those he had shown them to.

Among these notes were two rulings of the Sorbonne, both of which forbade cutting off the head and mutilating the body of any of these supposed oupires or vampires. He adds that these decisions may be found in the registers of the Sorbonne between 1700 and 1710. I shall report shortly a decision of the Sorbonne on this subject dated 1691.

He says, moreover, that in Poland people are so persuaded of the existence of these oupires that anyone who thought otherwise would be regarded almost as a heretic. There are several cases in this matter which are treated as beyond dispute, and many people are named as witnesses of them.

“I took the trouble,” he says, “to go to the fountainhead, and to examine those who are cited as eyewitnesses.” He found that no one dared affirm that they had really seen the things in question, and that it was all merely fancies and imaginings caused by fear and by unfounded talk.

So writes this wise and judicious priest.

I have also since received another letter from Vienna in Austria, written on 3 August 1746 by a Lorraine baron who has always followed his prince. He tells me that in 1742 his imperial majesty, then his royal highness of Lorraine, had several depositions drawn up concerning these cases which occurred in Moravia. “I have them by me still; I have read them over and over again; and to be frank, I have not found in them the shadow of truth, nor even of probability, in what is put forward. They are nevertheless documents which in that country are looked on as being as true as the Gospel.”






Chapter LX. The moral impossibility of the revenants coming out of their graves

I have already raised the objection founded on the impossibility of these vampires coming out of their graves and returning to them without any sign that they have disturbed the earth, either going out or coming back. Nobody has ever answered this difficulty, and nobody ever will. To say that the devil makes the bodies of vampires subtle and spiritual is a thing asserted without proof or likelihood.

The fluidity of the blood, the ruddy colour, the suppleness of these vampires ought not to surprise anyone, any more than the growth of the nails and hair and the bodies remaining undecayed. We see bodies every day that remain uncorrupted and keep a ruddy colour after death. This ought not to seem strange in those who die without illness and by a sudden death, or of certain diseases known to our physicians which do not deprive the blood of its fluidity or the limbs of their suppleness.

As for the growth of hair and nails in bodies that have not yet decayed, the thing is entirely natural. There remains in such bodies a certain slow and imperceptible circulation of the humours, which causes this growth of nails and hair — in the same way that we see ordinary bulbs sprout and grow every day, though drawing no nourishment from the earth. The same may be said of flowers, and generally of everything that depends on vegetation in animals and plants.

The belief of the common people of Greece in the return of the vroucolacas is no better founded than that in vampires and ghosts. It is only the ignorance, the prejudice, and the terror of the Greeks that have given rise to this empty and ridiculous belief, and that keep it up to this day. The account we have reported after Monsieur de Tournefort, an eyewitness and a good philosopher, may be enough to undeceive anyone who would maintain the contrary.

The incorruption of the bodies of those who died excommunicate has even less foundation than the return of vampires or the vexations caused by the vroucolacas. Antiquity held no such belief.

The schismatic Greeks, and the heretics separated from the Church of Rome, who certainly died excommunicated, ought on this principle to remain uncorrupted — which is contrary to experience and repugnant to good sense. And if the Greeks claim to be the true Church, then all Roman Catholics, who are in separate communion from them, ought likewise to remain undecayed.

The instances cited by the Greeks either prove nothing or prove too much. The bodies that have not decayed were either really excommunicated or not. If they were canonically and really excommunicated, the question falls to the ground. If they were not really and canonically excommunicated, then it must be proved that there was no other cause of incorruption — which can never be proved.

Moreover, something as equivocal as incorruption cannot be brought forward as proof in so serious a matter. It is admitted that the bodies of saints are often preserved from decay; this is taken as certain among Greeks and Latins alike. We cannot therefore conclude that the same incorruption is proof that a person was excommunicated.

In short, this proof is either universal and general, or only particular. That is to say, either all excommunicated persons remain undecayed, or only some of them. We cannot maintain that all who die excommunicate are incorruptible, for then all the Greeks would be undecayed with respect to the Latins, and all the Latins with respect to the Greeks, which is not the case. That proof, then, is very frivolous, and nothing can be concluded from it.

I greatly mistrust all those stories told to prove this supposed incorruptibility of the excommunicated. If they were properly examined, many of them would doubtless be found false.






Chapter LXI. What is related of the bodies of the excommunicated leaving churches is open to very great difficulties

Whatever respect I feel for Gregory the Great, who relates instances of people who died excommunicate leaving the church before everyone’s eyes, and whatever consideration is due to the other authors I have cited who relate similar and even more incredible circumstances, I cannot believe that we have these legends with all their attendant circumstances intact. After the grounds for doubt I have set down at the end of these stories, I think I may say again that God, in order to inspire the people with still greater fear of excommunication and greater regard for the sentences and censures of the Church, has on these occasions willed, for reasons unknown to us, to show forth his power and work a miracle in the sight of the faithful. For how else can we explain all these things without having recourse to the miraculous?

Everything said about dead people chewing underground in their graves is so pitiful and so childish that it does not deserve serious refutation.

Everyone admits that people are too often buried who are not quite dead. There are all too many instances of this in ancient and modern history. Winslow’s thesis, and the notes Bruhier added to it, serve to prove that there are few certain signs of real death except that putrefaction has at least begun. We have countless instances of people supposed dead who came back to life, even after being put in the ground. There are any number of illnesses in which the patient remains for a long time speechless, motionless, and without perceptible breathing. Some drowned people thought to be dead have been revived by care and attention.

All this is well known, and may serve to explain how some vampires have been taken out of their graves and have spoken, cried, howled, and vomited blood — all because they were not yet dead.

They have been killed by beheading them, piercing their hearts, and burning them. In all of which people were very much in the wrong; for the pretext they acted on, of their supposed reappearance to disturb the living, cause their deaths, and ill-treat them, is not a sufficient reason for treating them so. Besides, their supposed return has never been proved or attested in any way that would authorize anyone to show such inhumanity, or to dishonour and put cruelly to death, on vague, frivolous, and unproven accusations, people who were certainly innocent of the thing laid to their charge.

For nothing is worse founded than what is said of the apparitions, the vexations, and the confusion caused by the supposed vampires and vroucolacas. I am not surprised that the Sorbonne condemned the bloody and violent executions carried out on these dead bodies. But it is astonishing that the secular powers and the magistrates do not use their authority and the severity of the law to put a stop to them.

The magical doomings, the fascinations, and the evocations we have spoken of are works of darkness, operations of Satan — if they have any reality at all, which I can scarcely believe, especially as regards magical doomings and the calling up of the souls of the dead. As for fascinations of the sight, or illusions of the senses, it would be foolish not to admit some of these: as when we think we see what is not there, or fail to see what is in front of our eyes; or when we think we hear a sound which in reality does not reach our ears, or the reverse.

But to say that the devil can cause a person’s death because someone has made a wax image of him, or pronounced his name with certain superstitious ceremonies and devoted him to destruction, so that the person feels himself dying as his image melts away, is to ascribe too much power to the devil and too much might to magic. God can, when he wills, loosen the rein of the enemy of mankind and permit him to do us the harm he and his agents may wish; but it would be ridiculous to believe that the Sovereign Master of nature can be determined by magical incantations to allow the devil to hurt us, or to imagine that the magician has power to stir up the devil against us independently of God.

The case of that peasant who gave his child to the devil, and whose life the devil first took away and then restored, is one of those extraordinary and almost incredible circumstances sometimes met with in history, which neither theology nor philosophy knows how to explain. Was it a demon that animated the boy’s body, or did his soul re-enter it by God’s permission? By what authority did the devil take the boy’s life and then give it back? God may have permitted it to punish the impiety of the wretched father, who had given himself to the devil to satisfy a shameful and criminal passion. And how could he satisfy it with a demon that appeared to him in the form of a girl he loved? In all this I see nothing but darkness and difficulty, which I leave to be resolved by those more learned or bolder than myself.






Chapter LXII. Remarks on the dissertation concerning the spirit that appeared at Saint-Maur-des-Fossés

The following dissertation on the apparition that occurred at Saint-Maur near Paris in 1706 was entirely unknown to me. A friend who had taken some part in my work on apparitions asked me by letter whether I would object to its being printed at the end of my book. I readily consented, on his assurance that it came from a worthy hand and deserved to be saved from the oblivion it had fallen into. I have since found that it was printed in the fourth volume of Father Le Brun’s Treatise on Superstitions.

After it was printed, a learned Dominican wrote to me from Amiens in Picardy that he had noticed in this dissertation five or six propositions which seemed to him false.

First, that the author says all the holy doctors agree that the only means of deceiving us left to the demons is suggestion, which God has left them in order to test our virtue.

Second, that as regards all those wonders and spells which ordinary people attribute to sorcery and dealings with the devil, it is proved that they can only be done by means of natural magic; and that this is the opinion of the greater number of the Fathers.

Third, that all the demons have to do with the criminal practices of those commonly called sorcerers is suggestion, by which the devil invites them to the abominable investigation of all those natural causes that can harm our neighbour.

Fourth, that although those who wished to maintain the popular error of the return of souls from purgatory have tried to support their opinion with various passages taken from Augustine, Jerome, Thomas Aquinas and others, it is established that all these Fathers speak only of the return of the blessed, to manifest the glory of God.

Fifth: of what may we not believe the imagination capable, after so strong a proof of its power? Can it be doubted that among all the supposed apparitions of which stories are told, the fancy alone accounts for all those that do not proceed from angels and the spirits of the blessed, and that the rest are the invention of men?

Sixth, having sufficiently established that all apparitions which cannot be attributed to angels or the spirits of the blessed are produced by one of three causes only, the writer names them: first, the power of imagination; second, the extreme acuteness of the senses; and third, the derangement of the organs, as in madness and high fevers.

The Dominican who writes to me maintains that the first proposition is false; that the ancient Fathers ascribe to the devil most of those extraordinary effects produced by certain tones of voice, by figures, and by phantoms; that the exorcists of the primitive Church expelled devils, as even the heathen admitted; that angels and demons have often appeared to men; that no one has spoken more strongly of apparitions, hauntings, and the power of the devil than the ancient Fathers; and that the Church has always used exorcism on children presented for baptism and on those haunted and possessed by the devil. He adds that the author of the dissertation does not cite a single one of the Fathers in support of his general proposition.

The second proposition, he says, is likewise false; for if everything ascribed to sorcerers must be attributed to natural magic, then there are no sorcerers properly so called, and the Church is mistaken in offering prayers against their power.

The third proposition is false for the same reason.

The fourth is falser still, and flatly contrary to Aquinas, who, speaking of the dead in general who appear, says that this happens either by a miracle, or by the particular permission of God, or by the operation of good or evil angels.

The fifth proposition is also false, and contrary to the Fathers, to the opinion commonly received among the faithful, and to the customs of the Church. If all apparitions that do not proceed from angels or the blessed, or from the inventive malice of mankind, proceed only from fancy, what becomes of all the apparitions of demons related by the saints and experienced by the saints? What becomes in particular of all the stories of the holy solitaries, of Antony, of Hilarion? What becomes of the prayers and ceremonies of the Church against demons who infest, possess, and haunt, and who often appear in these disturbances, possessions, and hauntings?

The sixth proposition is false for the same reasons, and for many others that might be added.

“These,” the reverend father goes on, “are the grounds of my doubt whether the third dissertation was added to the other two with your knowledge. I suspected that the printer, on his own initiative or persuaded by ill-intentioned people, might have added it himself without your participation, though under your name. For I said to myself: either the reverend father approves this dissertation or he does not. It appears he approves it, since he says it comes from a clever writer and that he would wish to preserve it from oblivion.

“Now how can he approve a dissertation false in itself and contrary to his own position? And if he does not approve it, is it not too much to attach to his work a foolish composition full of falsehoods, evasions, and false and feeble arguments, opposed to the common belief, the customs, and the prayers of the Church, and consequently dangerous and entirely favourable to the freethinkers and unbelievers with whom this age is so full? Ought he not rather to combat this writing and show its weakness, its falsehood, and its dangerous tendency? There, my reverend father, lies all my difficulty.”

Others have written to tell me that they would have wished I had treated the subject of apparitions in the same way as the author of this dissertation — that is, simply as a philosopher, with the aim of destroying belief in their reality, rather than with any design of supporting the belief in apparitions so evident in the Scriptures of both Testaments, in the Fathers, and in the customs and prayers of the Church. The author in question has cited the Fathers, but in a general way, without indicating the testimonies and the express and formal passages. I do not know whether he thinks much of them, or is well versed in them; it would hardly appear so from his work.

The great principle on which this third dissertation turns is that since the coming and death of Jesus Christ, all the devil’s power is limited to enticing, inspiring, and persuading to evil; and that otherwise he is tied up like a lion or a dog in prison. He may bark, he may threaten, but he cannot bite unless one comes too near and gives way to him, as Augustine truly says: he cannot bite at all except one who is willing.

But to claim that Satan can do no harm either to men’s health or to the fruits of the earth; that he can neither attack us by his stratagems, his malice, and his fury, nor torment those he pursues or possesses; that magicians and wizards can use no spells or charms to cause dreadful illnesses and even death to men and animals — this is a direct attack on the faith of the Church, on Holy Scripture, on the most sacred practices, and on the opinions not only of the holy Fathers and the best theologians but also of the laws and ordinances of princes and the decrees of the most respectable parlements.

I will not cite here the instances from the Old Testament, since the author has limited himself to what has happened since the death and resurrection of our Saviour, on the grounds that Jesus Christ has destroyed the kingdom of Satan and that the prince of this world is already judged.

Peter, Paul, John, and the evangelists, who were well informed of the words of the Son of God and their meaning, teach us that Satan asked for power over the apostles of Jesus Christ, to sift them like wheat — that is, to try them by persecution and make them renounce the faith. Does not Paul complain of the angel of Satan who buffeted him? Did those whom he handed over to Satan for their crimes suffer nothing bodily? Those who took communion unworthily and were struck with illness or even death, did they not undergo these punishments by the operation of the devil? The apostle warns the Corinthians not to let themselves be caught out by Satan, who sometimes transforms himself into an angel of light. The same apostle tells the Thessalonians that before the last day Antichrist will appear, according to the working of Satan, with extraordinary power, with wonders and deceitful signs. In the Apocalypse the devil is the instrument God uses to punish mortals and make them drink the cup of his wrath. Does not Peter tell us that the devil prowls about us like a roaring lion, always ready to devour us? And Paul, to the Ephesians, that we have to fight not against men of flesh and blood but against principalities and powers, against the princes of this world — that is, of this age of darkness — against the spirits of malice spread abroad in the air?

The Fathers of the first ages speak often of the power Christians exercised against demons, against those who called themselves diviners, against magicians and other subordinates of the devil, and above all against the possessed, who were then frequently seen and are still seen from time to time, both in the Church and outside it. Exorcisms and other prayers of the Church have always been used against these, and with success. Emperors and kings have used their authority and the rigour of the law against those who have given themselves to the service of the devil and used spells, charms, and other methods the devil employs to entice and destroy men, animals, and the fruits of the countryside.

We might add to the Dominican father’s remarks various other propositions drawn from the same work. For instance, when the author says that the angels know everything here below; for if it is by means of the particular knowledge God communicates to them daily, as Augustine thinks, there is no reason to believe they do not know all the needs of mankind, and that they cannot console and strengthen them and make themselves visible to them by God’s permission, without always receiving an express order to do so.

This proposition is rather rash. It is not certain that the angels know everything that happens here below: Jesus Christ says in Matthew that the angels do not know the day of his coming. It is still more doubtful that angels can appear without an express command from God, or that Augustine taught any such thing.

He says a little later that demons often appeared before the time of Jesus Christ in fantastic forms which they assumed as the angels do — that is, in airy bodies which they organized — whereas now, since the coming of Jesus Christ, those wonders and spells have been so common that the people attributed them to sorcery and dealings with the devil, whereas it is established that they can only be produced by natural magic, which is the knowledge of hidden effects from natural causes, and many of them by the subtlety of the air alone; and that this is the opinion of the greater number of the Fathers who have written on them.

This proposition is false, and contrary to the doctrine and practice of the Church; and it is not true that it is the opinion of the greater number of the Fathers. He should have cited some of them.

He says that the Book of Job and the song of Hezekiah are full of testimonies by which the Holy Spirit seems to have taught us that our souls cannot return to earth after our death until God has made angels of them.

It is true that Holy Scripture speaks of the resurrection and the return of souls into their bodies as of something impossible in the natural course of things. A man cannot raise himself from the dead, nor can he raise his fellow man without an exertion of the supreme power of God. Neither can the spirits of the dead appear to the living without God’s command or permission. But it is false to say that God makes angels of our souls, and that they can then appear to the living.

Our souls will never become angels. Jesus Christ tells us that after our death our souls will be as the angels of God — that is to say, spiritual, incorporeal, immortal, and free from all the needs and weaknesses of this present life. But he does not say that our souls will become angels.

He claims that when Jesus Christ said that spirits have neither flesh nor bones, far from leading us to believe that spirits can return to earth, this proves on the contrary that they cannot make themselves visible to mankind without a miracle; since making oneself heard absolutely requires a bodily substance and organs of speech, which do not belong to spirits, who naturally cannot be perceived by our senses.

But this is no more impossible than what he has already said about the apparitions of angels, since our souls after the death of the body are “like the angels,” according to the Gospel. He admits himself, with Jerome against Vigilantius, that the saints who are in heaven sometimes appear visibly to men.

He asks how it comes about that animals have the faculty of memory as we do, but not the reflection that accompanies it, which proceeds only from the soul, which they do not have.

But is memory not itself the reflection of what we have seen, done, or heard? And in animals, is memory not followed by reflection, since they take revenge on those who hurt them and avoid what has troubled them, foreseeing what might happen to them if they fell into the same mistake again?

After discussing natural palingenesis, he concludes that we see how little reason there is to attribute these appearances to the return of souls to earth, or to demons, as some ignorant people do.

If those who perform the wonders of natural palingenesis, and who accept the natural return of phantoms in cemeteries and on battlefields — which I do not believe happens naturally — could show that these phantoms speak, act, move, foretell the future, and do what is related of returning souls or of other apparitions, whether good angels or bad, we might conclude that there is no reason to attribute them to souls, angels, and demons. But first, they have never been able to make the phantom of a dead man appear by any secret of their art. And second, even if they had been able to raise his shade, they could never have inspired it with thought or reasoning power, as we see in the angels and demons who appear, reason, and act as intelligent beings gifted with knowledge of the past, the present, and sometimes the future.

He denies that the souls in purgatory return to earth; for if they could come back, everyone would receive such visits from their relations and friends, since all souls would be inclined to do the same. “Apparently,” he says, “God would grant them this permission; and if they had it, every person of good sense would be at a loss to understand why they should accompany all their appearances with all the follies related in such detail.”

We may reply that the return of souls to earth may depend neither on their inclination nor on their will, but on the will of God, who grants this permission to whom he pleases, when he pleases, and as he pleases.

The wicked rich man asked that Lazarus might be sent into this world to warn his brothers not to fall into the same misfortune as himself, and could not obtain it. There are countless souls in the same case and the same disposition, who cannot get leave either to return themselves or to send others in their place.

If certain accounts of the return of spirits to earth have been accompanied by circumstances somewhat comic, this does not tell against the truth of the thing; since for one story imprudently embellished with doubtful details, there are a thousand written sensibly and seriously and in a way very consistent with the truth.

He maintains that all apparitions which cannot be attributed to angels or to blessed spirits are produced only by one of three causes: the power of imagination, the extreme acuteness of the senses, and the derangement of the organs, as in madness and high fevers.

This proposition is rash, and has already been refuted by the reverend Father Richard.

The author recounts everything he has said of the spirit of Saint-Maur — the bed moved in the presence of three people who were wide awake, the repeated shrieks of someone they could not see, a door securely bolted, repeated blows on the walls, panes of glass violently struck in front of three people without their being able to see who was doing it — and he reduces all of it to a derangement of the imagination, the subtlety of the air, or vapours arising by chance in the brain of a sick man.

Why did he not simply deny all these facts? Why give himself the trouble of composing so careful a dissertation to explain a phenomenon which, according to him, has neither truth nor reality?

For my part, I am very glad to give the public notice that I neither adopt nor approve this anonymous dissertation, which I never saw before it was printed; that I know nothing of the author, take no part in it, and have no interest in defending him. If the subject of apparitions is purely philosophical, and can without injury to religion be reduced to a problem, I should have taken a different method to demolish it, and I should have let my reasoning and my imagination act more freely.






Chapter LXIII. Dissertation by an anonymous writer

Answer to a letter on the subject of the apparition at Saint-Maur

“You have anticipated me, sir, on the subject of the spirit of Saint-Maur which is causing so much talk in Paris; for I had resolved to send you a short account of the affair so that you might give me your reflections on a matter so delicate and so interesting to all Paris. But since you have read an account of it, I cannot understand why you have hesitated a moment to decide what to think. When you do me the honour of saying that you suspend your judgment until I have told you mine, you do me too much honour for me to believe it; and I think it more likely that you are playing a trick on me, to see how I shall get myself off such slippery ground. Nevertheless I cannot resist the entreaties, or rather the orders, with which your letter is filled; and I would rather expose myself to the jokes of the freethinkers or the reproaches of the credulous than to the anger with which you threaten me.

“You ask whether I believe that spirits come back, and whether what happened at Saint-Maur can be attributed to one of those incorporeal substances.

“To answer your two questions in the order you put them, I must first tell you that the ancient heathens recognized various kinds of spirits, which they called lares, larvae, lemures, genii, and manes.

“For our own part, without pausing over the folly of our cabbalistic philosophers who imagine spirits in every element — calling sylphs those they suppose to live in the air, gnomes those they place under the earth, undines those that dwell in water, and salamanders those of fire — we acknowledge only three sorts of created spirit: angels, demons, and the souls God has united to our bodies and which are separated from them by death.

“Holy Scripture speaks in too many places of the appearances of angels to Abraham, Jacob, Tobit, and several other holy patriarchs and prophets for us to doubt it. Besides, since their very name signifies their office, being created by God to be his messengers and carry out his commands, it is easy to believe that they have often appeared visibly to men to announce the will of the Almighty. Almost all theologians agree that angels appear in airy bodies which they put on.

“To make you understand how they take and put on these bodies in order to make themselves visible and audible to men, we must first explain what vision is: it is only the bringing of the visible species within reach of the organ of sight. This species is the ray of light broken and modified upon a body, on which, forming different angles, the light is converted into colours. For an angle of one kind makes red, another green, blue, or yellow, and so on through all the colours, as we see in the prism, where the reflected rays of the sun form the various colours of the rainbow. The visible species, then, is nothing but the ray of light returning from the object it strikes to the eye.

“Now light falls only on three kinds of body: some transparent, others opaque, and others sharing both qualities, being partly transparent and partly opaque. When light falls on a transparent body full of countless little pores, such as the air, it passes through without causing any reflection. When it falls on a wholly opaque body, a flower for instance, being unable to penetrate it, its ray is reflected and returns from the flower to the eye, carrying the species and making the colours distinguishable according to the angles formed by reflection. If the body is partly opaque and partly transparent, like glass, the light passes through the transparent part — that is, through the pores of the glass — and reflects off the opaque particles. So the air is invisible because it is entirely penetrated with light; the flower sends a colour back to the eye because, being impenetrable to light, it obliges it to reflect; and glass is visible only because it contains some opaque particles which, according to the various angles formed on them by the ray of light, reflect different colours.

“That is how vision is formed. So the air being invisible on account of its extreme transparency, an angel could not clothe himself with it and make himself visible except by thickening the air so much that from transparent it became opaque, and capable of reflecting the ray of light to the eye of the beholder. Now since angels possess knowledge and power far beyond anything we can imagine, we need not be astonished if they can form airy bodies which are rendered visible by the opacity they give them. As for the organs these airy bodies would need to form sounds and be heard, without any help from the arrangement of matter, we must attribute those entirely to a miracle.

“It is in this way that angels appeared to the holy patriarchs. It is in this way that the glorious souls who share the angelic nature can take an airy body to make themselves visible; and that even demons, by thickening and condensing the air, can make a body of it and become visible to men, by the particular permission of God, to accomplish the secrets of his providence — as they are said to have appeared to St Antony the hermit and to other saints in order to tempt them.

“Forgive, sir, this little digression into physics, which I could not avoid, in order to make you understand how angels, who are purely spiritual substances, can be perceived by our fleshly senses.

“The only point on which the holy doctors do not agree is whether angels appear to men of their own accord, or only by an express command from God. It seems to me that nothing can better help to settle this than to determine how angels know everything here below; for if it is by means of species which God communicates to them daily, as Augustine believes, there is no reason to doubt that they know all the needs of mankind, or that they can, in order to console and strengthen them, make their presence felt by God’s permission without receiving an express command to do so. Which may be concluded from what Ambrose says about the appearance of angels, who are by nature invisible to us and whom their own will makes visible: it is of their nature not to be seen, and of their will to be seen.

“On the subject of demons, it is certain that their power was very great before the coming of Jesus Christ, since he himself calls them the powers of darkness and the princes of this world. There is no doubt that they had long deceived mankind by the wonders they caused to be performed by those who gave themselves particularly to their service; that several oracles were the effect of their power and knowledge, although part must be ascribed to the cunning of men; and that they may have appeared in fantastic shapes which they took as the angels do, that is to say in airy bodies which they organized. Holy Scripture even assures us that they took possession of the bodies of living people.

“But Jesus Christ says too plainly that he has destroyed the kingdom of the demons and delivered us from their tyranny for us to think rationally that they still have the power over us they once had — so far as to work wonderful things that appeared miraculous, such as what is told of the vestal virgin who, to prove her virginity, carried water in a sieve, or of the one who by means of her sash alone towed up the Tiber a ship so completely stranded that no human power could move it. Almost all the holy doctors agree that the only means the demons now have of deceiving us is suggestion, which God has left in their power to test our virtue.

“I shall not amuse myself refuting all the impostures published about demons, incubi, and succubi, with which some authors have disfigured their works; any more than I shall reply to the supposed possession of the nuns of Loudun and of Marthe Brossier, which made so much noise in Paris at the beginning of the last century. Several learned men who have given us their reflections on these affairs have sufficiently shown that the demons had nothing to do with them; and the last in particular is completely quashed by the report of Marescot, a celebrated physician deputed by the Faculty of Theology to examine this girl who performed so many wonders. Here are his own words, which may serve as a general reply to all adventures of this kind: much from nature, more feigned, nothing from the devil. That is to say, that Marthe Brossier’s constitution, which was evidently very melancholy and hypochondriac, contributed greatly to her fits of enthusiasm; that she feigned still more; and that the devil had nothing to do with it.

“If some of the Fathers, such as Thomas Aquinas, believe that demons sometimes produce perceptible effects, they always add that this can only be by the particular permission of God, for his glory and the salvation of mankind.

“As for all those prodigies and common spells which the people ascribe to sorcery or dealings with the devil, it is proved that they can only be performed by natural magic, which is the knowledge of the hidden effects of natural causes, and several of them by mere sleight of hand. This is the opinion of the greater number of the Fathers who have written on it. And without looking for evidence in pagan authors such as Xenophon, Athenaeus, and Pliny, whose works are full of countless wonders that are all natural, we see in our own time the surprising effects of nature — those of the magnet, of steel, of mercury — which we should attribute to sorcery as the ancients did, had we not seen plain demonstrations of how they work. We also see conjurors do such extraordinary things, so apparently contrary to nature, that we should take these charlatans for magicians if we did not know from experience that their skill alone, joined to constant practice, enables them to perform so many things that seem marvellous to us.

“All the share the demons have in the criminal practices of those commonly called sorcerers is suggestion, by which they invite them to the abominable investigation of every natural cause that can injure others.

“I now come, sir, to the most delicate point of your question, which is whether our souls can return to earth after they are separated from our bodies.

“Since the ancient philosophers went so far wrong on the nature of the soul — some believing it was only a fire that animated us, others a subtle air, others asserting it was nothing but the proper arrangement of the whole machine of the body, a doctrine no more admissible in men than in beasts — we cannot be surprised that they had such crude ideas about its state after death.

“The error of the Greeks, which they passed to the Romans and the Romans to our ancestors, was that the souls of those whose bodies had not been solemnly buried by the ministry of the priests of religion wandered outside Hades without finding rest, until their bodies had been burned and their ashes collected. Homer has Patroclus, killed by Hector, appear to his friend Achilles in the night to ask for burial, without which, he says, he is denied the right to cross the river Acheron. Only the souls of those who had drowned were believed unable to return to earth after death; for which we find a curious reason in Servius, the commentator on Virgil, who says that most of the learned in Virgil’s day, and Virgil himself, believing the soul was nothing but a fire that animated and moved the body, were persuaded that this fire was entirely put out by water — as if the material could act on the spiritual.

“It was also a common error among the pagans to believe that the souls of those who died before their proper age, which they placed at the end of a man’s growth, wandered about until the time came when they ought naturally to have been separated from their bodies. Plato, more penetrating and better informed than the rest, though mistaken like them, said that the souls of the just who had obeyed virtue rose to the sky, and that those who had been guilty of impiety, still retaining the contagion of the earthly matter of the body, wandered incessantly about the tombs, appearing like shadows and phantoms.

“For us, whom religion teaches that our souls are spiritual substances created by God and united for a time to bodies, we know that there are three different states after death.

“Those who enjoy eternal blessedness, absorbed, as the holy doctors say, in the contemplation of the glory of God, do not cease to take an interest in everything concerning mankind, whose miseries they have themselves undergone. And since they have attained the happiness of angels, all the sacred writers ascribe to them the same privilege of being able, in airy bodies, to make themselves visible to their brethren still on earth, to console them and inform them of the divine will; and they relate several apparitions, which always happened by the particular permission of God.

“The souls whose abominable crimes have plunged them into that gulf of torment which Scripture calls hell, being condemned to be kept there forever without hope of any relief, are in no position to be given permission to come and speak to mankind in fantastic shapes. Scripture clearly sets out the impossibility of this return in the speech put into the mouth of the wicked rich man in hell, addressing Abraham. He does not ask leave to go himself and warn his brothers on earth to avoid the torments he suffers, because he knows it is not possible; he begs Abraham to send Lazarus, who was in glory. And to observe in passing how very rare the apparitions of the blessed and of angels are, Abraham replies that it would be useless, since those on earth have the Law and the Prophets, which they need only follow.

“The story of the canon of Reims in the eleventh century who, in the middle of the solemn service being performed for the repose of his soul, spoke aloud and said that he was judged and condemned, has been refuted by so many learned men, who have shown that the circumstance is plainly spurious since it is not found in any contemporary author, that I think no enlightened person can object it against me. But even were the story as unquestionable as it is apocryphal, I could easily reply that the conversion of St Bruno, who has won so many souls to God, was motive enough for divine Providence to perform so striking a miracle.

“It remains for me to examine whether the souls in purgatory, where they expiate what remains of their sins before passing to the abode of the blessed, can come and converse with men and ask them to pray for their relief.

“Although those who have wished to maintain this popular error have done their best to support it with various passages from Augustine, Jerome, and Thomas Aquinas, it is certain that all these Fathers speak only of the return of the blessed, to manifest the glory of God. And Augustine says precisely that if it were possible for the souls of the dead to appear to men, not a day would pass without his receiving a visit from his mother Monica.

“Tertullian, in his treatise on the soul, laughs at those who in his day believed in apparitions. John Chrysostom, speaking of Lazarus, formally denies them; as does the canonist John Andreae, who calls them phantoms of a sick imagination, and everything reported about spirits that people think they hear or see, empty appearances. The seventh chapter of Job and the song of King Hezekiah in the thirty-eighth chapter of Isaiah are full of the testimonies the Holy Spirit seems to have wished to give us of this truth: that our souls cannot return to earth after our death until God has made them angels.

“But to establish this still better, we must answer the strongest objections of those who oppose it. They bring forward the opinion of the Jews, which they claim to prove by the testimony of Josephus and the rabbis; the words of Jesus Christ to his apostles when he appeared to them after his resurrection; the authority of the Council of Elvira; some passages of Jerome in his treatise against Vigilantius; decrees issued by various parlements by which the leases of several houses were broken on account of the spirits that haunted them daily and tormented the tenants; and in short an endless number of instances scattered through every history.

“To dispose of all these authorities in a few words, I say first that it cannot be concluded that the Jews believed in the return of spirits after death because Josephus assures us that the spirit the witch of Endor called up for Saul was the true spirit of Samuel. For besides the fact that this prophet’s holiness had placed him among the blessed, there are circumstances attending the apparition which have made most of the holy Fathers doubt whether it really was the ghost of Samuel, believing that it might be an illusion by which the witch deceived Saul and made him believe he saw what he wished to see.

“What several rabbis relate of patriarchs, prophets, and kings whom they saw on Mount Gerizim does not prove either that the Jews believed the spirits of the dead could come back, since it was only a vision proceeding from a spirit in ecstasy which believed it saw what it did not truly see; and all those who made up this appearance were people of whose holiness the Jews were persuaded.

“What Jesus Christ says to his apostles, that spirits have neither flesh nor bones, far from making us believe that spirits can come back, proves on the contrary that they cannot make us aware of their presence without a miracle; since uttering sounds absolutely requires a bodily substance and bodily organs. The description does not fit souls, they being pure substances, free of matter, invisible, and therefore not naturally perceptible to our senses.

“The provincial council held in Spain during the pontificate of Sylvester I, which forbids lighting a taper by day in the cemeteries of the martyrs, adding as its reason that we must not disturb the spirits of the saints, carries no weight; for besides the fact that these words admit of different interpretations and may even have been inserted by some copyist, as some learned men believe, they relate only to the martyrs, whose spirits we cannot doubt are blessed.

“I make the same reply to a passage of Jerome; for arguing against the heresiarch Vigilantius, who treated as illusions all the miracles worked at the tombs of the martyrs, he is trying to prove to him that the saints in heaven always take part in the miseries of mankind, and sometimes even appear to them visibly to strengthen and console them.

“As for the decrees that have annulled the leases of several houses on account of the inconvenience caused to tenants by ghosts, it is enough to examine the means and the reasons by which they were obtained to understand that either the judges were misled by the prejudices of their childhood, or they were obliged to yield to the proofs produced, often even against their own better judgment, or they were deceived by imposture or by the simplicity of the witnesses.

“As for the apparitions with which all such stories are filled, one of the strongest that can be urged against my argument, and which I feel the more obliged to answer, is the one said to have occurred at Paris in the last century, for which five hundred witnesses are cited who examined the truth of the matter with particular attention. Here is the story as told by those who wrote at the time.

“The Marquis de Rambouillet, eldest brother of the Duchess de Montausier, and the Marquis de Précy, eldest son of the family of Nantouillet, both between twenty and thirty, were close friends and went to the wars, as all men of quality do in France. Talking together one day about the other world, after several remarks which showed clearly enough that they were not too well persuaded of the truth of what is said about it, they promised each other that the first to die should come and bring the news to his companion.

“Three months later the Marquis de Rambouillet left for Flanders, where the war was then being fought; and de Précy, kept back by a high fever, remained in Paris. Six weeks afterwards, at six in the morning, de Précy heard the curtains of his bed drawn; and turning to see who it was, he saw the Marquis de Rambouillet in his buff jerkin and boots. He sprang out of bed to embrace him and show his joy at his return; but Rambouillet drew back a few steps and told him that these caresses were no longer in season, for he had only come to keep his word; that he had been killed the day before in such and such an action; that everything said of the other world was certainly true; that he must think of leading a different life; and that he had no time to lose, since he would be killed in the first action he took part in.

“It is impossible to describe the surprise of the Marquis de Précy at this speech. As he could not believe what he heard, he made several attempts to embrace his friend, whom he thought was trying to deceive him; but he embraced only air. And Rambouillet, seeing that he was incredulous, showed him the wound he had received, which was in the side, from which the blood still seemed to flow. After that the phantom disappeared, leaving de Précy in a state of alarm easier to imagine than to describe. He called his valet at once and woke the whole household with his cries. Several people ran to his room, and he told them what he had just seen. Everyone attributed the vision to the violence of his fever, which might have deranged his imagination; they begged him to go back to bed, assuring him he must have dreamed what he told them.

“The marquis, in despair at being taken for a visionary, related all the circumstances I have just described; but it was in vain for him to protest that he had seen and heard his friend while wide awake. They persisted in the same idea until the arrival of the post from Flanders, which brought news of the death of the Marquis de Rambouillet.

“This first circumstance being found true, and exactly as de Précy had said, those to whom he had told the story began to think there might be something in it; because Rambouillet having been killed precisely on the eve of the day he said, it was impossible that de Précy should have known of it by natural means. When the affair spread through Paris, people thought it the effect of a disturbed imagination or a made-up story; and whatever might be said by those who examined the matter seriously, a suspicion remained in people’s minds which time alone could disperse. This depended on what might happen to the Marquis de Précy, who had been told he would be killed in the first engagement; so everyone regarded his fate as the dénouement of the piece. But he soon confirmed everything they had doubted; for as soon as he recovered from his illness he insisted on going to the battle of Saint-Antoine, although his father and mother, alarmed by the prophecy, said everything they could to prevent him. He was killed there, to the great grief of all his family.

“Supposing all these circumstances to be true, this is what I should say to counter the conclusions some wish to draw from them.

“It is not hard to understand that the imagination of the Marquis de Précy, heated by fever and troubled by the memory of the promise he and Rambouillet had exchanged, may have represented to itself the phantom of his friend, whom he knew to be fighting and in danger of being killed at any moment. The circumstances of Rambouillet’s wound, and the prediction of de Précy’s death which was fulfilled, appear more serious. Nevertheless, those who have experienced the power of presentiments, whose effects are so common every day, will easily conceive that the Marquis de Précy, whose mind, agitated by a burning fever, followed his friend through all the chances of war, and who continually expected to have the news announced to him by his friend’s phantom, may have imagined that Rambouillet had been killed by a musket shot in the side, and that his own ardour for war might prove fatal to him in the first action.

“I shall further establish the authority of presentiments by a very singular instance. A lady of talent whom I knew particularly well, being at Chartres where she lived, dreamed one night that she saw Paradise, which she pictured as a magnificent hall, around which were ranged in order the angels and the spirits of the blessed, with God presiding in the midst on a shining throne. She heard someone knock at the door of this delightful place; and St Peter having opened it, she saw two pretty children, one dressed in a white robe and the other quite naked. St Peter took the first by the hand and led him to the foot of the throne, leaving the other crying bitterly at the door. She woke at that moment and told her dream to several people, who thought it very remarkable. A letter she received from Paris that afternoon informed her that one of her daughters had given birth to two children, who were dead, and that only one of them had been baptized.

“Of what may we not believe the imagination capable, after so strong a proof of its power? Can we doubt that among all the supposed apparitions that are related, imagination alone produces all those which do not proceed from angels and blessed spirits, or which are not the effect of fraudulent contrivance?

“To explain more fully what has given rise to the phantoms whose appearance has been published in every age — without availing myself of the ridiculous opinion of the sceptics, who doubt everything and assert that our senses, however sound, can only imagine everything falsely — I shall remark that the wisest of the philosophers maintain that deep melancholy, anger, frenzy, fever, and depraved or weakened senses, whether naturally or by accident, can make us see and hear many things that have no foundation.

“Aristotle says that in sleep the inner senses act by the local movement of the humours and the blood, and that this action sometimes descends to the sense organs, so that on waking the wisest people think they see the images they have dreamed of.

“Plutarch, in his life of Brutus, relates that Cassius persuaded Brutus that a spectre he declared he had seen on waking was an effect of his imagination; and this is the argument Plutarch puts into his mouth: ‘The spirit of man being extremely active by nature, and in continual motion, always produces some fancy; and above all melancholy people like you, Brutus, are more apt to form ideal images in the imagination, which sometimes pass over into the external senses.’

“Galen, so skilled in the workings of the human body, attributes spectres to extreme acuteness of sight and hearing.

“What I have read in Cardano seems to confirm Galen’s opinion. He says that being in the city of Milan, it was reported that there was an angel in the air who appeared visibly; and having run to the marketplace, he and two thousand others saw the same thing. While even the most learned were marvelling at this wonder, a clever lawyer who came to the spot, having observed the thing attentively, sensibly pointed out to them that what they saw was not an angel but the figure of an angel in stone, set on top of the belfry of San Gottardo, which being imprinted on a thick cloud by means of a sunbeam falling on it, was reflected to the eyes of those with the sharpest vision. If this had not been cleared up on the spot by a man free of all prejudice, it would have passed for certain that it was a real angel, since it had been seen by the most enlightened people in the town to the number of two thousand.

“The celebrated du Laurens, in his treatise on melancholy, attributes to it the most surprising effects, of which he gives countless instances that seem to go beyond the power of nature.

“Augustine, consulted by Evodius on the subject I am treating, answers him in these terms: ‘As for visions, even those by which we learn something of the future, it is not possible to explain how they are formed, unless we could first know how everything arises that passes through our minds when we think; for we see clearly that a number of images are stirred up in our minds, which represent to us what has struck either our eyes or our other senses. We experience it every day and every hour.’ And a little later he adds: ‘At the moment I am dictating this letter, I see you with the eyes of my mind, without your being present or knowing anything about it; and I represent to myself, from my knowledge of your character, the impression my words will make on your mind — without, however, knowing or being able to understand how all this happens within me.’

“I think, sir, you will require nothing more precise than these words of Augustine to persuade you that we must attribute to the power of imagination the greater number of apparitions, even those through which we learn things that could not seem to be known naturally. And you will easily excuse my not undertaking to explain to you how the imagination works all these wonders, since this holy doctor admits that he cannot understand it himself, though quite convinced of the fact.

“I can tell you only that the blood which circulates incessantly in our arteries and veins, being purified and warmed in the heart, throws out thin vapours which are its most subtle parts and are called animal spirits; and that these, being carried into the cavities of the brain, set in motion the small gland which is said to be the seat of the soul, and by this means awaken and revive the species of the things they have formerly heard or seen, which are as it were wrapped up within it, and form the internal reasoning we call thought.

“If what Sir Kenelm Digby, a learned Englishman and chancellor to Henrietta Maria, Queen of England, and Father Kircher, the celebrated Jesuit, and Father Schott of the same society, and Gaffarel and Vallemont publish about the admirable secret of palingenesis, or the resurrection of plants, has any foundation, we might account for the shades and phantoms which many people declare they have seen in cemeteries.

“This is how these curious researchers arrive at the marvellous operation of palingenesis. They take a flower, burn it, and collect all its ashes, from which they extract the salts by calcination. They put these salts into a glass phial, having mixed with them certain compounds capable of setting them in motion when heated; and all this matter forms a dust of a bluish colour. From this dust, stirred by a gentle warmth, there rises a stem, leaves, and a flower — in a word, they see the apparition of a plant springing from its own ashes. As soon as the warmth ceases, the whole spectacle vanishes, the matter falls apart and drops to the bottom of the vessel to form a new chaos there. The return of heat revives this vegetable phoenix hidden in its ashes; and as the presence of warmth gives it life, its absence causes its death.

“Father Kircher, who tries to give a reason for this admirable phenomenon, says that the seminal virtue of every mixture is concentrated in the salts; and that as soon as warmth sets them in motion they rise at once and circulate like a whirlwind in the glass vessel. These salts, in this suspension which gives them freedom to arrange themselves, take the same position and form the same figure that nature had originally given them; retaining the inclination to become what they had been, they return to their first destination and form themselves into the same lines they occupied in the living plant, each particle of salt re-entering the original arrangement it received from nature. Those that were at the foot of the plant place themselves there; and in the same way those that composed the top of the stem, the branches, the leaves, and the flowers resume their former place, and so form a perfect apparition of the whole plant.

“It is asserted that this operation has been performed on a sparrow; and the gentlemen of the Royal Society of England, who are making their experiments in this matter, hope to succeed in performing it on human beings too.

“Now, according to the principle of Father Kircher and the most learned chemists, who maintain that the substantial form of bodies resides in the salts, and that these salts, set in motion by warmth, form the same figure nature had given them, it is not hard to understand that dead bodies being consumed in the earth, the salts that rise from them with the vapours, by means of the fermentations that so often occur in that element, may very well, arranging themselves above ground, form those shadows and phantoms which have frightened so many people. So we may see how little reason there is to ascribe them to the return of spirits, or to demons, as some ignorant people have done.

“To all the authorities with which I have combated the apparitions of souls in purgatory, I shall add some very natural reflections. If the souls in purgatory could come here to ask for prayers to pass into the abode of glory, there is no one who would not receive such entreaties from his relations and friends, since all spirits being disposed to do the same thing, God would apparently grant them all the same permission. Besides, if they had this liberty, no sensible person could understand why they should accompany their appearances with all the follies related in such detail in these stories — rolling up a bed, opening the curtains, pulling off a blanket, overturning the furniture, and making a frightful noise. In short, if there were any reality in these apparitions, it is morally impossible that in so many ages one should not have been found so well attested that it could not be doubted.

“Having sufficiently proved that all apparitions which cannot be ascribed to angels or to the souls of the blessed are produced by one of the following three causes only — extreme acuteness of the senses; the derangement of the organs, as in madness and high fever; and the power of imagination — let us see what we must think of what happened at Saint-Maur.

“Although you have already seen the account given of it, I believe, sir, that you will not be displeased if I give you here the more particular circumstances in detail. I shall try to leave out nothing that has been done to confirm the truth of the affair, and I shall even use the author’s exact words as far as I can, so as not to be accused of detracting from the story.

“Monsieur de S——, to whom it happened, is a young man, short in stature, well made for his height, between twenty-four and twenty-five years of age. Being in bed, he heard several loud knocks at his door, without the maidservant, who ran there at once, finding anyone; and then the curtains of his bed were drawn, although he was alone in the room.

“On 22 March last, at about eleven at night, being busy looking over some lists of works in his study with three lads who are his servants, they all distinctly heard a rustling of the papers on the table. The cat was suspected of this performance; but Monsieur de S., having taken a light and looked about carefully, found nothing.

“A little later he went to bed, and sent to bed those who had been with him in the kitchen next to his bedroom. He heard the same noise again in his study; he got up to see what it was, and not having found anything more than the first time, was about to shut the door, when he felt some resistance. He then went in to see what the obstacle might be, and at the same moment heard a noise above his head towards the corner of the room, like a great blow on the wall. At this he cried out, and his people ran to him. He tried to reassure them, though alarmed himself; and having found nothing, went back to bed and fell asleep.

“Hardly had the lads put out the light when Monsieur de S. was suddenly woken by a shock like a boat striking the arch of a bridge. He was so alarmed that he called his servants; and when they had brought the light he was strangely surprised to find his bed at least four feet out of its place, and realized then that the shock he had felt was his bedstead running against the wall.

“His people having put the bed back, saw with as much astonishment as alarm all the bed curtains open at the same moment, and the bedstead set off running towards the fireplace. Monsieur de S. got up at once and sat the rest of the night by the fireside.

“About six in the morning, having tried again to sleep, he was no sooner in bed than the bedstead made the same movement twice more, in the presence of his servants, who were holding the bedposts to stop it moving. At last, obliged to give up, he went out to walk until dinner time; after which, having tried to get some rest, and his bed having twice changed place, he sent for a man lodging in the same house, as much to reassure himself with his company as to make him a witness of so surprising a thing. But the shock which took place in front of this man was so violent that the left foot at the head of the bedstead was broken; which so affected him that when they offered to let him stay and see a second, he replied that what he had seen, with the frightful noise he had heard all night, was quite enough to convince him.

“It was thus that the affair, which until then had been between Monsieur de S. and his servants, became public. The report of it spread at once, and reaching the ears of a great prince who had just arrived at Saint-Maur, his highness wished to enlighten himself on the matter and took the trouble to examine carefully the circumstances related to him. As this adventure became the subject of every conversation, very soon nothing was heard but ghost stories, related by the credulous and laughed at by the freethinkers.

“Monsieur de S., however, tried to reassure himself, and went the following night to his bed to become worthy of conversing with the spirit, which he did not doubt had something to disclose to him. He slept until nine the next morning, having felt nothing but slight shakes as the mattresses were raised, which had only served to rock him and encourage sleep. The next day passed off quietly enough; but on the 26th the spirit, which seemed to have become well behaved, resumed its fantastic humour and began the morning by making a great noise in the kitchen. They would have forgiven it this sport if it had stopped there; but it was much worse in the afternoon.

“Monsieur de S., who admits that he felt particularly drawn towards his study though he felt a reluctance to enter it, having gone in about six o’clock, went to the end of the room; and returning towards the door to go back into his bedroom, was much surprised to see it shut of itself and barricade itself with the two bolts. At the same time the two doors of a large press opened behind him and rather darkened the study, because the window, which was open, was behind those doors.

“At this sight, the fright of Monsieur de S. is easier to imagine than to describe. However, he had calm enough left to hear at his left ear a distinct voice, which came from a corner of the closet and seemed to him about a foot above his head. This voice spoke to him in very good terms for about the space of a Miserere, and ordered him, using the familiar form of address, to do one particular thing which he was told to keep secret. What he has made public is that the voice allowed him a fortnight to accomplish it, and ordered him to go to a certain place where he would find people who would tell him what he had to do; and that it would come back and torment him if he failed to obey. The conversation ended with a farewell.

“After that, Monsieur de S. remembers that he fainted and fell against the edge of a box, which caused him a pain in his side. The loud noise and the cries he afterwards uttered brought several people hurrying to the door; and after fruitless efforts to open it, they were about to force it with a hatchet when they heard Monsieur de S. dragging himself towards the door, which he opened with great difficulty. Disordered as he was and unable to speak, they carried him first to the fire and then laid him on his bed, where he received all the compassion of the great prince already mentioned, who hurried to the house the moment the event was noised abroad. His highness had all the recesses and corners of the house inspected, and no one being found in them, wished Monsieur de S. to be bled; but his surgeon, finding his pulse very feeble, thought it could not be done without danger.

“When he recovered from his faint, his highness, wishing to discover the truth, questioned him about his adventure; but he heard only the circumstances I have mentioned, Monsieur de S. protesting that he could not tell him more without risk to his life.

“The spirit was heard of no more for a fortnight; but when that term had expired — whether his orders had not been faithfully carried out, or whether it was glad to come and thank Monsieur de S. for being so exact — as he was lying at night in a little bed near the window of his bedroom, his mother in the great bed and one of his friends in an armchair by the fire, all three heard someone rap several times against the wall, and such a blow against the window that they thought all the panes were broken. Monsieur de S. got up at that moment and went into his study to see whether this troublesome spirit had something else to say to him; but once there he could neither find nor hear anything. And thus ended this adventure, which has made so much noise and drawn so many inquisitive people to Saint-Maur.

“Now let us make some reflections on the circumstances that are most striking and most likely to make an impression.

“The noise heard several times during the night by the master, the maidservant, and the neighbours is quite ambiguous; and the most prejudiced people cannot deny that it may have been produced by various entirely natural causes.

“The same reply may be given about the papers that were heard to rustle, since a breath of air or a mouse might have moved them.

“The moving of the bed is more serious, because it is reported to have been witnessed by several people; but I hope a little reflection will excuse us from having recourse to phantom hands to explain it.

“Let us imagine a bedstead on castors. A person whose imagination is excited, or who wishes to amuse himself by frightening his servants, is lying on it and rolls about a good deal, complaining that he is being tormented. Is it surprising that the bedstead should be seen to move, especially when the floor of the room is waxed and polished?

“But, you will say, some of the witnesses even made fruitless efforts to prevent the movement. Who are these witnesses? Two are youths in the service of the patient, who were trembling all over with fright and were in no condition to examine the hidden causes of this movement; and the third has since told several people that he would give ten pistoles not to have declared that he saw the bedstead move by itself.

“As for the voice, whose secret has been so carefully kept, since there is no witness to it we can only judge of it by the state in which the man who had been favoured with this supposed revelation was found. Repeated cries from a man who, hearing his study door beaten in, draws back the bolts which he had apparently drawn himself, his eyes quite wild and his whole person in extraordinary disorder — the ancient heathens would have taken him for a sibyl full of inspiration; to us it must appear rather the consequence of some convulsion than of a conversation with a spiritual being.

“Lastly, the violent blows on the walls and windowpanes at night in the presence of two witnesses might make some impression, if we were sure that the patient, who was lying directly under the window in a small bed, had no part in the matter — for of the two witnesses who heard this noise, one was his mother and the other an intimate friend who, even reflecting on what he saw and heard, declares it can only be the effect of a spell.

“However well you may wish this place, I do not believe, sir, that what I have just remarked on the circumstances of the affair will lead you to believe it has been honoured with an angelic apparition. I should rather fear that, attributing it to a disordered imagination, you may blame the subtlety of the air that prevails here as having caused it. As I have some interest in not doing the climate of Saint-Maur such an injury, I am obliged to add something further about the person in question, so that you may know his character.

“You need not be very clever in the art of physiognomy to see in his face the melancholy that prevails in his temperament. This sad disposition, joined to the fever that has tormented him for some time, carried some vapours to his brain, which might easily lead him to believe he heard everything he has publicly declared. Besides which, the wish to amuse himself by alarming his servants may have led him to feign several things, once he saw that the affair had come to the ears of a prince who might not approve of such a joke and might be severe about it.

“So then, sir, you will think as I do, that Marescot’s report on the famous Marthe Brossier fits our melancholy man perfectly and explains his adventure well: much from nature, more feigned, nothing from the devil. His temperament made him imagine he saw and heard many things; he feigned still more in support of what his wanderings or his sport had led him to assert; and no kind of spirit has had any share in his adventure.

“Without stopping to relate several other effects of his melancholy, I shall simply note that an expedition he made on one of the last days before Lent, setting off at ten at night to make the circuit of the peninsula of Saint-Maur in a boat where he covered himself with straw against the cold, seemed so odd to the great prince already mentioned that he took the trouble to question him about his motives for making such a voyage at so late an hour.

“I shall add that his highness’s discernment made him easily judge where this adventure came from, and his conduct on the occasion has shown that he is not easily deceived.

“I do not think I may omit the opinion of the young man’s father, a man of distinguished merit, on his son’s adventure, when he learned all the circumstances from a letter from his wife, who was at Saint-Maur. He told several people that he was certain the spirit acting on this occasion was that of his wife and his son. The author of the account was right to try to weaken such testimony; but I do not know whether he flatters himself that he has succeeded, in saying that the man who gave this opinion is a freethinker who makes it a point of honour to hold the fashionable opinion about spirits.

“Lastly, to fix your judgment and bring to an agreeable close this little dissertation you have engaged me in, I know of nothing better than to repeat the words of a princess who is no less distinguished at court by the delicacy of her wit than by her high rank and personal charm. As they were talking in her presence of the singularity of the affair at Saint-Maur: ‘Why are you so astonished?’ she said, with that gracious air so natural to her. ‘Is it surprising that the son should have dealings with spirits, since the mother sees the Eternal Father three times a week? That woman is very fortunate,’ added the witty princess. ‘For my part, I should ask no other favour than to see him once in my life.’”






Letter of the Marquis Maffei on Magic

Addressed to the Reverend Father Innocent Ansaldi, of the Order of St Dominic; translated from the Italian of the author.

My reverend Father,

It is to your reverence’s kindness towards me that I must attribute the curiosity you seem to feel about what I think of the book Signor Girolamo Tartarotti has just published on the Nocturnal Assemblies of Sorcerers. I reply with the greatest pleasure, and I am going to give my opinion fully and unreservedly — on condition that you examine what I write with your usual acuteness, and tell me frankly whatever you find in it, good or bad, that seems to deserve either your approval or your censure.

I had already read this book and praised it, both for the great learning the author displays and because he refutes very sensibly some ridiculous opinions about sorcerers with which people are infatuated, and some other equally dangerous abuses. But to tell the truth, with that exception I am little disposed to approve it. If Muratori has approved it in his letter, which several people have seen, then either he has not read the work through, or he and I hold very different views on the point.

I. In this work it is laid down first of all as a certain and indubitable principle that magic exists and is real, and that the effects it produces are superior to all natural powers. The author calls it diabolical magic and defines it as the knowledge of certain superstitious practices — words, verses, characters, images, signs, and so on — by means of which magicians succeed in their designs.

For my part I am much inclined to believe that all the science of these pretended magicians had no other object than to deceive others, and sometimes ended in deceiving themselves; and that this much-vaunted magic is only a chimera. Perhaps it would even be superfluous trouble to undertake to show that everything related of those nocturnal flights, those supposed journeys through the air, those assemblies and feasts of sorcerers, is idle and imaginary; because doing away with those fables would not prevent countless others from remaining, which have been repeated and spread on the same subject, and which, though more foolish and ridiculous than all the extravagances we read in romances, are so much the more dangerous for being more easily believed.

Many would think it doing these tales too much honour to refute them seriously; for there is nobody today, in Italy at least, even among the common people, with any common sense, who does not laugh at what is said of the witches’ Sabbath and of those troops of sorcerers who travel through the air by night to gather in remote places and dance. It is true nonetheless that if a man of any credit, whether among the learned or among persons of high rank, maintains an opinion, he will immediately find partisans; it will be useless to write or speak against it, and it will be followed all the same.

It is not my intention to compose a work expressly on magic, nor to enter at length into the matter. I shall only set out in a few words the reasons that oblige me to laugh at it, and that incline me to the opinion of those who look on it as a pure illusion and a real chimera. I must first give notice that you should not be dazzled by the truth of the magical operations in the Old Testament, as though from them we could draw a conclusive argument for the reality of the supposed magic of our own times. I shall show this clearly at the end of this discourse, where I hope to prove that my opinion is consistent with Scripture and founded on the tradition of the Fathers. Now let us speak of modern magicians.

II. If there is any reality in this art to which so many wonders are ascribed, it must be the effect either of knowledge acquired by study, or of the impiety of someone who renounces what he owes to God in order to give himself to the demon and invoke him.

It seems in fact that they would sometimes attribute it to acquired knowledge, since in the book I am opposing the author often speaks of the true mysteries of the magic art, and asserts that few are perfectly instructed in its secret and difficult principles — which is not surprising, he says, since a man’s whole life would hardly suffice to read all the works written on it. He calls it sometimes the magical science, sometimes magical philosophy; he traces its origin to the philosopher Pythagoras; he regards ignorance of the magic art as one of the reasons we see so few magicians nowadays.

He speaks of the mysterious scale enclosed by Orpheus in unity, in the numbers two and twelve; of the harmony of nature composed of proportionate parts, the octave or double and the fifth or one and a half; of strange and barbarous names which mean nothing and to which he attributes supernatural power; of the agreement between the lower and higher parts of the universe, which when understood enables us by means of certain words or certain stones to hold intercourse with invisible substances; of numbers and signs corresponding to the spirits that preside over different days or different parts of the body; of circles, triangles, and pentagons which have power to bind spirits; and of several other secrets of the same kind — very ridiculous, to tell the truth, but very well suited to impose on those who admire everything they do not understand.

III. But however thick the darkness in which nature is hidden from us, and however imperfectly we may know the essential principles and properties of things, who does not see that there can be no proportion, no connection, between the circles and triangles we draw, or long words that signify nothing, and immaterial spirits? Can people not see that it is folly to believe that by means of a few herbs, certain stones, and certain signs or characters we can make ourselves obeyed by invisible substances unknown to us?

Let a man study as much as he likes the supposed soul of the world, the harmony of nature, the agreement of the influences of all its parts — is it not obvious that all he will gain by his labour will be terms and words, and never any effects above the natural power of man?

To be convinced of this it is enough to observe that the pretended magicians are, and always have been, anything but learned; on the contrary they are very ignorant and illiterate men. Is it credible that so many celebrated persons, so many famous men versed in every kind of learning, should never have been able or willing to sound the mysterious secrets of this art; and that of all the philosophers spoken of by Diogenes Laertius, neither Plato nor Aristotle nor any other should have left us a treatise on it?

It would be useless to attack the opinions of the world at that time on this subject. Do we not know with how many errors it has been infatuated in every age, which though held in common were errors none the less? Was it not once generally believed that there were no antipodes? That according to whether the sacred fowls had eaten or not, it was permitted or forbidden to give battle? That the statues of the gods had spoken or moved from their places? Add to all this the knavery and artifice the charlatans practised to deceive the people, and can we be surprised that they succeeded in imposing on them? But let it not be imagined that everyone was their dupe, and that among so many blind and credulous people there were not always some sensible and clear-sighted enough to see the truth.

IV. To be convinced of this, consider what was thought of it by one of the most learned of the ancients, and one of the most curious and attentive observers of the wonders of nature: I mean Pliny, who expresses himself thus at the beginning of his thirtieth book. “Hitherto I have shown in this work, whenever it was necessary and the occasion arose, how very little reality there is in all that is said of magic; and I shall go on doing so. But because for several centuries this art, the most deceptive of all, has enjoyed great credit among several nations, I think it right to speak of it more fully.” He says that no men are cleverer at hiding their knavery than magicians; and in seven or eight other places he sets out to expose their falsehoods, their deceptions, and the uselessness of their art, and laughs at it.

But one thing above all deserves attention: an unanswerable argument he brings against this pretended art. After listing the various sorts of magic, employed with different instruments and in different ways, from which they promised themselves effects that were altogether divine — that is, superior to all the force of nature, even the power of conversing with the shades and souls of the dead — he adds: “But in our own day the Emperor Nero has discovered that in all these things there is nothing but deceit and vanity.”

“Never,” he says a little further on, “did any prince seek with more eagerness to make himself expert in any other art; and since he was master of the world, it is certain that he lacked neither riches, nor power, nor wit, nor any other help necessary to succeed. What stronger proof can we have of the falsity of this art than to see that Nero renounced it?”

Suetonius also tells us that this prince employed magical sacrifices in vain to call up the shade of his mother and speak to her. Pliny says further that Tiridates the Mage, having come to Nero’s court and brought several magi with him, initiated the prince in all the mysteries of magic. “Nevertheless,” he adds, “it was in vain for Nero to make him a present of a kingdom — he could not obtain from him the knowledge of this art; which ought to convince us that this detestable science is only vanity, or that if some shadow of truth is to be found in it, its real effects have less to do with the art of magic than with the art of poisoning.”

Seneca, who was also very clever, after quoting a law of the Twelve Tables forbidding the use of enchantments to destroy the fruits of the earth, makes this comment: “When our fathers were still rude and ignorant, they imagined that by means of enchantments rain could be brought down on the ground or prevented from falling; but today it is so clear that both are impossible that one need not be a philosopher to be convinced of it.”

It would be useless to collect here an endless number of passages from the ancients all proving the same thing; we need only cite the book written by Hippocrates on epilepsy, which usually passed for the effect of the vengeance of the gods and was for that reason called the sacred disease. We shall see there how he laughs at magicians and charlatans who boasted of being able to cure it by their enchantments and expiations. He shows that by professing to be able to darken the sun, bring the moon down to earth, give fine or bad weather, procure abundance or sterility, they seemed to wish to attribute more power to man than to the Divinity itself, showing thereby much less religion than impiety, and proving that they did not believe in the gods.

For the rest, people are naturally led to attribute to sorcery everything that appears new and marvellous. Have not I myself, with Monsieur Leguier, passed for a magician in some people’s minds, because in our experiments on electricity they saw us easily put out lights by bringing them near cold water — which then seemed an unheard-of thing, and which many still firmly maintain cannot be done without a tacit compact?

V. From what has just been said it plainly follows that it is folly to believe that by study and knowledge one can ever attain any of the marvellous effects attributed to magic, and that it is profaning the name of science to give it to an imposture so grossly imagined. It remains, then, that these effects might be produced by a diabolical power.

But I beg the reader first to reflect seriously whether it is credible that as soon as some miserable woman or unlucky knave takes a fancy to it, God, whose wisdom and goodness are infinite, will permit the demon to appear to them, instruct them, obey them, and make a compact with them. Is it credible that to please a scoundrel he would grant the demon power to raise storms, ravage a whole countryside with hail, inflict the greatest pain on little innocent children, and even sometimes to cause a man’s death by magic? Can anyone imagine that such things can be believed without offending God, and without showing a very injurious mistrust of his almighty power?

It has happened to me several times, especially when I was in the army, to hear that some wretched creatures had given themselves to the devil and called on him to appear with the most horrible blasphemies, without his appearing to them at all, or their attempts being followed by any success. And certainly, if to obtain what magic promises it were enough to renounce God and invoke the devil, how many people would soon perform that dreadful act? How many impious men do we see every day who for money, or to revenge themselves on someone, or to satisfy a criminal desire, rush without remorse into the greatest excesses? How many wretches suffering in prison or at the galleys would have recourse to the demon to get them out of their troubles?

It would be very easy for me to relate here a great number of curious stories of people generally believed bewitched, of haunted houses, or of horses rubbed down by will-o’-the-wisp, which I have myself seen at various times and places, all at last reduced to nothing. This I can affirm: that two monks, very sensible men, who had exercised the office of inquisitor, one for twenty-four years and the other for twenty-eight, have assured me that of the various accusations of sorcery laid before them, which appeared well proved, after careful and mature examination they had not found one which was not mere knavery.

How can anyone imagine that the devil, who is the father of lies, should teach the magician the true secret of this art; and that this spirit, full of the pride of which he is the source, should teach an enchanter the means of forcing him to obey?

But can anything stranger be thought of than what is said of tacit compacts? They will have it that when anyone, of whatever country, and however far he may be from wishing to make any compact with the devil, shall say certain words or make certain signs, a certain effect will follow; so that if I, who know nothing whatever of this arrangement, happen to pronounce the same words or make the same signs, the same effect ought to follow. Certainly nothing is more calculated to humble us than such ideas, and to show how very little a man can count on the feeble light of his own mind.

VI. These reasons seem to me enough to prove that everything said of magic in our day is merely chimerical. But since, in reply to the substantial difficulties put to him by Count Rinaldo Carli, the author of the book claims that to deny it is a heretical opinion condemned by the laws, it is proper to examine this point again. As the first proof of its reality he advances the general consent of all mankind, the tradition of all nations, and endless stories and testimonies of theologians, philosophers, and jurists; from which he concludes that its existence cannot be denied, or even doubted, without undermining the foundations of what is called human belief.

But the little I have said in section IV is enough by itself to show how false this assertion about a general consent is. Horace, who passes for one of the wisest and most enlightened men of antiquity, reckons on the contrary among the virtues necessary to an honest man the not putting faith in what is said of magic, and laughing at it. His friend, believing himself very virtuous because he was not avaricious, is told: “That is not enough. Are you free of every other vice and fault; not ambitious, not passionate, without fear of death? Do you laugh at all that is told of dreams, magical operations, miracles, sorcerers, ghosts, and Thessalian wonders?”

What is the aim of Lucian in his dialogue Philopseudes but to ridicule the magic art? And is it not also what he proposed in the other, The Ass, from which Apuleius derived his Golden Ass? It is easy to see that throughout that work, where he speaks so often of the power ascribed to magic of making rivers run back to their source, stopping the course of the sun, darkening the stars, and forcing the gods themselves to obey, he had no other intention than to laugh at it — which he certainly would not have done had he believed it able to produce effects beyond those of nature. The poor man, thinking he was to be changed into a bird, had the grief to find himself turned into an ass, through the mistake of a woman who in her haste took the wrong box and gave him one ointment for another.

The commonest terms used by the ancients in speaking of magic were “play” and “trifling,” which plainly shows that they saw nothing real in it. Cyprian, speaking of the mysteries of the magicians, calls them harmful conjuring tricks. “If by their delusions and their juggling,” says Tertullian, “the charlatans seem to perform many wonders.” And in his treatise on the soul he exclaims: “What shall we say of magic? What almost all the world says of it — that it is mere knavery.” Arnobius calls it the sport of the magic art.

“Let the farmer,” says Columella, “have dealings with neither soothsayers nor witches; for by their foolish superstitions they make the ignorant spend a great deal of money, and thence lead them into crime.” We learn from Suidas that those were called magicians who filled their heads with empty imaginings.

So it is not true that a general belief in the art of magic has ever prevailed; and if today anyone were to gather the opinion of men of letters and the most celebrated academies, I am persuaded that hardly one or two in ten would be found convinced of its existence. It would not be one of the learned friends of the author of the book in question, who having been consulted by him on the matter answers in these terms: “Magic is a ridiculous art, which has no reality except in the head of a madman who imagines he can lead the devil to satisfy all his wishes.”

I must remark that the poets have contributed greatly to bringing all these imaginings into vogue. Without this fruitful source, what becomes of the most ingenious fictions of Homer? We may say as much of Ariosto and of our modern poets.

VII. Another reason brought forward to prove the reality and power of the magic art is that the laws decree the death penalty against enchanters. “What idea,” says the author, “could we have of the ancient legislators if we believed them capable of having recourse to such rigorous penalties to repress a chimera, an art which produced no effect?”

On which it should be observed that, supposing this error to be universally spread, it would not be impossible that even those who made the laws might let themselves be prejudiced by it — in which case we might make the same comment on them that Seneca made on the Twelve Tables.

But I go further still. This is not the place to speak of the punishments decreed in Scripture against the impiety of the Canaanites, who joined to idolatry the most extravagant magic. As for the Greek laws, of which authors have preserved so great a number, I do not remember that they anywhere mention this crime or subject it to any penalty. I can say the same of the Roman laws contained in the Digest. It is true that in the Codes of Theodosius and Justinian there is an entire title concerning malefactors, in which we find many laws condemning magicians of all kinds to the cruellest death. But are we not forced to admit that this condemnation was very just?

These wretches boasted that they could bring on public calamities and epidemics whenever they pleased, and to that end kept their charms and dark plots as secret as possible; which led the emperor Constans to say, “Let all magicians, in whatever part of the empire they are found, be looked on as the public enemies of mankind.” What does it matter, in fact, that their boasts were false and their attempts useless? “In evil deeds,” says the law, “it is the will and not the outcome that makes the crime.”

And so Constantine willed that those among them should be pardoned who professed to cure people by such means and to preserve the produce of the earth. But in general these people aimed only at doing harm, for which reason the laws ordain that they be regarded as public enemies. The least they could be accused of was deluding the people, misleading the simple, and so causing endless trouble and disorder.

IX. It is worth noticing here that it is not so great a novelty as is generally believed to make a distinction between witches and magicians. Nearly two hundred years ago Johann Weyer, a physician by profession, had already said the same thing. No author ever wrote at greater length on the matter; you may consult the sixth edition of his book On the Illusions of Demons and on Enchantments, published at Basel.

He proves there that witches ought not to be condemned to death, because they are women whose brains are disturbed; because all the crimes imputed to them are imaginary, having reality only in their ill will and none at all in the execution; and lastly because, by the rules of the soundest jurisprudence, the confession of having done impossible things carries no weight and cannot serve as the ground of a condemnation. He shows how these foolish old women come to believe they have had dealings with some evil spirit or been carried through the air.

So far nothing could be better. But being otherwise persuaded that magical wonders are real, and thinking he has himself experienced something of the kind, he would have magicians severely punished. He says that they are very often learned men who have travelled a great deal to acquire this diabolical art, and who, versed in goetia and theurgy, whether through the demon or through study, make use of strange terms, characters, exorcisms, and imprecations, employ sacred words and divine names, and neglect nothing that can make them expert in the black art — which in his view makes them deserving of death.

“But,” according to him, “there is a great difference between magicians and witches, inasmuch as the latter use neither books, nor exorcisms, nor characters, but have only their minds and imaginations corrupted by the demon.” He calls witches those women who pass for doing a great deal of harm, either by virtue of some imaginary compact, or by their own will, or by some diabolical instinct, and who, their brains being deranged, confess to having done many things they never did and never could have done. “Magicians,” he says, “are led of themselves and by their own inclination to learn this forbidden art, and seek out masters who can teach it them; wizards, on the contrary, seek neither masters nor instruction, but the devil takes possession of those women whom he thinks most easily deceived, on account of their old age, their melancholy temperament, or their poverty and misery.”

Everyone must see, and I have shown it sufficiently already, how many difficulties and contradictions this doctrine is open to. What we must conclude from it is that wizards and magicians alike have recourse to the demon and place their hope in him, without either of them ever obtaining what they wish.

The author sometimes believes he reduces the power of magic to nothing by saying that all the wonderful effects attributed to it have no reality and are only illusions and empty phantoms. But he does not notice that it is itself miraculous to make appear what is not. Whether the wands of Pharaoh’s magicians were really turned into serpents, or only appeared so to the eyes of the beholders, either would equally surpass all the power and industry of men.

I shall not amuse myself discussing at length many pointless things that may be found in this work — for instance, he does not fail to relate the impertinent story of the supposed magic of Sylvester II, which, as Panvinio has shown, had no other foundation than that pope’s being much given to the study of mathematics and philosophy.

X. It is admitted in the new book that some woman may very likely be found who, with the demon’s help, may be capable of doing a great many things, even harmful to mankind, and that by virtue of a compact express or tacit; and it is added that this cannot be denied without absolutely denying the reality of magic. But when, so far from denying it, every effort is made on the contrary to establish it — when it is loudly maintained that there are people who with the demon’s help can produce real effects, even to the harm of others — how after that can it be denied that there are witches, since according to the common opinion witchcraft is nothing else?

Let him regard as a fable, if he likes, what is said of their journeys through the air to their nocturnal meetings. What will he gain by that, if he nevertheless believes they have the power to kill children by their spells, to send the devil into the body of the first person who presents himself, and a hundred other things of the same kind?

I hold even that if the reality and power of magic are granted, we could not without great difficulty refuse to those who profess it the power of entering places that are shut up, and of going through the air to their nocturnal assemblies. It will doubtless be said that this is impossible and beyond the power of man; but who can affirm it, since we do not know how far the power of the rebel angels extends?



VIII. What is remarkable is that if ever anyone laughed at magic it must certainly be the author in question, since his whole book tends only to prove that there are no witches and that everything said of them is foolish and chimerical. But what seems surprising is that at the same time he maintains that while in truth there are no witches, there are enchantresses or female magicians; that witchcraft is only a chimera, but that diabolical magic is very real. Is this not, as it appears to some, denying and affirming the same thing at once under different names?

While treating in this book of witchcraft and magic, it is asserted that the demon intervenes in both and that both work wonders. But if that is true, it is impossible to find any difference between them. If both perform wonders, and by the demon’s intervention, they are essentially the same. After that, is it not a contradiction to say that the magician acts and the witch has no power; that the former commands the devil and the latter obeys him; that magic is founded on compacts express or tacit, while in witchcraft there is nothing but the imaginary and the chimerical?

What reason is given for this? If the demon is always ready to appear to anyone who invokes him and to enter into a compact with him, why does he not show himself as readily to the woman the author calls a witch as to the one he is pleased to give the more respectable title of enchantress? If he is disposed to appear and take to himself the worship due to God alone, what does it matter to him whether it comes from a vile person or a distinguished one, from an ignoramus or a learned man?

The principal difference the author admits between witchcraft and magic is that the latter belongs properly to priests, doctors, and other people who cultivate learning, while witchcraft is pure fanaticism, which suits only the vulgar and poor wretched women, and does not derive its origin from philosophy or any other science but has no foundation except in popular stories.

For my part I think it very wrong that so much honour should be paid here to magic. But I believe I can find in the author’s own book enough to prove that this distinction cannot in fact be made, since he says there that superstitious practices such as figures, characters, conjurations, and enchantments, passing from one person to another and coming to the knowledge of these unhappy women, operate by virtue of the tacit consent they give to the demon’s operation. There all distinction is taken away.

He says again that according to some, nails, pins, bones, coals, packets of hair, or rags found at the head of children’s beds are indications of a compact express or tacit, because of their resemblance to the symbols used by true magicians. So then witches and those here called true magicians employ the same follies equally; they equally place confidence in imaginary compacts; and consequently they ought both to be put in the same class.

XI. Now let us come to the point which has deceived many and still deludes some. Because in the Old Testament magic is often spoken of as it then was, they conclude that it still exists and is on the same footing today. The reply to this is easy: before the coming of the Saviour the demon had that power, but he no longer has it, since Jesus Christ by his death accomplished the great work of our redemption.

This is what John clearly teaches in the Apocalypse, when he says: “I saw an angel come down from heaven, holding in his hand the key of the pit of the abyss, and a great chain with which he bound the dragon, the old serpent, who is the devil and Satan, and he bound him for a thousand years.” The evangelist uses the term “a thousand years” to signify a period both very long and indeterminate, since we read a little further on that the demon will be loosed at the coming of Antichrist. And so in the time of Antichrist all the wonders of magic will be renewed, as the apostle tells us when he says that his coming will be marked by the greatest wonders Satan is capable of working, and by all sorts of signs and lying prodigies.

To understand that the power the demon has been deprived of by the Saviour is precisely the one he had enjoyed until then of deceiving the world by magical practices, it is proper to observe that until the coming of Jesus Christ there were three ways in which the reprobate spirits exercised their power and malice on men. First, by tempting them and leading them to do evil. Second, by entering their bodies and possessing them. Third, by seconding magical operations and sometimes working wonders, to wrest away the worship due to God.

Of these three kinds of power, the demon has certainly not lost the first by the coming of the Saviour, since we know with what determination he has continued and daily continues to tempt us. Nor has he been deprived of the second, since we still find people who are possessed; and it cannot be denied that even since Jesus Christ, God has often permitted this kind of possession to chastise mankind and serve as a warning. It remains, then, that the demon has been absolutely stripped only of the third; and it is in this sense that we must understand Paul’s saying that Satan has been chained.

Hence it comes that since the death of our Saviour all these diabolical practices, no longer having the same success as before, those who had until then made a profession of them brought their books to the apostles’ feet and burned them in their presence. That these books dealt chiefly with magic we learn from Athanasius, who alludes to this passage of Scripture when he says that those who had been celebrated for this art burned their books.

Not that even in the most distant times there have been no braggarts and impostors who falsely boasted of what they could not perform. So we read in Ecclesiasticus, “Who will pity the enchanter that is bitten by the serpent?” In Paul’s time some Jewish exorcists went about the country vainly trying to expel demons; this was the case with the seven sons of one of the chief priests at Ephesus. And it is this prejudice that made Josephus believe that in the presence of Vespasian and all his court a Jew expelled demons from the bodies of the possessed by putting to their noses a ring set with a root pointed out by Solomon. In his account of the event we may see that the demons were obliged to give some sign of their departure; but who does not perceive that what he relates can only come from someone who has let himself be deceived, or who is trying to deceive others?

XII. Athanasius, in his treatise on the Incarnation, teaches that the Saviour has delivered all creatures from the deceits and illusions of Satan, and that he has enriched himself, as Paul says, with the spoils of principalities and powers.

“When was it,” he says afterwards, “that the oracles ceased to answer throughout Greece, if not since the coming of the Saviour on earth? When did men begin to despise the magic art? Is it not since mankind began to enjoy the divine presence of the Word? Formerly the demons deluded men with various phantoms, and attaching themselves to rivers and springs, to stones and wood, they drew by their illusions the admiration of weak mortals; but since the coming of the Divine Word all their stratagems have passed away.”

A little later he adds: “But what shall we say of that magic they held in such admiration? Before the incarnation of the Word it was honoured among the Egyptians, the Chaldeans, and the Indians, and won the admiration of those nations by its prodigies; but since Truth has come down to earth and the Word has shown himself among men, this power has been destroyed and has itself fallen into oblivion.” And in another place, refuting the gentiles who ascribed the Saviour’s miracles to magic: “They call him a magician; but can they say that a magician would destroy all sorts of magic, instead of working to establish it?”

In his commentary on Isaiah, Jerome attaches this interpretation to several passages of the prophet: “Since the coming of the Saviour, all that must be understood in an allegorical sense; for all the error of the waters of Egypt, and all the pernicious arts that deluded the nations who let themselves be infatuated by them, have been destroyed by the coming of Jesus Christ.” And elsewhere he says that when Jesus Christ came into the world, all kinds of divination and all the deceits of idolatry lost their power; so that the eastern Magi, understanding that a Son of God was born who had destroyed all the power of their art, came to Bethlehem.

Theophilus of Alexandria, in his Paschal letter to the bishops of Egypt, and after him Jerome, who translated the letter into Latin, says that Jesus Christ by his coming destroyed all the illusions of magic. They add: “Jesus Christ by his presence having destroyed idolatry, it follows that magic, which is its mother, has been destroyed likewise.” They call magic the mother of idolatry, because it transfers to another the confidence and submission due to God alone. Ambrose says, “The magician perceives the uselessness of his art, and you do not yet understand that the promised Redeemer has come.”

XIII. As for the penalties the author would have inflicted on magicians and witches — claiming that the former are to be treated with rigour while we must be indulgent to the latter — I see no foundation for it.

Charity would certainly have us begin by instructing an old fool who, her fancy being distorted or her heart perverted by things she has read or heard related, will condemn herself by confessing crimes she has not committed. But if we are told, for instance, that an ignoramus has made a little image and pierced it several times while muttering some ridiculous words, how are we to distinguish whether this charm is to be attributed to sorcery or to magic? And consequently how can we know whether it ought to be punished leniently or rigorously?

However it is done, no effect will follow from it, as has often been proved; and whether the spell is the work of a magician or a wizard, the person it is aimed at will be none the worse in health.

XIV. But why amuse ourselves with fruitless research? What I have said will suffice to show that this opinion has been held not merely by one or two of the Fathers, which would prove nothing, but by the greater number of those who have written on the matter. After that it matters little if in later and darker ages a thousand stories were spread about witchcraft and enchantments, and if those tales gained credit with the people in proportion to their rudeness and ignorance.

A great many people feel a certain reluctance to refuse belief in everything said of the prodigies of magic, as though it were denying the truth of miracles and the existence of the devil; and on this subject they never fail to point out that among the orders of the Church is that of exorcists, and that the rituals are full of prayers and blessings against the malice and snares of Satan.

But we must not confound two very different things here. So far from the miracles and wonders performed by divine power leading us to believe the truth of those ascribed to the demon, they teach us on the contrary that God has reserved this power to himself alone. We experience only too often that there are truly evil spirits who do not cease to tempt us. As for the order of exorcists, we know it was established in the Church in the first ages of Christianity; the most ancient Fathers mention them; but from none of them do we learn that the order was instituted against witchcraft and other knaveries of the kind, but only, as today, to deliver the possessed — to expel demons from the bodies of the possessed, says the Manual of Ordination.

It is not denied, then, that for reasons it is not for us to examine, God sometimes allows the demon to take hold of someone and torment him. We only deny that the spirit of darkness can ever be brought to do so to please a wretched woman of the dregs of the people. We do not deny that to punish the sins of mankind the Almighty may sometimes make use of the ministry of evil spirits in various ways; for as Jerome says, God makes men feel his anger and fury through the ministry of rebel angels. But we do deny that this ever happens by virtue of certain figures, certain words, and certain signs made by ignoramuses or scoundrels, or wretched women, or mad old women, or by any authority they have over the demon.

In the Roman ritual we have prayers for all occasions; we find there conjurations and exorcisms against demons; but nowhere, if the text is not corrupt, is there mention of persons or things bewitched; and if they are mentioned, it is only in later additions made by private individuals. We know on the contrary that many books treating of this subject, containing prayers newly composed by private persons, have been prohibited.

Three years ago there was printed in this town a little book — whose author, however, was not of Verona — promising to teach the way to deliver the possessed and break all kinds of spells. We read in it that those over whom a malignant spell has been cast lead so wretched a life that it ought rather to be called a long death; that almost all die of it; and that if they are children they hardly ever live. See now the power that simple people ascribe not only to the devil but to the vilest of men, whom they really believe to be in league with him. They say further in the same book that the signs denoting a malignant spell are parings, herbs, feathers, bones, nails, and hairs — but they give notice that the feathers prove witchcraft only when they are arranged in the form of a circle or nearly so.

We have an excellent preservative against these follies in the vast collection of Dom Martène, On the Ancient Rites of the Church, in which we see that amid an infinity of prayers and exorcisms used at all times throughout Christendom, there is not one passage in which spells, sorcery, magic, or magical operations are mentioned. They command the demon in the name of Jesus Christ to come out and go away; they implore divine protection against his power; they teach that holy water, salt, and incense sanctified by the prayers of the Church may drive away the enemy. But nowhere do they say that spells have power over us, nor do they anywhere pray God to deliver us from spells or heal us of them.

I remember having read long ago in the old casuists that we ought to reckon among grievous sins the belief that magic can really work the wonders related of it. In the famous canon Episcopi, first reported by Regino, we read these remarkable words: “An infinite number of people, deceived by this false prejudice, believe all this to be true, and in believing it stray from the true faith into the superstition of the heathen, imagining that they can find elsewhere than in God any divinity or any supernatural power.”

XV. From everything I have said so far, it appears how far from the truth is all that is commonly said of this supposed magic; how contrary to all the maxims of the Church and opposed to the most venerated authority; and what harm might be done to sound doctrine and true piety by entertaining and encouraging such extravagant opinions.

We read in the author I am opposing: “What shall we say of the fairies, a prodigy so notorious and so common?” It is remarkable that a thing should be a prodigy and at the same time common. He adds: “There is not a town, not to say a village, which cannot furnish several instances of them.”

For my part I have seen a great many places; I am seventy-four years old; I have perhaps been only too curious on this head; and I own that I have never happened to meet with any prodigy of the kind. I may add that several inquisitors, very sensible men, after exercising that office for a long time, have assured me that they too never knew such a thing. Fairies of all shapes and faces have not often passed through my hands, but I have always found and shown that it was nothing but fancy and daydream. On one side it is asserted that there is a mischievous species among them who fall in love with beautiful girls; and on the other they will have it that all witches are old and ugly.

How desirable it would be if the people could once be undeceived about all these follies, which accord so little with sound doctrine and true piety. Are they not still infatuated in our day with talk of charms that make men invulnerable, of rings with fairies shut up in them, of billets that cure the quartan ague, of words that let you guess the winning number, of the key that is made to turn to find a thief, of the cabbala which by means of certain verses and certain answers unveils the most secret things? Are there still people so simple, or with so little religion, as to buy these trifles at a high price? Have we not still calendars in which the lucky and unlucky days are marked? Do they not stop people from living in certain houses on the pretext that they are haunted — that is to say, that spectres are seen in them at night and a great noise of chains is heard, some saying it is devils that cause it and others the spirits of the dead? Which is surprising enough, that it should be spirits or devils, and that they should only have the power to make themselves felt at night. And how many times have we seen the most deadly quarrels break out, chiefly among the peasants, because one of them has accused another of sorcery?

But what shall we say of incubus and succubus spirits, whose existence and reality are maintained despite the impossibility of the thing? Muratori, where he treats of the imagination, places the tales on this subject in the same class as what is said of the witches’ Sabbath, and says that these extravagant opinions are today so discredited that only the rudest and most ignorant let themselves be amused by them. One of my friends made me laugh the other day when, speaking of these supposed incubi, he said that those who believed in them were unwise to marry.

Again, what shall we say of those tacit compacts so often mentioned by the author, which he supposes to be real? Can we not see that such an opinion is making a god of the devil? For consider: that someone living three or four hundred leagues away may have made a compact with the devil that every time a pendulum is suspended over a glass it shall mark the hour as regularly as the most exact clock. On this idea, the same marvel will happen equally and at the same moment, not only in this town where we are but all over the earth, and will be repeated as often as anyone chooses to try the experiment. This is quite another thing from carrying a witch to the Sabbath through the air, which the author asserts is beyond the demon’s power; it is attributing to this malicious spirit a kind of omnipotence and omnipresence.

But what would happen if someone had made a compact with a demon for fine weather while another had made a compact for bad?

Good Father Le Brun would have us ascribe to tacit compacts all those effects we cannot explain by natural causes. If that is so, what a number of tacit compacts there must be in the world. He believes the stories about the divining rod and the power ascribed to it of finding thieves and murderers, although all France has since acknowledged that the first author of this fable was a knave who, when summoned to Paris, could never produce any of the effects he had boasted of. Let anyone have the least idea of the invisible atoms scattered throughout the world, of their continually issuing from natural bodies, and of the hidden and wonderful effects they produce, and he will never be astonished that at a moderate distance water and metals should act on certain kinds of wood.

XVI. In a word, it is of no little importance to destroy the popular errors that attack the unalterable attributes of the Supreme Being, as if he had laid it down as a law to himself that he would comply with all the impious and fantastic wishes of malignant spirits and of the madmen who have recourse to them, seconding them and permitting the wonderful effects they desire to produce.

Do reason and good sense allow us to imagine that the Sovereign Master of all things, who for reasons we are not permitted to examine so often refuses to grant our most ardent prayers for what we need, whether public or private, can be so prompt to lend an ear to the requests of the vilest and most wicked, by allowing what they desire to happen?

So long as people believe in the reality of magic, that it can work wonders, and that by means of it a man can force the demon to obey, it will be useless to preach against the superstition, impiety, and folly of wizards. There will always be too many people who will try to succeed at it, and will even imagine that they have succeeded. To uproot this pest we must begin by making men clearly understand that it is useless for them to be guilty of this horrible crime; that by this means they never obtain anything they wish; and that everything said on the subject is fabulous and chimerical.

It will not be difficult to persuade any sensible person of this truth, simply by leading him to pay attention and consider whether it is possible that all these supposed miracles can be true, when it is proved that magic has never had the power to enrich those who professed it — which would be much easier. How could this wonderful art send diseases to those in good health, or make anyone invisible or invulnerable, when it has never been able to bring in a hundred crowns that someone else keeps locked in his strongbox? And why do we not make use of so wonderful an art in armies? Why is it so little sought after by princes and their ministers?

The most effective means of dispelling all these empty fancies would be never to speak of them, and to bury them in silence and oblivion. In a place where for time out of mind nobody has ever been suspected of witchcraft, let them only hear that a monk has arrived to take cognizance of this crime and punish it, and at once you will see troops of sickly girls and hypochondriac men; crowds of children will be brought to him ill with unknown diseases; and it will not fail to be asserted that these things are caused by spells cast over them, and even when and how it happened.

It is certainly a wrong way of proceeding, whether in sermons or in the works published against witches, to amuse oneself with giving the history of everything these mad-headed people boast of, the circumstances they have taken part in, and the way it happened. It is vain then to declaim against them; for you may be sure there will be no lack of people who let themselves be dazzled by these supposed miracles, who become enamoured of effects so extraordinary and so wonderful, and try by every means to achieve them by the very method that has just been taught them.

It is then with reason that the author says in his book that punishment sometimes serves to make a crime more common, and that there are never more witches than in the places where they are most persecuted. I am delighted to be able to finish with this piece of praise, so that it may be seen more clearly that if I have attacked magic here, it is only with upright intentions.

XVII. The haste with which I have written this letter has made me forget several things which might well have found a place in it.

The greatest difficulty that can be raised against my argument is that we sometimes find, even among people of some knowledge and good sense, persons who will say to you: “But I have seen this, or that; such and such things have happened to me myself.”

On which it is proper first of all to attend to the wonderful tricks of certain conjurors, who by practice and skill succeed in deceiving even the most clear-sighted and sensible people. Next it must be considered that the most natural effects may sometimes appear beyond the power of nature, when cleverly presented in the most favourable light.

I once saw a charlatan who, having driven a nail or a large pin into a chicken’s head, nailed it to a table so that it appeared dead, and was believed so by everyone present; after which, having taken out the nail and played some monkey tricks, the chicken came back to life and walked about the room. The secret is that these birds have in the front of the head two bones so joined that if something is driven through with skill, though it causes them pain they do not die of it.

In my garden, which thanks to the care of Monsieur Séguier has become quite a botanical garden, I have a plant called the onagra, which grows as tall as a man and bears very beautiful flowers; but they stay closed all day and open only towards sunset, and not by degrees as with all other night plants, but bursting open all at once and showing themselves in a moment in all their beauty. A little before the calyx bursts open it swells and becomes slightly inflated. Now if someone, taking advantage of this little-known peculiarity, wished to persuade simple people that by the help of certain magical words he could make a beautiful flower bloom whenever he liked, is it not certain that he would find plenty of people ready to believe him?

The common people in our day leave nothing undone to find the secret of making themselves invulnerable; by which they show that they ascribe to magic more power than the ancients granted it, who believed it very capable of doing harm but not of doing good. So when most of the Jews attributed the miracles worked by the Saviour to the devil, some of the more sensible and reasonable among them asked, “Can the devil restore sight to the blind?”

Today there are more ways than ever of making simple and ignorant people believe in magic. For instance, would it be very difficult for a man to pass himself off as a magician if he said to those present, “I can at will either send the bullet in this pistol through this board, or make it merely touch the board and fall at our feet without piercing it”? Nevertheless nothing is easier. It only requires that when the pistol is loaded, instead of pressing the wadding directly onto the bullet as is customary, you put it at the mouth of the barrel instead. That done, when they fire, if the end of the pistol is raised the ball, which has not shifted, will produce the usual effect; but if on the contrary the pistol is lowered, so that the ball runs down the barrel and joins the wadding, it will fall to the ground from the board without having pierced it.

Certainly the ancient philosophers who reasoned so much about the magnet would have spared themselves a great deal of trouble had they thought it possible to attribute its admirable properties to a magnetic spirit proceeding from it. But the pleasure I should take in arguing with them might carry me into other matters; for which reason I now end my letter.






Letter of Dom Calmet to Monsieur Debure

Sir,

I have received the Historical and Dogmatic Treatise on Apparitions, Visions, and Particular Revelations, with Observations on the Dissertations of the Reverend Father Dom Calmet, Abbot of Senones, on Apparitions and Ghosts. Avignon, 1751. By the Abbé Lenglet du Fresnoy.

I have looked through this work with pleasure. Monsieur du Fresnoy wished to make use in it of what he wrote fifty-five years ago, as he says himself, on the subject of visions and on the life of María de Ágreda, of whom people spoke then and still speak now in so undecided a manner. Du Fresnoy had undertaken at that time to examine the affair thoroughly and expose its illusions; there is still time for him to give his opinion on it, since the Church has not pronounced on that work, or on the life and visions of the famous Spanish abbess.

It is only incidentally that he has composed his remarks on my dissertations on apparitions and vampires. I have no reason to complain of him; he has observed towards me the rules of politeness and good breeding, and I shall try to imitate him in what I say in my own defence. But if he had read the second edition of my work, printed at Einsiedeln in Switzerland in 1749; the third, printed in Germany at Augsburg in 1750; and the fourth, which you are actually engaged on now, he might have spared himself the trouble of censuring several passages that I have myself corrected, revised, suppressed, or explained.

Had I wished to swell my work, I could have added to it rules, remarks, and reflections, with a vast number of circumstances. But by that means I should have fallen into the same fault he seems to have acknowledged himself, when he says he has perhaps put too many such rules and remarks in his own works; and I am persuaded that it is in fact the part that will be least read and least used.

People will be much more struck by stories squeamishly extracted from Thomas of Cantimpré and Caesarius, whose works are decried everywhere and which one can no longer cite openly without exposing them to ridicule. They will read with only too much pleasure what he relates of the apparitions of Jesus Christ to Francis of Assisi, of the Portiuncula Indulgence, and of the particulars of the establishment of the Carmelite fathers and the Brotherhood of the Scapular by Simon Stock, to whom the Holy Virgin herself gave the scapular of the order.

It will be seen in his work that there are few religious establishments or societies not founded on some vision or revelation. It even seems as though this were necessary for the propagation of certain orders and congregations, so that revelations of this kind were as it were taken by storm; and there seems to have been a competition to see who could produce the greatest number of them, and the most extraordinary, in order to have them believed.

I could not persuade myself that he related seriously the supposed apparition of St Francis to Erasmus. It is easy to see that this was a joke of Erasmus, who wished to amuse himself at the expense of the Franciscans.

But one cannot help being pained at the way he treats several Fathers of the Church — Gregory the Great, Gregory of Tours, Sulpicius Severus, Peter the Venerable, Anselm, Cardinal Peter Damian, even Athanasius and Ambrose — with regard to their credulity and the accounts they have given us of various apparitions and visions which are little thought of today. I say the same of what he relates of the visions of Elizabeth of Schönau, of Hildegard, of Gertrude, of Mechthild, of Bridget, of Catherine of Siena; and he hardly shows any favour even to those of Teresa.

Would it not have been better to leave the world as it is in this respect, rather than disturb the ashes of so many holy persons and saintly nuns, whose lives the Church holds blessed, and whose writings and revelations have so little influence on the salvation and the morals of the faithful in general? What service does it render the Church to speak disparagingly of the works of the contemplatives — the Taulers, the Ruysbroecks, the Bartholomews of Pisa, Vincent Ferrer, Bernardino of Siena, Hendrik Herp, Pietro de Natalibus, Bernardino de Busti, Ludolph the Carthusian, and other authors of that kind, whose writings are so little read and so little known, whose followers are so few in number and carry so little weight in the world and even in the Church?

The Abbé du Fresnoy acknowledges the visions and revelations plainly recorded in Scripture. But is there not reason to fear that certain people may apply the rules of criticism he employs against the visions of the male and female saints he speaks of in his work, and say, for instance, that Jeremiah yielded to his melancholy humour and Ezekiel to his caustic disposition in predicting sad and disagreeable things to the Jewish people?

We know how many vexations the prophets suffered from the Jews, and in particular that the men of Anathoth resolved to put their countryman Jeremiah to death to stop him prophesying in the name of the Lord. To what persecutions were he and his disciple Baruch not exposed for having spoken in the Lord’s name? Did not King Jehoiakim, son of Josiah, throw Baruch’s book into the fire after cutting it up with a penknife, out of hatred for the truths it announced to him?

The Jews sometimes went so far as to insult them in their own houses, and even to say to them, “Where is the word of the Lord? Let it come.” And elsewhere: “Let us plot against Jeremiah; for the priests will not fail to cite the law, and the prophets will not fail to allege the words of the Lord. Come, let us attack him with derision and pay no regard to what he says.” Isaiah endured no less vexation and insult, the libertine Jews having gone into his very house and said to him insolently, “Command and command again; wait and wait again; a little here and a little there,” as if to mock his threats.

But none of this has prevailed, nor ever will prevail, against the truth and the word of God. The faithful and exact fulfilment of the Lord’s threats has justified, and always will justify, the predictions and visions of the prophets. The gates of hell will not prevail against the Christian Church, and the word of God will triumph over the malice of hell, over the artifice of corrupt men and libertines, and over all the subtlety of the self-styled freethinkers. True and real visions, revelations, and apparitions will always carry in themselves a character of truth, and will serve to destroy those which are false and proceed from the spirit of error and delusion.

Now, coming to what concerns me in particular: du Fresnoy says the public have been surprised that instead of placing my proofs before the accounts of my apparitions, I have given them afterwards, and that I have not gone deeply enough into the proofs themselves.

I am going to give the public an account of my method and design. Having proposed to prove the truth, the reality, and consequently the possibility of apparitions, I have related a great many authentic instances drawn from the Old and New Testament, which forms a complete proof of my position; for here the certainty of the facts carries with it the certainty of the doctrine.

After that I have related instances and opinions taken from the Hebrews, the Muslims, the Greeks, and the Latins, to support the same truth. I have been careful not to draw any parallel between these testimonies and the scriptural ones preceding them. My object was to show that in every age, and among all civilized nations, the idea of the immortality of the soul, of its existence after death, of its return and appearance, is one of those truths that the length of ages has never been able to efface from the minds of nations.

I draw the same inference from the instances I have related, whose truth and certainty I do not pretend to guarantee. I willingly yield to censure and criticism all the circumstances that are not revealed; I hold as true only what is so in fact.

Du Fresnoy finds that the proof of the immortality of the soul which I draw from the apparition of the spirit after death is not sufficiently solid. But it is certainly one of the most palpable and most easily grasped by the generality of mankind; it would make more impression on them than arguments drawn from philosophy and metaphysics. I do not intend by that to attack any other proofs of the same truth, or to weaken a doctrine so essential to religion.

He tries at great length to prove that the salvation of the emperor Trajan is not something the Christian religion can confirm. I agree with him; and it was needless to take any trouble to demonstrate it.

He speaks of the young man of Delme who, having fallen into a swoon, remained in it some days; they brought him back to life, and a languor remained on him which at last led to his death at the end of the year. That is how he arranges the story. Du Fresnoy disguises the affair a little; and although I do not believe the devil could restore the youth to life, the original and contemporary authors I have quoted nevertheless maintain that the demon had a great deal to do with the event.

What has principally prevented me from giving rules and prescribing a method for distinguishing true apparitions from false is that I am quite persuaded that the manner in which they occur is absolutely unknown to us; that it involves insurmountable difficulties; and that, consulting only the rules of philosophy, I should be more disposed to believe them impossible than to affirm their truth and possibility. But I am restrained by respect for the Holy Scriptures, by the testimony of all antiquity, and by the tradition of the Church.

I am, sir, your very humble and very obedient servant,

D. A. Calmet, Abbot of Senones.



End of Volume Two, and of the work.
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